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Introduction 

In what follows I study the evolution of bhikkhunī ordina-

tion in the way this has been recorded in the Cullavagga of 

the Theravāda Vinaya, followed by a brief look at the descrip-

tion in the Dīpavaṃsa of the transmission of bhikkhunī or-

dination to Sri Lanka and its possible bearing on how the 

rules on bhikkhunī ordination in the Cullavagga would have 

been interpreted in the past. The topics covered are:  

1) ordination by acceptance of the eight garudhammas,  

2) ordination by bhikkhus only,  

3) ordination by both communities,  

4) ordination by messenger, 

5) transmission to Sri Lanka.  

My intention is to follow the Vinaya narrative closely 

in order to determine what kind of background it presents 

for the four procedures in question. Instead of attempting a 

historical reconstruction, my interest is purely in the legal 

implications. Any suggestion I make about how the Buddha 

acted or what he intended is therefore not part of a historical 

reconstruction, but rather part of the construction of a coher-

ent narrative based on the indications found in the Thera-

vāda Vinaya, serving as a background for a legal reading of 

this particular monastic code and its bearing on the living 

Theravāda tradition(s). For legal purposes affecting present-

day Theravāda monastics, the Pāli Vinaya in the form it has 

been handed down is the central frame of reference.  

1) Ordination by Acceptance of the garudhammas 

I begin by translating the narrative found in the Cullavagga on 

how Mahāpajāpatī Gotamī became a bhikkhunī by accepting 

eight “principles to be respected”, the garudhammas. Here and 

subsequently, my presentation alternates between translations 
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of the relevant passages and attempts to draw out their implica-

tions, to the extent to which I am able to ascertain these. 

Translation (Vin II 255) 

[Ānanda addressed the Buddha]: “Venerable sir, it would 

be good if women could receive the going forth from home 

to homelessness in the teaching and discipline made known 

by the Tathāgata.” 

[CV X 1.4] 

[The Buddha replied]: “Ānanda, if Mahāpajāpatī Gotamī 

accepts eight principles to be respected, then that will be 

her higher ordination: 

1) “A bhikkhunī who has received the higher ordination 

since a hundred years should pay homage to, rise up for, 

put the palms of her hands together, and behave appropri-

ately towards a bhikkhu who has received the higher ordi-

nation on that very day. This is a principle to be revered, 

respected, honoured, venerated, and not to be transgressed 

for the whole of one’s life. 

2) “A bhikkhunī should not spend the rainy season in a 

residence where there is no bhikkhu. This is a principle to 

be revered, respected, honoured, venerated, and not to be 

transgressed for the whole of one’s life. 

3) “Every fortnight a bhikkhunī should seek two things 

from the community of bhikkhus: inquiring about [the date 

of] the observance day and coming for the exhortation. This 

is a principle to be revered, respected, honoured, venerated, 

and not to be transgressed for the whole of one’s life. 

4) “After the completion of the rainy season a bhikkhunī 

should make an invitation (pavāraṇā) before both com-

munities in respect to three matters: what has been seen, 
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heard, and suspected. This is a principle to be revered, 

respected, honoured, venerated, and not to be transgressed 

for the whole of one’s life. 

5) “A bhikkhunī who has offended against a serious rule 

is to undergo penance (mānatta) for a fortnight before 

both communities. This is a principle to be revered, re-

spected, honoured, venerated, and not to be transgressed 

for the whole of one’s life. 

6) “A probationer who has trained for two years in six 

principles should seek higher ordination (upasampadā) 

from both communities. This is a principle to be revered, 

respected, honoured, venerated, and not to be transgressed 

for the whole of one’s life. 

7) “A bhikkhunī should not in any way revile or abuse a 

bhikkhu. This is a principle to be revered, respected, 

honoured, venerated, and not to be transgressed for the 

whole of one’s life. 

8) “From today on, bhikkhunīs are not permitted to 

criticize bhikkhus. Bhikkhus are permitted to criticize 

bhikkhunīs. This is a principle to be revered, respected, 

honoured, venerated, and not to be transgressed for the 

whole of one’s life. 

“Ānanda, if Mahāpajāpatī Gotamī accepts these eight 

principles to be respected, then that will be her higher 

ordination.”  

[CV X 1.5] 

Then the venerable Ānanda, having learned from the 

Blessed One these eight principles to be respected, 

approached Mahāpajāpatī Gotamī. Having approached 

her, he said this to Mahāpajāpatī Gotamī: 
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“Gotamī, if you will accept eight principles to be 

respected, then that will be your higher ordination: 

“A bhikkhunī who has received the higher ordination 

since a hundred years … Bhikkhus are permitted to 

criticize bhikkhunīs. This is a principle to be revered, 

respected, honoured, venerated, and not to be transgressed 

for the whole of one’s life. 

“Gotamī, if you will accept these eight principles to be 

respected, then that will be you higher ordination.”  

[Mahāpajāpatī Gotamī said:] “Venerable Ānanda, it is just 

as if there were a young man or women, youthful and fond 

of adornment who, having washed the head, on obtaining a 

garland of lotuses, of jasmine, or of roses, would accept it 

with both hands and place it on the head. Venerable Ānanda, 

in the same way I accept these eight principles to be re-

spected, not to be transgressed for the whole of one’s life.” 

[CVX 1.6]  

Then the venerable Ānanda approached the Blessed One. 

Having approached and paid homage to the Blessed One, 

he sat down to one side. Sitting to one side, the venerable 

Ānanda said this to the Blessed One: 

“Venerable sir, Mahāpajāpatī Gotamī has accepted the 

eight principles to be respected; the Blessed One’s mater-

nal aunt has received the higher ordination.” 

Study 

According to the above account, in reply to Ānanda’s re-

quest that women be allowed to go forth, the Buddha prom-

ulgates eight garudhammas, stating that their acceptance 

will count as Mahāpajāpatī Gotamī’s higher ordination. 

Since the Buddha presents these eight garudhammas in re-
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ply to a general request that women be allowed to go forth, 

it seems that he has now decided to start an order of bhik-

khunīs; he is not merely making a special allowance only for 

his fostermother. In other words, although the procedure of 

receiving ordination through the acceptance of the garu-

dhammas is valid for Mahāpajāpatī Gotamī alone, neverthe-

less her higher ordination needs to be considered a first step 

in a development that is aiming at “allowing women to go 

forth from home to homelessness in the teaching and disci-

pline made known by the Tathāgata”.  

The same is evident from the formulation of the garu-

dhammas themselves, as most of these deal with situations 

that arise once an order of bhikkhunīs has come into exist-

ence, not with a situation where Mahāpajāpatī Gotamī is the 

only existing bhikkhunī. 

Now these garudhammas are not rules given to bhik-

khus. Nevertheless, they do indicate in what way according 

to the Theravāda Vinaya the Buddha expected bhikkhus to 

cooperate with bhikkhunīs, once these had come into exist-

ence. The whole set of eight garudhammas recurs in the Vi-

naya account of pācittiya 21 for bhikkhus, where these eight 

are part of an instruction that a bhikkhu should give to bhikkhu-

nīs (Vin IV 52). No doubt, the bhikkhus were aware of them. 

Once the bhikkhus had come to know about the garu-

dhammas, presumably on being informed by Ānanda of 

what had taken place, they would have known that they 

were expected to undertake the following activities, wher-

ever a bhikkhunī order is in existence:  

 inform the bhikkhunīs of the observance day, uposatha 

(garudhamma 3), 

 give them exhortation, ovāda (also garudhamma 3),  
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 cooperate in their invitation ceremony, pavāraṇā (garu-

dhamma 4), 

 cooperate in their observance of penance, mānatta (garu-

dhamma 5), 

 cooperate in their higher ordination, upasamapadā (garu-

dhamma 6). 

The relevance of the garudhammas to bhikkhus becomes 

evident right away by following up the case of the first of 

the activities in the list above, according to which the bhik-

khus should inform the bhikkhunīs of the date of the ob-

servance day, the uposatha. This date needs to be deter-

mined by deciding whether it falls on the fourteenth or the 

fifteenth day after the previous uposatha. On the day deter-

mined as the uposatha, the bhikkhunīs are expected to re-

ceive an exhortation from the bhikkhus.  

Whereas the issue of exhortation receives legislation also 

elsewhere, as far as I am able to determine the inquiry about 

the observance day appears to be taken up only in garudham-

ma 3 and in pācittiya rule 59 for bhikkhunīs. The narrative of 

what according to the Vinaya led to the promulgation of pācit-

tiya rule 59 for bhikkhunīs proceeds as follows (Vin IV 315): 

At that time the Buddha, the Blessed One, was dwelling 

at Sāvatthī, in Jeta’s Grove, Anāthapiṇḍika’s Park. At 

that time the bhikkhunīs did not inquire about [the date of] 

the observance day and did not request exhortation. The 

bhikkhus complained, took offence, and criticized it: 

“How can these bhikkhunīs not inquire about [the date of] 

the observance day and not request exhortation?” 

This motivates the Buddha to make it a pācittiya offence if the 

bhikkhunīs do not inquire about the date of the observance day 

from the bhikkhus and do not request exhortation. The above 
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Vinaya passage shows the bhikkhus to have been clearly aware 

of the need for bhikkhunīs, as stipulated in garudhamma 3, to 

inquire about the date of the observance day, since they com-

plain as soon as this does not happen. This confirms the im-

pression that in the Theravāda Vinaya account the bhikkhus 

themselves clearly recognized the function of the garudhammas 

as regulating interrelations between bhikkhus and bhikkhunīs. 

Now in the Cullavagga narrative translated earlier, the 

Buddha is on record for promulgating garudhamma 6, to-

gether with the other principles to be respected, in reply to 

Ānanda’s request to create an opportunity for women to go 

forth in the Buddha’s dispensation. In this way the Thera-

vāda Vinaya presents the Buddha as asking Mahāpajāpatī 

Gotamī to accept a stipulation that she will not be able to 

carry out. Even though by accepting the whole set of eight 

garudhammas she could become a bhikkhunī, she would not 

be able to form the quorum required for carrying out the pre-

paration for and conferring of the higher ordination of her fol-

lowing of Sakyan women who also wanted higher ordination. 

From the outset it was clear that she would be unable to act 

according to garudhamma 6 in the way this is now found in 

the Theravāda Vinaya. 

Taking into account the way the Buddha is presented 

elsewhere in the canonical texts, it seems hardly possible to 

assume that the Vinaya is presenting him as having over-

looked the fact that he was promulgating a ruling that right 

away was impossible to keep. In fact I am not aware of any 

case in the Vinaya where the Buddha gives a ruling that as 

soon as it is promulgated is impossible to put into practice. 

The Vinaya does record numerous instances where the Bud-

dha finds a need to amend rules, but these are shown to arise 

because of problems that manifested subsequently, not be-

cause straight away the rule could not be followed at all.  
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Therefore a more convincing interpretation of the pre-

sent episode would be to assume that it shows the Buddha 

acting on purpose in this way. This impression is supported 

by the fact that he did not lack alternative courses of action. 

A simple alternative would have been to formulate garudham-

ma 6 in a different way. The Buddha could have simply stipu-

lated the need for female candidates to receive ordination 

from bhikkhus, without mentioning any cooperation by bhik-

khunīs and without bringing in the need for a probationary 

training. Such a formulation would have been entirely un-

problematic. Mahāpajāpatī Gautamī’s followers could have 

been directly ordained by the bhikkhus, without any need for 

Mahāpajāpatī Gotamī to come back and inquire about how to 

proceed. Yet this is not what the Theravāda Vinaya reports. 

The way the Theravāda Vinaya presents the situation 

gives the impression as if the Buddha is on purpose creating 

a situation where Mahāpajāpatī Gotamī would have to come 

back to him for further instructions. This would then have 

offered him an opportunity to legislate how one should pro-

ceed in such a situation, which is precisely what happens 

next in the Vinaya. 

2) Ordination by bhikkhus Only 

Translation
 
(Vin II 256)  

CV X 2.1 

Then Mahāpajāpatī Gotamī approached the Blessed One. 

Having approached and paid homage to the Blessed One, 

she stood to one side. Standing to one side, Mahāpajāpatī 

Gotamī said this to the Blessed One: “Venerable sir, how 

should I proceed in relation to those Sakyan women?” 

Then the Blessed One instructed, encouraged, inspired, 

and gladdened Mahāpajāpatī Gotamī with a talk on the 
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Dhamma. Then Mahāpajāpatī Gotamī, having been in-

structed, encouraged, inspired, and gladdened by the 

Blessed One with a talk on the Dhamma and having paid 

homage to the Blessed One, left keeping her right side to-

wards him. 

Then the Blessed One, having given a talk on the Dham-

ma in relation to this matter, addressed the bhikkhus: 

“Bhikkhus, I authorize the giving of the higher ordination 

of bhikkhunīs by bhikkhus.” 

CV X 2.2 

Then those bhikkhunīs said this to Mahāpajāpatī Gotamī: 

“The lady is not higher ordained, we are higher ordained. 

It has been prescribed by the Blessed One: ‘Bhikkhunīs 

should be higher ordained by bhikkhus.’” 

Then Mahāpajāpatī Gotamī approached the venerable 

Ānanda. Having approached and paid homage to the ven-

erable Ānanda, she stood to one side. Standing to one 

side, Mahāpajāpatī Gotamī said this to the venerable 

Ānanda: “Venerable Ānanda, these bhikkhunīs said this 

to me: ‘The lady is not higher ordained, we are higher 

ordained. For the Blessed One has prescribed this: ‘Bhik-

khunīs should be higher ordained by bhikkhus.’” 

Then the venerable Ānanda approached the Blessed One. 

Having approached and paid homage to the Blessed One, 

he sat down to one side. Sitting to one side, the venerable 

Ānanda said this to the Blessed One: “Venerable sir, 

Mahāpajāpatī Gotamī says this: ‘Venerable Ānanda, 

these bhikkhunīs said this to me: ‘The lady is not higher 

ordained, we are higher ordained. For the Blessed One 

has prescribed this: ‘Bhikkhunīs should be higher or-

dained by bhikkhus.’’’” 
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[The Buddha said]: “Ānanda, when Mahāpajāpatī Gotamī 

accepted the eight principles to be respected, then that 

was her higher ordination.” 

Study 

According to the excerpt translated above, the Buddha au-

thorized bhikkhus to ordain female candidates on their own 

in a situation when no community of bhikkhunīs had yet 

come into existence. Two aspects of this description require 

further comment: the permission for bhikkhus to ordain 

bhikkhunīs on their own and the legal status of Mahāpajāpatī 

Gotamī as well as of her followers. 

As I hope would have become evident from the study 

in part 1, the most reasonable explanation for the Buddha’s 

promulgation of garudhamma 6, as recorded in the Thera-

vāda Vinaya, is to create an opportunity for further legisla-

tion. This is precisely what happens in Cullavagga X 2.1, 

when predictably Mahāpajāpatī Gotamī approaches the Bud-

dha to ask how she should proceed. She had accepted garu-

dhamma 6, but was unable to act according to it.  

Now in this situation, to settle the situation of Mahā-

pajāpatī Gotamī’s followers, the Buddha could have easily 

ordained them himself. A simple act of ordination on his part 

would have sufficed and been a straightforward solution, 

similar to the way he elsewhere ordains bhikkhus himself. 

An even easier solution would have been to make the 

acceptance of the eight garudhammas serve as the higher 

ordination for Mahāpajāpatī Gotamī’s followers as well. 

Such a use of the garudhamma ordination procedure would 

have been straightforward and no further action would have 

been required. The bhikkhunī community created in this way 

would have been able to cooperate with bhikkhus in future 

ordinations, in accordance with garudhamma 6. But this is 

clearly not what the Theravāda Vinaya reports.  
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Instead, the Buddha is on record for delegating the task 

of ordination to the bhikkhus. The Theravāda Vinaya narrative 

reads as if the Buddha creates the conditions for further legisla-

tion and then uses this to promulgate a rule that bhikkhus 

should ordain bhikkhunīs on their own in a situation where no 

bhikkhunī community able to cooperate with them is in exist-

ence. On this reading the circumstances and details described 

in the Cullavagga fall into place in a meaningful manner.  

If one instead were to presume that the authorization 

for bhikkhus was meant to settle the situation at that one 

time in the past only, one would have to consider the Thera-

vāda Vinaya as showing the Buddha to be acting inconsist-

ently or even overlooking the consequences of what he is 

doing. For him to promulgate garudhamma 6 in the form 

now found in the Cullavagga only really makes sense if one 

assumes that he wanted to create an opportunity to provide 

additional legislation alongside the basic indication that the 

ordination of women should be done by both communities.  

To create such an opportunity in turn only really makes 

sense if it is meant to lead to a general rule, instead of a 

make-shift solution for one single occasion only. Such ad-

ditional legislation then is relevant not only for the present 

occasion, but also for future occasions whenever the condi-

tions that led to its promulgation recur, that is, whenever a 

bhikkhunī order is not in existence, as already explained by 

the Jetavan Sayādaw in his commentary on the Milindapañ-

ha published 1949 in Pāli (Bodhi 2010: 138).  

The other aspect of the narrative in Cullavagga X 2.2 

to be discussed is the allegation of Mahāpajāpatī Gotamī’s 

followers that she has not been properly ordained. The Bud-

dha’s reply makes it unmistakably clear that Mahāpajāpatī 

Gotamī had indeed received the higher ordination.  
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The bhikkhunī status of Mahāpajāpatī Gotamī can also 

be seen, for example, from bhikkhu pācittiya 23. This rule 

prevents a bhikkhu from going to the dwelling place of bhik-

khunīs to give them exhortation. The Vinaya reports that the 

Buddha made a special amendment to this rule in relation to 

Mahāpajāpatī Gotamī.  

On one occasion she had been sick. Some bhikkhus 

paying her a visit to inquire about her condition did not give 

her an exhortation, in order to keep this rule. When the Bud-

dha came himself to visit her, she told him that she missed 

the inspiration she had earlier received from bhikkhus giving 

her an exhortation. This motivated the Buddha to give her a 

talk on the Dhamma himself, followed by amending the rule 

to the effect that a bhikkhu can give an exhortation to a bhik-

khunī in her dwelling place if she is sick (Vin IV 57). This 

regulation is caused by an episode involving Mahāpajāpatī 

Gotamī as a bhikkhunī and is meant to enable her, as well as 

other bhikkhunīs, to receive a visit and an exhortation from 

bhikkhus to uplift them when they are sick.  

Her status as a bhikkhunī also emerges from the listing 

of outstanding bhikkhunī disciples in the Aṅguttara-nikāya, 

which accords to Mahāpajāpatī Gotamī the rank of being fore-

most among the bhikkhunīs for being of long standing (AN I 

25). In sum, there can be no doubt that Mahāpajāpatī Gotamī 

was reckoned a bhikkhunī in the Vinaya and the discourses.  

That the same holds for her followers is implicit in the 

fact that the Buddha is not shown to object to their claim to 

have received higher ordination. Instead, on being informed 

by Ānanda of what they had said, the Buddha only objects 

to their assumption that Mahāpajāpatī Gotamī had not re-

ceived the higher ordination, clarifying that this was a mis-
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understanding. In short, Mahāpajāpatī Gotamī and her fol-

lowers were bhikkhunīs. 

Now the various rules for bhikkhunīs in the Vinaya come 

together with a definition of what it means to be a bhikkhunī. 

This definition, found right away in the word explanation of the 

first pārājika rule for bhikkhunīs, reads as follows (Vin IV 214): 

A ‘bhikkhunī’ [means]: [being called] a bhikkhunī [be-

cause] ‘she begs’, a bhikkhunī [because] ‘she has con-

sented to the conduct of begging’, a bhikkhunī [because] 

‘she wears a patchwork robe’, a bhikkhunī [because] of 

being called such [by others], a bhikkhunī [because] ‘she 

acknowledges to be one’, a bhikkhunī [because of having 

been ordained by the address] ‘come bhikkhunī’, a bhik-

khunī [because] of having received higher ordination by 

way of going for the three refuges, a bhikkhunī [because 

she is a source of] auspiciousness, a bhikkhunī [because 

she is like that] in substance, a bhikkhunī [because] she is 

in training, a bhikkhunī [because] she has gone beyond 

training, and a bhikkhunī [because] she has been higher 

ordained in a way that is unchallengeable and fit to stand 

by both complete communities through a formal transac-

tion with one motion and three proclamations.  

Herein a bhikkhunī who has been higher ordained in a 

way that is unchallengeable and fit to stand by both com-

plete communities through a formal transaction with one 

motion and three proclamations, this is what is meant by 

the designation of ‘bhikkhunī’. 

The main point made by this definition of the term bhikkhu-

nī is to clarify that the Vinaya rules only apply to those who 

are properly ordained, they do not apply to someone just 

called bhikkhunī for any other reason. A similar definition 

exists for bhikkhus, found in the word explanation for the 
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first pārājika for bhikkhus. This definition also contrasts a 

bhikkhu ordained by a formal transaction with one motion 

and three proclamations to someone who is just called a 

bhikkhu because he begs, etc. (Vin III 24): 

A ‘bhikkhu’ [means]: [being called] a bhikkhu [because] 

‘he begs’, a bhikkhu [because] ‘he has consented to the 

conduct of begging’, a bhikkhu [because] ‘he wears a 

patchwork robe’, a bhikkhu [because] of being called 

such [by others], a bhikkhu [because] ‘he acknowledges 

to be one’, a bhikkhu [because of having been ordained 

by the address] ‘come bhikkhu’, a bhikkhu [because] of 

having received higher ordination by way of going for 

the three refuges, a bhikkhu [because he is a source of] 

auspiciousness, a bhikkhu [because he is like that] in 

substance, a bhikkhu [because] he is in training, a bhik-

khu [because] he has gone beyond training, and a bhikkhu 

[because] he has been higher ordained in a way that is 

unchallengeable and fit to stand by a complete commu-

nity through a formal transaction with one motion and 

three proclamations.  

Herein a bhikkhu who has been higher ordained in a way 

that is unchallengeable and fit to stand by a complete 

community through a formal transaction with one motion 

and three proclamations, this is what is meant by the 

designation of ‘bhikkhu’. 

Care needs to be taken when handling this definition as appli-

cable to instances of the term bhikkhu in the remainder of 

the Vinaya. Here room needs to be made for the fact that ac-

cording to Cullavagga XI 1.7 Mahākassapa presided over 

the recitation of the Vinaya at the first saṅgīti (Vin II 286). 

Obviously this implies that he was still alive and also still a 

bhikkhu at that time.  
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Now the report of Mahākassapa’s first meeting with 

the Buddha in the Saṃyutta-nikāya records three instruc-

tions given to him by the Buddha (SN II 220), and according 

to the commentary these three instructions formed his higher 

ordination (Spk II 198). The commentary on the definition 

of a bhikkhu as part of the word explanation for the first 

pārājika for bhikkhus in fact refers to the case of Mahākas-

sapa’s ordination as a distinct form of ordination by “accept-

ing an instruction”, ovādapaṭiggahaṇūpasampadā (Sp I 

241). This type of ordination is not explicitly mentioned in 

the Vinaya definition of a bhikkhu.  

This example shows why care is required in the way 

the definition of the term bhikkhu is interpreted. It seems 

best to assume that it refers to those ordained by a formal 

transaction with one motion and three proclamations as an 

example for an ordination that is “unchallengeable and fit to 

stand”, not as the only possible option for an ordination that 

is “unchallengeable and fit to stand”.  

If one were to insist that only those ordained by a for-

mal transaction with one motion and three proclamations can 

be reckoned as legally valid bhikkhus, and nobody else, then 

strictly speaking Mahākassapa would also not count as a 

bhikkhu. One would then be forced to conclude that the The-

ravāda Vinaya does not recognize the convenor of the first 

saṅgīti as a bhikkhu. Such a conclusion would be self-defeat-

ing, as it would result in the codification of monastic law at 

the first saṅgīti being the result of a recital undertaken at the 

request and under the leadership of a non-bhikkhu.  

Instead of depriving the main protagonist in the codi-

fication of the Vinaya of his legal authority, it seems preferable 

to adopt an open interpretation that leaves room for the validity 

of forms of higher ordination in addition to the one by a formal 
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transaction with one motion and three proclamations men-

tioned in the Vinaya definition of a bhikkhu, as long as these 

forms of ordination are similarly “unchallengeable and fit to 

stand”. This is clearly the case for Mahākassapa. 

In the same vein, when interpreting the definition of a 

bhikkhunī one would have to make allowance for Mahāpajā-

patī Gotamī’s higher ordination by accepting the eight garu-

dhammas as well as for her followers being ordained by 

bhikkhus only. Both type of ordinations are not explicitly 

mentioned in the definition of a bhikkhunī, similar to the 

case of Mahākassapa’s ordination not being mentioned in 

the definition of a bhikkhu. 

In sum, then, in relation to the Vinaya definitions of a 

bhikkhu as well as of a bhikkhunī, the one who has been 

higher ordained by a or both complete communities is best 

considered as a prominent example of an ordination that is 

“unchallengeable and fit to stand”, instead of being an 

exhaustive account of valid ordinations. 

Whereas the form of higher ordination received by 

Mahākassapa and Mahāpajāpatī Gotamī were administered 

by the Buddha himself and thus are not forms of ordination 

that can be given by others, the higher ordination given to 

Mahāpajāpatī Gotamī’s followers differs in this respect, as 

such an ordination can be given by bhikkhus.  

Keeping in mind the above suggested conclusions, the 

definition of what makes one a bhikkhunī would leave open 

the possibility of bhikkhunīs being ordained by bhikkhus on 

their own, if this takes place in a situation where such a form 

of higher ordination is legally valid. In other words, if this 

takes place when no bhikkhunī order capable to cooperate in 

such an ordination is in existence. In such a situation, higher 

ordination by a community of bhikkhus alone would be “un-
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challengeable and fit to stand”, and those ordained in this 

way would have to be considered as falling within the scope 

of the legal definition of a bhikkhunī. 

3) Ordination by Both Communities 

Translation (Vin II 271) 

CV X 17.1 

At that time there were seen among the higher ordained 

those who had no [sexual] organs, incomplete [sexual] 

organs, who did not menstruate, who menstruated con-

tinuously, who continuously had to use a sanitary cloth, 

who were incontinent, who had uterine prolapse, who 

were female paṇḍakas, who were androgyne, whose [ure-

thra and anus] were conjoined, who were hermaphrodites. 

They told this to the Blessed One, [who said]: 

“Bhikkhus, I authorize who is giving higher ordination to 

a female candidate to question her about twenty-four 

stumbling blocks. Bhikkhus, she should be questioned in 

this way: 

‘You are not without [sexual] organs, are you? You are 

not with incomplete [sexual] organs, are you? You are 

not without menstruation, are you? You are not with 

continuous menstruation, are you? You are not one who 

continuously has to use a sanitary cloth, are you? You are 

not incontinent, are you? You are without uterine prolapse, 

are you? You are not a female paṇḍaka, are you? You are 

not androgynous, are you? You are not one whose [ure-

thra and anus] are conjoined, are you? You are not a her-

maphrodite, are you? Do you have a disease such as lep-

rosy, boils, eczema, tuberculosis, or epilepsy? Are you a 

human being? Are you a woman? Are you a free woman? 

Are you without debts? You are not in royal service, are 
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you? Do you have the permission of your parents and 

your husband? Are you fully twenty years old? Are your 

robes and bowl complete? What is your name? What is 

the name of your preceptor (pavattinī)?’” 

CV X 17.2 

At that time the bhikkhus asked the [prospective] 

bhikkhunīs about the stumbling blocks. Those who 

wanted to be higher ordained were abashed, they were 

embarrassed and unable to reply. They told this to the 

Blessed One, [who said]: 

“Bhikkhus, I authorize the higher ordination in the com-

munity of bhikkhus for one who has been higher ordained 

on one side and has cleared herself in the community of 

bhikkhunīs.” 

At that time the bhikkhunīs questioned about the stum-

bling blocks those who wanted to be higher ordained and 

who had not been instructed [about this type of question-

ing]. Those who wanted to be higher ordained were 

abashed, they were embarrassed and unable to reply. 

They told this to the Blessed One, [who said]: 

“Bhikkhus, I authorize that she should first be instructed 

and then be questioned about the stumbling blocks.” 

They instructed them just there in the midst of the com-

munity. Those who wanted to be higher ordained were 

still abashed, they were embarrassed and unable to reply. 

They told this to the Blessed One, [who said]: 

“Bhikkhus, I authorize that, having taken her aside and 

instructed her, she is questioned about the stumbling 

blocks in the midst of the community. Bhikkhus, she 

should be instructed in this way: “First she should be 
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made to take a [female] preceptor (upajjhā). Having 

taken a preceptor, bowl and robes should be pointed out 

[to her]: ‘This is your bowl, this is the outer cloak, this is 

the upper robe, this is the lower robe, this is the vest, and 

this is the bathing cloth. [Now] go and stand in that place.’” 

Study 

The above regulation has as its narrative background the 

need to avoid the embarrassment of female candidates. The 

Vinaya does not offer explicit indications regarding what 

happened in the interim period, after the ordination of Mahā-

pajāpatī Gotamī and her following of Sakyan women.  

Given that with garudhamma 6 in the way this is 

found in the Theravāda Vinaya the Buddha had made it clear 

that in principle he wanted female candidates to go through 

a probationary period and then receive the higher ordination 

from both communities, this procedure could be assumed to 

have come into use once Cullavagga X 2.1 had fulfilled its 

purpose in starting an order of bhikkhunīs. Whatever hap-

pened in the interim period, the Vinaya narration translated 

above provides an amendment to the basic procedure de-

scribed in garudhamma 6. Instead of just giving higher ordina-

tion together, the procedure to be adopted now is that the 

bhikkhunī order should give ordination first, followed by or-

dination given by bhikkhus. 

4) Ordination by Messenger 

Translation (Vin II 277)  

CV X 22.1 

At that time the [former] courtesan Aḍḍhakāsī had gone 

forth among the bhikkhunīs. She wanted to go to Sāvatthī, 

[thinking]: “I will be higher ordained in the presence of 
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the Blessed One.” Rogues had heard that: “It seems that 

the [former] courtesan Aḍḍhakāsī wants to go to Sāvatthī” 

and they took control of the road.  

The [former] courtesan Aḍḍhakāsī heard that: “It seems 

that rogues have taken control of the road.” She sent a 

messenger to the Blessed One’s presence, [saying]: “I 

indeed wish to be higher ordained, how should I proceed?”  

Then the Blessed One, having given a talk on the Dham-

ma in relation to this matter, addressed the bhikkhus: 

“Bhikkhus, I also authorize the giving of the higher ordi-

nation by messenger.” 

CV X 22.2 

They gave higher ordination through a bhikkhu as mes-

senger. They told this to the Blessed One, [who said]: 

“Bhikkhus, higher ordination should not be given through 

a bhikkhu as messenger. For those who give higher ordi-

nation [in this way] there is an offence of wrong-doing.”  

They gave higher ordination through a probationer (sik-

khamānā) as messenger … they gave higher ordination 

through a male novice (sāmaṇera) as messenger … they 

gave higher ordination through a female novice (sāmaṇe-

rī) as messenger … they gave higher ordination through a 

messenger who was foolish and inexperienced.  

[They told this to the Blessed One who said]: “Bhikkhus, 

higher ordination should not be given … through a mes-

senger who is foolish and inexperienced. For those who 

give higher ordination [in this way] there is an offence of 

wrong-doing. Bhikkhus, I authorize the giving of the higher 

ordination through an experienced and competent bhik-

khunī as messenger.” 
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Study 

The above ruling has as its rationale the wish to protect a bhik-

khunī candidate from the danger of being raped by rogues. In 

order to prevent such a thing from happening, the Buddha is on 

record for making a special allowance that the candidate does 

not have to approach the community of bhikkhus personally. 

Instead, another bhikkhunī who is experienced and competent 

can act as a messenger on behalf of the candidate. 

Judging from other passages in the Vinaya, the danger 

of rape did not affect only those who had formerly been 

courtesans, but was a problem for bhikkhunīs in general. 

Single bhikkhunīs crossing a river were raped and a bhik-

khunī who in order to relieve herself had stayed behind a 

group of bhikkhunīs with whom she was travelling was also 

raped (Vin IV 228f). Whole groups of bhikkhunīs were raped 

when travelling or when crossing a river (Vin IV 63 and 65; 

cf. also Vin I 89).  

When informed of this, the Buddha is on record for 

promulgating amended versions of bhikkhu pācittiyas 27 

and 28, according to which bhikkhus are to act as travel 

companions for bhikkhunīs if their journey appears risky or 

if they have to cross a river.  

The danger of being raped was apparently not con-

fined to being on a journey. Even being in one’s hut seems 

not to have been safe. According to the narrative portion 

that comes after the first pārājika for bhikkhus, the arahant 

bhikkhunī Uppalavaṇṇā was raped by a man who had hidden 

in her hut and assaulted her when she came back from beg-

ging for alms (Vin III 35).  

In view of this situation, it would indeed be a mean-

ingful consideration to take into account the vulnerability of 
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bhikkhunīs in this respect and adjust the ordination proce-

dure in such a way that any endangering of the female can-

didate can be avoided.  

Now the rulings given by the Buddha on bhikkhunī 

ordination in the Theravāda Vinaya result in altogether four 

promulgations: 

1) “A probationer who has trained for two years in six prin-

ciples should seek higher ordination from both communi-

ties” (CV X 1.4). 

2) “I authorize the giving of the higher ordination of bhik-

khunīs by bhikkhus” (CV X 2.1). 

3) “I authorize the giving of the higher ordination in the 

community of bhikkhus for one who has been higher or-

dained on one side and has cleared herself in the commu-

nity of bhikkhunīs.” (CV X 17.2). 

4) “I authorize the giving of the higher ordination through 

an experienced and competent bhikkhunī as messenger.” 

(CV X 22.2). 

According to the presentation in the Theravāda Vinaya, Cul-

lavagga X 1.4 is the first and foundational indication of how 

the Buddha wanted the higher ordination of female candi-

dates to be done. In its original form, this is no longer rele-

vant, as it has been replaced by subsequent amendments. 

These subsequent amendments are the rules given at Culla-

vagga X 2.1, Cullavagga X 17.2, and Cullavagga X 22.2.  

In the case of these three, it is clearly not the case that 

only the last one mentioned is valid. Even though the au-

thorization to ordain through a messenger is the last of the 

promulgations by the Buddha on the issue of bhikkhunī ordi-

nation recorded in the Theravāda Vinaya, its legal signifi-
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cance needs to be ascertained by examining the narrative 

context that precedes it. This brings to light that the first 

form of the ruling on ordination by messenger (CV X 22.1) 

reads “I also authorize the giving of the higher ordination by 

messenger.” The use of the term “also”, pi, makes it clear 

that this ruling is not meant to invalidate the rule on ordina-

tion by both communities (CV X 17.2).  

Such an explicit indication is required, since both rules 

deal with the same basic situation where an order of bhik-

khunīs is in existence. In this respect these two rules differ 

from ordination by bhikkhus only (CV X 2.1), which con-

cerns a basically different situation. In spite of being based 

on the same situation where an order of bhikkhunīs is in ex-

istence, the promulgation of ordination by messenger (CV X 

22.2) does not invalidate ordination by both communities 

(CV X 17.2). It is not the case that from this point onwards 

only higher ordination by messenger is possible. 

Just as ordination by both communities (CV X 17.2) 

has not been rendered invalid by the promulgation of ordi-

nation by messenger (CV X 22.2), so too ordination by bhik-

khus only (CV X 2.1) has not been invalidated by the prom-

ulgation of ordination by both communities (CV X 17.2). 

Instead, all three types of procedures are equally valid and 

do not conflict with each other, as together they address the 

following possible situations: 

 CV X 2.1: a bhikkhunī order is not in existence,  

 CV X 17.2: a bhikkhunī order is in existence and the 

candidate can safely approach the bhikkhus, 

 CV X 22.2: a bhikkhunī order is in existence, but the 

candidate cannot safely approach the bhikkhus. 
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In this way, one rule regulates how to proceed at a time when 

no bhikkhunī order is in existence. Another rule regulates 

how the higher ordination of female candidates should be 

undertaken when a bhikkhunī order is in existence and the 

female candidate can approach the order of bhikkhus with-

out putting herself into danger. Yet another rule regulates 

how the higher ordination of female candidates should be 

undertaken when a bhikkhunī order is in existence and the 

female candidate would put herself into danger when at-

tempting to approach the order of bhikkhus for higher ordi-

nation. 

This now raises the question of why, given that close 

inspection of the Vinaya shows ordination by bhikkhus only 

to be a valid form of restoring an extinct bhikkhunī order, 

this option has not been more widely recognized in the past. 

In order to appreciate this, in what follows I turn to the ac-

count in the Dīpavaṃsa of the beginnings of the bhikkhunī 

order in Sri Lanka. 

5) Transmission to Sri Lanka 

According to the Dīpavaṃsa, the recently converted king of 

Sri Lanka requested bhikkhu Mahinda, the son of King 

Asoka, to confer ordination on queen Anulā and her follow-

ers. The passage in question proceeds as follows: 

Translation 

Dīp 15.74–80 

The woman from a noble clan (khattiyā) named Anulā  

had firm faith in the Buddha, Dhamma, and Saṅgha, 

she was of straight view 

and had lost interest in becoming. 

Having heard the words of the queen 
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[expressing her wish to go forth] 

the king said this to the elder [Mahinda]: 

“She has firm faith in the Buddha, Dhamma, and Saṅgha, 

she is of straight view 

and she has lost interest in becoming;  

confer on Anulā the going forth!” 

[Mahinda replied]: 

“Great King, it is not proper for a bhikkhu 

to confer the going forth on a woman.  

“My sister Saṅghamittā 

will come here, o king; 

having conferred the going forth on Anulā, 

she will make her find release from all bondage. 

“Saṅghamittā of great wisdom [will come], 

[together with] Uttarā the discerning one, 

Hemā and Māsagallā,  

Aggimittā of measured speech, 

Tappā and Pabbatachinnā, 

Mallā and Dhammadāsiyā. 

“These bhikkhunīs 

are concentrated and have shaken off lust, 

their mental thoughts are pure 

and they delight in the true Dhamma and Vinaya. 

“They have destroyed the influxes and attained [self]-

control, 

[they are endowed with] the three knowledges and skilled 

in supernormal feats. 

Being established in the highest, 

they will also come here.” 
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Study 

The Dīpavaṃsa continues by reporting that queen Anulā 

and her followers did indeed receive ordination from Saṅ-

ghamittā and her group of eminent bhikkhunīs (Dīp 16.37f). 

From the perspective of the Theravāda Vinaya, this was in-

deed the proper procedure. Mahinda and his bhikkhus could 

not just confer the higher ordination on the queen and her fol-

lowers, since in India an order of bhikkhunīs was in existence. 

This is why the queen and her followers had to wait until Ma-

hinda’s sister Saṅgamittā and her group of bhikkhunīs had 

come. 

From a historical perspective, the order of Sri Lankan 

bhikkhunīs appears to have become extinct at some point in 

the early 11
th

 century during a period of warfare and politi-

cal turmoil in Sri Lanka, when the bhikkhus were so hard-

pressed that they had to flee abroad. Once peace had been 

restored and the bhikkhus returned from being abroad, they 

would of course have realized that the order of bhikkhunīs 

had come to an end. When confronted with this situation, it 

would have been natural for them to turn to the account of 

how the Sri Lankan order of bhikkhunīs originally came into 

being.  

Whereas the Mahāvaṃsa is fairly short on this matter 

(Mhv 18.9–11), detailed information can be found in the 

Dīpavaṃsa passage translated above. The Dīpavaṃsa’s des-

cription, with its highlight on the accomplished bhikkhunīs 

who came to confer ordination, would have made it appear 

highly desirable to find bhikkhunīs to start the order in Sri 

Lanka again. Since as far as we know in the 11
th

 century no 

Theravāda bhikkhunī order was in existence outside of Sri 

Lanka, this would not have been possible. 
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Given the statement by Mahinda that “it is not proper 

for a bhikkhu to confer the going forth on a woman”, it would 

not be surprising if in such a situation the Sri Lankan bhik-

khus were under the influence of this wording when examin-

ing the relevant portions of the Vinaya on bhikkhunī ordina-

tion. The words of the renowned arahant who according to 

tradition brought Buddhism to Sri Lanka would naturally 

have carried great weight.  

Being influenced by Mahinda’s authoritative statement 

could easily lead to consulting the Vinaya rules without fully 

taking into account the significance of their narrative context. 

This would then lead to the conclusion that the rule allowing 

bhikkhus to confer the higher ordination on bhikkhunīs has 

been rendered invalid by later rulings.  

Once such a perception had arisen and had been passed 

on to subsequent generations, the weight of established tra-

dition and respect for one’s teachers would have prevented 

closer inquiry. In this way it could be easily understood how 

the firmly embedded belief arose among traditional Thera-

vāda monastics that it is impossible to revive a bhikkhunī 

order, once this has become extinct, a belief that continues 

up to the present day.  

In sum, given the historical circumstances of the trans-

mission and disappearance of the order of bhikkhunīs in Sri 

Lanka, it is not surprising if the bhikkhus should not have 

realized that they could have started such an order anew on 

their own. Yet a close study of the Vinaya on its own terms, 

without allowing opinions and views that have long been 

established in tradition to exert their influence, shows this 

possibility to be a legally valid option.  
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Conclusion 

From a close study of the evolution of bhikkhunī ordination 

as reported in the Cullavagga it seems clear that a revival of 

a defunct Theravāda bhikkhunī order is possible.  

As far as I am able to see, the interpretation that makes 

full sense of the various details and circumstances reported 

in the Theravāda Vinaya would be that the Buddha created 

an occasion for promulgating a rule that enables the revival 

of a bhikkhunī order that has become extinct. On this under-

standing, Theravāda bhikkhus keen on following the injunc-

tions of the Buddha as recorded in the Theravāda Vinaya 

should offer their full cooperation in any attempt at reviving 

a bhikkhunī order, instead of opposing it as something seen 

as contrary to the canonical scripture and in violation of the 

fundamental principles of the Theravāda tradition. In the 

words of the Jetavan Sayādaw:  

“The bhikkhu saṅgha … should make a determined effort 

as follows: ‘Now that the bhikkhunī saṅgha has become 

extinct, we will revive the institution of bhikkhunīs! We 

will understand the heart’s wish of the Exalted One. We 

will see the Exalted One’s face brighten like the full 

moon” (Bodhi 2010: 142). 
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Abbreviations 

 

AN Aṅguttara-nikāya 

CV Cullavagga 

Dīp  Dīpavaṃsa 

Mhv Mahāvaṃsa 

MN Majjhima-nikāya 
SN  Saṃyutta-nikāya 

Sp Samantapāsādikā  

Spk  Sāratthappakāsinī 

Vin  Vinayapiṭaka 
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හැඳින්වීම 

පහතින් මා පර්යේෂණය කරනුයේ භික්ෂුණී පැවිද්යදහි 
විකාසය පිළිබඳව ය ේරවාද විනයයහි චුල්ලවග්ගයේ 
සඳහන්වන ආකාරය ද, දීපවංශයට අනුව භික්ෂුණී 
පැවිද්ද ලංකාවට සංක්රයමණය ූ ආකාරය සහ එයින් 
වියහැකි අතීතයේ චුල්ලවග්ග විනය නීති අර් කතනය 
පිළිබඳව යකටි යපන්වාදීමක් ඉදිරිපත් කිරීමටයි. යමම 
අධ්යබයනයයන් ආවරණය යකයරන මාතකකා වනුයේ:     

1) අෂ්ට ගරුධ්යර්ම පිළිගැනීයමන් ලබන පැවිද්ද, 
2) භික්ෂූන් විසින් පමණක් සිදුකරනු ලබන පැවිද්ද, 
3) උභය සංඝයා විසින් සිදුකරන පැවිද්ද, 
4) දූතයයකු මගින් සිදුකරනුලබන පැවිද්ද, 
5) ලංකාවට සංක්රයමණය ීම. 

මයග් අදහස වනුයේ විනය වකත්තාන්තය සමීපව 
ඇසුරුයකොට එය ඉහත දක්වා ඇති ක්රයමයදද සඳහා 
කුමන පසුබිමක් නියයෝජනය කරන්යන්දැයි නිර්ණය 
කිරීමටයි. ඓතිහාසික ප්රේතිසංස්කරණයක් කිරීමට 
උත්සාහ කරනවා යවනුවට, මයග් කැමැත්ත පිරිසිදුවම 
යයොමුව ඇත්යත් විනය නීතිවලින් ගමබමානවන අදහස 
පිළිබඳවයි. එම නිසා මා විසින් කරන ඕනෑම 
යයෝජනාවක් බුදුන්වහන්යසේ ක්රිියා ක  ආකාරය යහෝ 
අදහස් ක  ආකාරය පිළිබඳව ඓතිහාසික ප්රේති-
සංස්කරණයක යකොටසක් යනොයද, නමුත් එය වඩාත් 
ය ේරවාද විනයයහි යසොයාගත හැකි සලකුණු මත 
පදනම්ව එකියනකට ගැලයපන වකත්තාන්ත ඔස්යසේ 
යගොඩනැයගන සන්දර්භයයහි යකොටසකි, එයසේම යමම 
සුවියශේෂී පැවිදි විනය පිළිබඳව නීති රීති කියීමක් සහ 
එහි ය ේරවාද සම්ප්රේදායයන්ට පසුබිම්වන ආකාරය 



භික්ෂුණී පැවිද්ද පිළිබඳව චුල්ලවග්ගය 

38 

පිළිබඳව යමයින් අවධ්යානය යයොමුකර බැයල්. වත්මන් 
ය ේරවාද සංඝයාට බලපාන නීතිමය අරමුණු සඳහා, 
මූලික මූලාශ්රංයක් යලස පාලි විනය ලබාදී ඇති 
ආකාරයම භාවිත යකොට ඇත. 
 

1) ගරුධර්ම පිළිගැනීමමන් ලබන පැවිද්ද 

චුල්ලවග්ගයේ සඳහන් ආකාරයට මහා ප්රේජාපතී යගෝතමිය 
“ගරු ක  යුතු ප්රේතිපත්ති” අටක්, ගරුධ්යර්ම පිළිගැනීයමන් 
භික්ෂුණියක් ූ ආකාරය, ගැන සඳහන් වකත්තාන්තය පරි-
වර්තනය කිරීයමන් මම ආරම්භ කරමි. යමහි දී සහ 
අනුපිළියවලින්, මයග් ඉදිරිපත් කිරීම අදාල යේද පරි-
වර්තන හා මට නිර්ණය කරගතහැකි උපරිමයට ඒවායින් 
ගමබමාන වන අදහස්, යපන්වාදීමට කරන උත්සාහයන් 
අතර මාරුයවන් මාරුවට හුවමාරු යද. 

පරිවර්තනය (විනය II 255) 

[ආනන්ද යතරුන් බුදුන්වහන්යසේ අමතා]: “ස්වාමීනි, 
කාන්තාවන්ට ගිහියගයින් නික්ම ත ාගතයන් වහන්යසේ 
විසින් අනුදැන වදා  ධ්යර්ම-විනයයයහි පැවිදිීමට ඉඩ-
යදන්යන් නම් මැනිවි.” 

[CV X 1.4] [චු.ව. X 1.4] 

[බුදුන්වහන්යසේ යමයසේ පිළිවදන් දුන් යසේක]: 
“ආනන්දය, මහා ප්රේජාපතී යගෝතමිය ප්රේතිපත්ති අටකට 
ගරුකිරීමට පිළිගන්යන් නම්, එය ඇයග් (පැවිදි-) උප-
සම්පදාව වන්යන්ය:  
1) “උපසම්පදා ී සියක් වස් ූ භික්ෂුණියක විසින් 
එදවසම උපසම්පදා ූ භික්ෂුවකට වැඳීම, දැක 
හුනස්යනන් නැගිටීම, යදොයහොත් මුදුන් තබා නැමදීම, 



භික්ෂුණී පැවිද්ද පිළිබඳව චුල්ලවග්ගය 

39 

සාමීචි කිරීම සහ නිසි වත් කිරීම ක  යුතු ය. යම්  ප්රේති-
පත්තිය ද සකසා ගුරු යකොට බුහුමන් යකොට පුදා දිවි ඇති 
යතක් රැක්ක යුතු ය. 

2) “භික්ෂුණියක් භික්ෂුවක් නැති ආවාසයක වස් යනො-
විසිය යුතු ය. යම්  ප්රේතිපත්තිය ද සකසා ගුරු යකොට 
බුහුමන් යකොට පුදා දිවි ඇති යතක් රැක්ක යුතු ය. 

3) “අඩමසක් පාසා භික්ෂුණියක විසින් භික්ෂු සංඝයා 
යකයරන් යපොයහෝ විචාරීම ද අවවාද ලැබීම සඳහා පැමි-
ණීම ද යන යදපිළියවත් සිදුක  යුතු ය. යම්  ප්රේතිපත්තිය ද 
සකසා ගුරු යකොට බුහුමන් යකොට පුදා දිවි ඇති යතක් රැ-
ක්ක යුතු ය. 

4) “වස් විසූ භික්ෂුණියක විසින් භික්ෂු භික්ෂුණී යන 
උභය සංඝයා ඉදිරියයහි දුටු යදයින්, ඇසූ යදයින් සහ සැ-
කක  යදයින් යන තුන් යදයින් පවාරණය ක  යුතු ය. 
යම්  ප්රේතිපත්තිය ද සකසා ගුරු යකොට බුහුමන් යකොට පුදා 
දිවි ඇති යතක් රැක්ක යුතු ය. 

5) “ගරු ඇවැත් සිදුක  භික්ෂුණියක විසින් උභය සංඝයා 
ඉදිරියයහි අඩමසක් මානත් (මානත්ත) පිරීම සිදුක  යුතු 
ය. යම්  ප්රේතිපත්තිය ද සකසා ගුරු යකොට බුහුමන් යකොට 
පුදා දිවි ඇති යතක් රැක්ක යුතු ය. 

6) “වසර යදකක් ප්රේතිපත්ති හයක හික්මුණු ශික්ෂා-
මාණවිකාවක විසින් උභය සංඝයා ඉදිරියයහි උප-
සම්පදාව (උපසම්පදා) අයේක්ෂා ක  යුතු ය. යම්  ප්රේති-
පත්තිය ද සකසා ගුරු යකොට බුහුමන් යකොට පුදා දිවි ඇති 
යතක් රැක්ක යුතු ය. 
7) “භික්ෂුණියක විසින් කිසිදු කාරණාවක් අරභයා භික්-
ෂුවකට අයක්රයෝෂ පරිභව යනොක  යුතු ය. යම්  ප්රේතිපත්ති-



භික්ෂුණී පැවිද්ද පිළිබඳව චුල්ලවග්ගය 

40 

ය ද සකසා ගුරු යකොට බුහුමන් යකොට පුදා දිවි ඇති 
යතක් රැක්ක යුතු ය. 

8) “අද සිට, භික්ෂුණියකට භික්ෂූන් විෂයයයහි වියදචන 
ආදියට මග අවුරන ලදුයේ ය. භික්ෂුවකට භික්ෂුණීන් 
විෂයයයහි වියදචන ආදිය ක  හැක්යක් ය. යම්  ප්රේති-
පත්තිය ද සකසා ගුරු යකොට බුහුමන් යකොට පුදා දිවි ඇති 
යතක් රැක්ක යුතු ය. 

“ආනන්ද, මහාප්රේජාපතී යගෝතමිය යම් ප්රේතිපත්ති අටට 
ගරුකිරීමට පිළිගන්යන් නම්, එය ඇයග් උපසම්පදාව 
වන්යන්ය.”  

[චු.ව. X 1.5] 

එවිට ආනන්ද යතරණුවන් යමම ගරුක යුතු ප්රේතිපත්ති 
අට භාගබවතුන් වහන්යසේයගන් උයගන, මහාප්රේජාපතී 
යගෝතමිය යවත එ ඹුණාහ. එ ැඹ, මහාප්රේජාපතී යගෝ-
තමියට යමයසේ වදා  යසේක: 

“යගෞතමියනි, ඔබ යම් ගරුක යුතු ප්රේතිපත්ති අට පිළි-
ගන්යන් නම් එය ඔයේ උපසම්පදාව වන්යන් ය: 

“උපසම්පදා ී සියක් වස් ූ භික්ෂුණියක විසින් … භික්-
ෂුවකට භික්ෂුණීන් විෂයයහි වියදචන ආදිය ක  හැක්-
යක්ය. යම්  ප්රේතිපත්තිය ද සකසා ගුරු යකොට බුහුමන් 
යකොට පුදා දිවි ඇති යතක් රැක්ක යුතු ය. 

“යගෞතමියනි , ඔබ යම් ගරුක යුතු ප්රේතිපත්ති අට 
පිළිගන්යන් නම්, එය ඔයේ උපසම්පදාව වන්යන් ය.”  

[මහාප්රේජාපතී යගෝතමිය යමයසේ කීවාය:] “ආනන්ද 
ස්වාමීන් වහන්ස, හරියට කුඩා දරුවකු යහෝ දැරියක 
ආභරණවලට කැමැත්යත්, හිස යසෝදා, යනළුම් මල් 
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මාලාවක් ලැයබන්යන් ද, පිච්ච මල් මාලාවක් ලැයබ-
න්යන් ද, යරෝස මල් මාලාවක් ලැයබන්යන් ද, එය 
දෑතින්ම පිළියගන හිසමත තබාගනු ඇත. ආනන්ද 
ස්වාමීන් වහන්ස, ඒ ආකාරයටම මම යම් සකසා ගුරු 
යකොට බුහුමන් යකොට පුදා දිවි ඇති යතක් රැක්ක යුතු 
ප්රේතිපත්ති අට පිළිගනු කැමැත්යතමි.” 

[චු.ව. X 1.6] 

එවිට ආනන්ද සව්ාමීන් වහන්යසේ භාගබවතුන් වහන්යසේ 
යවත එ ඹුණාහ. එ ඹ, භාගබවතුන් වහන්යසේට වැඳ 
නමස්කාරයකොට, එකත්පයසක වැඩ හුන්හ. එකත්-
පයසක වැඩහිඳ, භාගබවතුන් වහන්යසේට යමයසේ කී 
යසේක: 

“ස්වාමීන් වහන්ස, මහාප්රේජාපතී යගෝතමිය ගරුක-
 යුතු ප්රේතිපත්ති අට පිළිගත්තාය; භාගබවතුන් වහන්-
යසේයග් මාතකත්වයයන් නැන්දනිය වන ඈ උපස-
ම්පදාව ලැබුවාය.” 

අධලයනය 
ඉහත දක්වා ඇති විසත්රයට අනුව, කාන්තාවන්ට ද 
පැවිද්ද සඳහා ඉඩ ලබාදිය යුතුයැයි ආනන්දයග් ඉල්ලීමට 
අනුව, බුදුන්වහන්යසේ අෂ්ට ගරුධ්යර්ම පණවනයසේක, එම 
ගරුධ්යර්ම පිළිගැනීම මහාප්රේජාපතී යගෝතමියයග් උපස-
ම්පදාව වන්යන්යැයි වදා හ. කාන්තාවන්ට පැවිද්ද ලබා-
යදන්නැයි ක  සාමානබ ඉල්ලීමකට අනුව බුදුන්වහන්යසේ 
යමම ගරුධ්යර්ම අට ඉදිරිපත්කරන බැවින්, යමයින් යපනී-
යන්යන් උන්වහන්යසේ භික්ෂුණීන් පැවිද්ද ආරම්භ ක යුතු 
යැයි යම්වනවිට තීරණය කර ඇති බවයි; උන්වහන්යසේ 
තමන්වහන්යසේව හදාවඩාගත් මවට පමණක් වියශේෂ 
අවසරයක් ලබා යදනවා යනොයද. යවනත් වචනවලින් 
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කියතයතොත්, මහා ප්රේජාපතී යගෝතමියට පමණක් ගරු-
ධ්යර්ම පිළිගැනීයමන් ලබන පැවිදි ප්රේතිපදාව වලංගු වුවත්, 
යකයසේ නමුදු ඇයග් උපසම්පදාව “කාන්තාවන්ට 
ගිහියගයින් නික්ම ත ාගතයන් වහන්යසේ විසින් අනුදැන 
වදා  ධ්යර්ම-විනයයහි පැවිදිීමට අවසරදීම” සංවර්ධ්යනය 
ීයමහි ප මු පියවරක් යලස සැ කිය යුත්යත්ය. 

ගරුධ්යර්ම  සැකසීම සම්බන්ධ්යයයන් ද එයම 
විදබමාන යද, ඒවා යබොයහොමයක් භික්ෂුණී සංඝයා 
ආරම්භ ූ පසු අවස් ාවන්ට අදා  වන බැවිනි, මහා ප්රේ-
ජාපතී යගෝතමිය එකම භික්ෂුණිය යලස සිටින අව-
ස් ාවකට ඒවා අදා  යනොයද.  

දැන් යම් ගරුධ්යර්ම භික්ෂූන්ට පැණූ නීති යනොයද. 
යකයසේවතුදු, ය ේරවාද විනයට අනුව බුදුන්වහන්යසේ 
අයේක්ෂා ක  පරිදි යමබඳු වාතාවරණයක දී භික්ෂුන් 
විසින් භික්ෂූණීන් විෂයයහි යකයසේ කටයුතු ක යුතුදැයි 
ඒවායින් ප්රේකාෂ යද. භික්ෂූන් විෂයයයහි යද්ශිත 
පාචිත්තිය 21 හි ගරුධ්යර්ම සියල්ලම සඳහන්වනු දැකිය 
හැකිය, එයට අනුව යමම අට භික්ෂූන් විසින් 
භික්ෂුණීන්ට දියයුතු උපයදස් ගණයේ ලා සැ යක් 
(විනය IV 52). නිසැකයයන්ම භික්ෂූන් ඒවා පිළිබඳව 
දැනසිටියහ. 

භික්ෂූන් විසින් ගරුධ්යර්ම පිළිබඳව දැනගැනීයමන් 
පසුව, අනුමාන වශයයන් ආනන්ද යතරුන්වහන්යසේ 
විසින් සිදුූ යදය පිළිබඳව දැනුම්දීයමන් අනතුරුව, 
භික්ෂුණී සංඝයා පැවතුණු ඕනෑම අවස ්ාවක දී 
උන්වහන්යසේලා විසින් පහත ක්රිිරියාපටිපාටීන් අනු-
ගමනය ක යුතුයැයි දැනසිටින්නට ඇත:   
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 භික්ෂුණීන්ට උයපෝස  දිනය පිළිබඳව දැනුම් දීම, 
උයපෝස  (ගරුධ්යම්ම 3), 

 ඔවුන්ට අවවාද අනුෂාසනා ලබාදීම, ඕවාද (එය ද 
ගරුධ්යම්ම 3),  

 පවාරණයේදී සහයයෝගී ීම, පවාරණා (ගරුධ්යම්ම 4), 

 මානත් පිරීයම්දී සහයයෝගී ීම, මානත්ත (ගරුධ්යම්ම 5), 

 ඔවුන්යග් උපසම්පදායදදී සහයයෝගය ලබාදීම, 
උපසම්පදා (ගරුධ්යම්ම 6). 

ගරුධ්යර්ම භික්ෂූන්ට අදා වන ආකාරය ඉහත ක්රිියාවන්හි 
ප මුවැන්න තුළින්ම පැහැදිළි යද, එයට අනුව භික්ෂූන් 
විසින් භික්ෂුණීන්ට උයපෝස  දිනය පිළිබඳව දැනුම් දිය 
යුතුය. යමම දිනය මීට යපර පැවති උයපෝස යයන් පසුව 
එ යඹන දහහතරවැනි යහෝ පහය ොස්වැනි දිනට උදා-
යවන්යන්දැයි යන්න මත පදනම්ව නිර්ණය ක යුතුය. 
උයපෝස  යැයි තීරණය ක  දිනයේදී, භික්ෂුණීන් විසින් 
භික්ෂූන්යගන් ඕවාද ලැබිය යුතුය.  

යමහිදී ඕවාද සම්බන්ධ්යයයන් නීති පැණීමක් සිදුූ 
අවස් ාව යම් තැනක සඳහන්යද, මට නිර්ණය ක හැකි 
වපසරියට අනුව, උයපෝස  දිනය පිළිබඳව විමසීම 
ගරුධ්යර්ම 3හි සහ භික්ෂුණී පාචිත්තිය 59 හි පමණක් 
සඳහන් යද. විනයට අනුව භික්ෂුණීන්ට අදා  පාචිත්තිය 
59 වැනි නීතිය පැණීමට අදා  වකත්තාන්නය පහත පරිදි 
යද (Vin IV 315): 

එකල භාගබවත් බුදුන්වහන්යසේ සැවැත්නුවර යේත-
වනයයහි අනා පිණ්ඬික උයයනහි වැඩවාසය ක  
යසේක. එම කාලවකවානුයද දී භික්ෂුණීන් උයපෝස  
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[දිනය]  පිළිබඳව යහෝ ඕවාද ලබාගැනීම සම්-
බන්ධ්යයයන් විමසීමක් යනොක ාහු ය. භික්ෂූහු 
යචෝදනා යකොට, වරදක් යසේ ස කා, එය වියදචනය 
ක හ: “යකයසේ නම් භික්ෂුණීන් උයපෝස  [දිනය]  
පිළිබඳව යහෝ ඕවාද ලබාගැනීම සම්බන්ධ්යයයන් 
විමසීමක් යනොක ාහු ද?” 

භික්ෂුණීන් උයපෝස  [දිනය]  පිළිබඳව යහෝ ඕවාද 
ලබාගැනීම සම්බන්ධ්යයයන් විමසීමක් යනොක ාහු නම් 
එය පාචිත්තිය ඇවතක් යලස සැ කීමට බුදුන්වහන්යසේ 
යමයින් යප ඹුණි. ඉහත විනය යේදයයන් පැහැදිළි-
වන්යන් ගරුධ්යම්ම 3හි නියමයකොට ඇති ආකාරයට, 
උයපෝස  දිනය පිළිබඳව විමසීම සම්බන්ධ්යයයන්, 
භික්ෂූන් යමය සිදු යනොූ විගස යචෝදනා ක  බැවින  ්
භික්ෂූන් භික්ෂුණීන් විසින් ක යුතු දෑ පිළිබඳව පැහැදිලි 
අවයබෝධ්යයකින් සිටිය යුතු බවයි. යමයින් තහවුරුවන 
සංකල්පනාව නම්, ය ේරවාද විනයට අනුව භික්ෂූන් සහ 
භික්ෂුණීන් අතර අන්තර් සබඳතාවයන් යගොඩනගන 
ගරුධ්යර්මවල කාර්යය භික්ෂූන් වහන්යසේම හඳුනාගත් 
බවයි.  

දැන් ඉහතින් පරිවර්තනය කරන ලද චුල්ලවග්ග 
වකත්තාන්නයයහි, ආනන්ද හිමියන්යග් ඉල්ලීමට 
පිළිතුරක් වශයයන් කාන්තාවන්ට බුද්ධ්ය ශාසනයයහි 
පැවිදිීමට අවස් ාවක් උදා කිරීයමහි දී, ගරුක යුතු 
අයනක් ධ්යර්ම සමග, 6 වැනි ගරුධ්යම්මය  පැනීම 
සම්බන්ධ්යයයන් බුදුන්වහන්යසේ වාර්තාවතු  ඇතු ත්ය. 
යම් ආකාරයට මහා ප්රේජාපතී යගෝතමියට අනුගමනය 
ක  යනොහැකි යකොන්යද්සියක් පිළිගන්නැයි බුදුන්-
වහන්යසේ විසින් ඉල්ලාසිටින ආකාරයක් ය ේරවාද විනය 
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යපන්වා යදයි. සමස්ත ගරුධ්යර්ම අටම පිළියගන ඇයට 
භික්ෂුණියක් ීමට හැකි වුව ද, ඇයග් අනුගාමික 
උපසම්පදාව අයේක්ෂා ක  ශාකබ කාන්තාවන් පැවිද්දට 
සූදානම් කිරීමට යහෝ උපසම්පදාව පිරිනැමීමට අදා  
ගණපූරණය කිරීමට ඇයට හැකි යනොයද. මුල් ස්වරූපය 
අනුව 6 වැනි ගරුධ්යර්මය දැන් ය ේරවාද විනයයහි සඳහන් 
ආකාරයට එම ගරුධ්යර්මයට අනුව ක්රිියා කිරීමට ඇයට 
යනොහැකි වුණ බව පැහැදිළි වුණි. 

පිටකාගත ග්රබන් යන්හි බුදුන්වහන්යසේ දක්වා ඇති 
ආකාරය සැ කිල්ලට ගැනීයම් දී, අනුගමනය කිරීමට 
අපහසුයැයි එයවයල්ම පැහැදිලිවන නීතියක් බුදුන්-
වහන්යසේ විසින් පැනූයේ යැයි විනයයන් යපන්වාදීමට 
උත්සාහ කය ේයැයි  අනුමාන කිරීමට යනොහැකිම යදයක් 
යලස යපනී යයි. ඇත්ත වශයයන්ම කියයතොත් බුදුන්-
වහන්යසේ විසින් පැණූ විගසම අනුගමනය ක  
යනොහැකි නීතියක් පැණූ අවස් ාවක් මා යනොදනී. 
විනය නීති සංයශෝධ්යනය කිරීයම් අවශබතාවය බුදුන්-
වහන්යසේ විසින් දැක ඇති යනොයයකුත් අවස් ා විනයයහි 
වාර්තා යද, නමුත් යම්වා පැනනැගී ඇත්යත්යැයි යපනී-
යන්යන් අනුපිළියවලින් හටගත් ගැටළු මත පදනම්වය, 
එම නීතිය යකළින්ම අනුගමනය කිරීමට යනොහැකි ූ 
නිසා යනොයද.  

එමනිසා වත්මන් ප්රේස්ූතතයයහි වඩාත් ඒත්තු 
ගැන්යවන අර් ක නය නම් විය හැක්යක් බුදුන්-
වහන්යසේ සිතාමතාම යමයසේ කටයඅතු කරන බව 
අනුමාන කිරීමයි. උන්වහන්යසේට විකල්ප ක්රිියා-
පටිපාටීන් අඩු යනොීම යන කරුණ තුළින්ද යම් 
උපස්තිථිය  සනා  යද. සර  විකල්පය විය හැකිව 
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තිබුයණ් යවනත් ආකාරයකින් 6 වැනි ගරුධ්යර්මය 
සැකසීමයි. භික්ෂුණීන්යග් කිසිදු සහයයෝගයක් නැතිව 
සහ සික්ඛාමාන පුහුණුවක අවශබතාවය යගනහැර 
යනොදක්වා  කාන්තා අයේක්ෂිකාවන්ට භික්ෂූන්යගන් 
පැවිද්ද ලබාගැනීයම් අවශබතාවය නයම කිරීමට බුදුන්ව-
හන්යසේට හැකියාව තිබුණි.පැණීමක්  එබඳු පැණීමක් 
සම්පූර්ණයයන්ම ගැටළුවලින් යතොර වියහැකිව තිබුණි. 
මහාප්රේජාපතී යගෝතමිය පැමිණ යකයසේ ක යුතුදැයි 
විමසීමක් නැතිව, මහාප්රේජාපතී යගෝතමියයග් අනු-
ගාමිකාවන් සකජුවම භික්ෂූන් විසින් පැවිදි ක හැකිව 
තිබුණි.  නමුත් ය ේරවාද විනයයහි වාර්තා කරනුයේ 
යමය යනොයද.  

ය ේරවාද විනයයයහි යමම අවස ්ාව ඉදිරිපත් 
කරන ආකාරයට අනුව හැඟීයන්යන් බුදුන්වහන්යසේ 
සිතාමතාම මහාප්රේජාපතිය වැිදදුර උපයදස් ලබාගැනීම 
සඳහා නැවත පැමිණිය යුතු පසුබිමක් නිර්මාණය කරන 
බවයි. එබඳු අවස ්ාවකදී යකයනක් යකයසේ ක්රිියා 
ක යුතුදැයි එවිට යමයින් නීතියක් පැනීමට උන්-
වහන්යසේට අවස් ාව උදාවන්නට ඇත, සැබවින්ම 
විනයයහි ඊ ඟට සිදුවන්යන් එයයි. 

2) භික්ෂූන් විසින් පමණක් සිදුකරනු ලබන 

පැවිද්ද 

පරිවර්තනය (Vin II 256)  

චු.ව. X 2.1 

එවිට මහාප්රේජාපතී යගෝතමිය භාගබවතුන් වහන්යසේ 
යවත එ ඹුණාහ. එ ඹ  වැඳනමසක්ාර යකොට, එක-
ත්පයසක වැඩසිටියාය. එකත්පයසක වැඩහිඳ, 
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මහාප්රේජාපතී යගෝතමිය භාගබවතුන් වහන්යසේට 
යමයසේ කීවාය: “ස්වාමීනි, අර ශාකබ කාන්තාවන් 
විෂයයයහි මා යකයසේ ක යුතුද?” 

එවිට භාගබවතුන් වහන්යසේ මහාප්රේජාපතී යගෝතමියට 
දැහැමි ක ායයන් කරුණු දැක්ූ යසේක. කරුණු 
ගැන්ූ යසේක, එහි උනන්දු ක  යසේක, සතුටු ක  
යසේක. ඉක්බිති මහාප්රේජාපතී යගෝතමී භාගබවතුන් 
වහන්යසේ විසින් දැහැමි ක ායයන් උනන්දු කරන 
ලදුව, ප්රේයබෝධ්ය කරවන ලදුව, උන්වහන්යසේ වැඳ 
ප්රේදක්ෂිණා යකොට නික්ම ගියාය. එවිට භාගබවතුන් 
වහන්යසේ යම් කරුයණහි දැහැමි ක ා යකොට භික්ෂූන් 
අමතා: “මහයණනි, භික්ෂූන් විසින් භික්ෂුණීන් උප-
සම්පදා කිරීමට අනුදනිමි”යි වදා  යසේක. 

චු.ව. X 2.2 

එකල ඒ භික්ෂුණීන් මහාප්රේජාපතී යගෝතමියට: “ආර්යා 
යතොයමෝ උපසමපදා ී යනොමැත, අප උපසම්පදා ී 
ඇත. භික්ෂූන් විසින් භික්ෂුණීන් උපසපන් ක -
යුතුය”යි භාගබවතුන් වහන්යසේ විසින් පනවා ඇත’”යි 
යනුයවන් කීහ. 

එකල මහාප්රේජාපතී යගෝතමිය ආනන්ද යතරුන්-
වහන්යසේ යවත ගියා ය. යගොස් ආනන්ද යතරුන් වැඳ 
එකත්පයසක සිටියා ය. එකත්පයසක සිටි මහා-
ප්රේජාපතී යගෝතමිය ආනන්ද යතරුන්ට යමයසේ කීවා ය: 
“ආනන්ද සව්ාමීන් වහන්ස, යම් භික්ෂුණීහු මට යමයසේ 
කීහ: “ආර්යාව උපසම්පදා නැත, අප උපසම්පදා ී 
ඇත, යමයසේ යම් භික්ෂූන් විසින් භික්ෂුණීන් උපසපන් 
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ක යුතුහ”යි භාගබවතුන් වහන්යසේ පනවන ලදැ’”යි 
යම් භික්ෂුණීහු මට කියති.   

එවිට ආනන්ද යතරණුයවෝ භාගබවතුන් වහන්යසේ 
යවත එ ඹුණාහ. එ ඹ වැඳ එකත්පයසක වැඩ-
උන්හ. පයසක හුන් ආනන්ද යතරණුයවෝ භාගබ-
වතුන්වහන්යසේට යමයසේ කීහ: “ස්වාමීනි, මහාප්රේජාපතී 
යගෝතමිය යමයසේ කියයි: ‘ආනන්ද ස්වාමීන් වහන්ස, 
යම් භික්ෂුණීහු මට යමයසේ කීහ: ‘ආර්යාව උපසම්පදා 
ී නැත, අප උපසම්පදා ී ඇත. භාගබවතුන් වහන්යසේ 
යමයසේ පනවා ඇත: ‘භික්ෂූන් විසින් භික්ෂුණීන් 
උපසපන් ක යුතුහ.’’’” 

[බුදුන්වහන්යසේ යමයසේ වදා හ]: “ආනන්දය, 
මහාප්රේජාපතී යගෝතමිය ගරුක යුතු ධ්යර්ම අට 
පිළිගත්තී ද එයම ඇයග් උපසම්පදාව වන්යන්ය.” 

අධලයනය 

ඉහත පරිවර්තනය කරන ලද උපුටාගැනීමට අනුව, බුදු-
න්වහන්යසේ භික්ෂුණී සංඝයා එයතක් පහ  ී යනොමැති 
අවස් ාවකදී භික්ෂූන් විසින් කාන්තා අයේක්ෂිකාවන්ට 
පැවිද්ද ලබාදීමට අවසර ලබා දී ඇත. යමම විස්තරයයහි 
අංශ යදකක් වැිදදුර අර් ක න අයේක්ෂා කරයි: 
භික්ෂූන්ට තමන්වහන්යසේ විසින් භික්ෂුණීහු පැවිදිකිරීම 
සහ මහාප්රේජාපතී යගෝතමියයග් සහ ඇයග් අනුගා-
මිකාවන්යග් උපසම්පදායවහි නනතික භාවය යි.  

ප මු යකොටයසහි අධ්යබයනයයන් පැහැදිලි වුයණ් 
යැයි මා බලායපොයරොත්තුවන යලස, ය ේරවාද විනයයහි 
වාර් ාවන ආකාරයට, බුදුන්වහන්යසේ විසින් 6 වන 
ගරුධ්යර්මය පැනීමට වඩාත් යහේතුභූත ූ පැහැදිලිකිරීම 
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නම්, තවදුරටත් වබවස ්ාපිත කිරීමට අවස ්ාවක් 
නිර්මාණය කිරීම යි.  චුල්ලවග්ග X 2.1හි නිසැකවම සිදු-
වන්යන් යමය යි, එනම් මහාප්රේජාපතී යගෝතමිය  යකයසේ 
ක යුතුදැයි ඇසීමට බුදුන්වහන්යසේ යවත එ යඹන 
විටයි. ඇය 6වන ගරුධ්යර්මය පිළියගන තිබුණි, නමුත් ඊට 
අනුව ක්රිියාකිරීමට ඇයට යනොහැකිවුණි.  

දැන් යම් අවස් ායදදී, මහාප්රේජාපතී යගෝතමියයග් 
අනුගාමිකාවන්යග් වාතාවරණය සමනය කිරීමට, 
ඔවුන්ව බුදුන්වහන්යසේ විසින්ම පහසුයවන් පැවිදිකිරීමට 
හැකිව තිබුණි. උන්වහන්යසේ යවතින් සර  පැවිදිකිරීයම් 
ක්රිියාවක් සිදුකිරීම ප්රේමාණවත් වන්නට තිබුණි. එයසේම 
යවනත් තැනක භික්ෂූන් පැවිදි කරන ආකාරයට එයින්  
එම වාතාවරණය සංසිඳුීමට ද ඉඩ තිබුණි.  

ගරුධ්යර්ම පිළිගැනීයමන් මහාප්රේජාපතී යගෝතමියයග් 
අනුගාමිකාවන්ට ද උපසම්පදාව ලබාදීම ඊටත්වඩා සර  
විසඳුමක්ව තිබුණි. ගරුධ්යර්ම පැවැදි ක්රිියාපටිපාටියයහි 
එබඳු භාවිතයක් සර  යමන්ම යවනත් පියවරක් ගැනීයම් 
අවශබතාවයයන් යතොර වන්නට තිබුණි. යම් ආකාර-
යයන් හැදූ භික්ෂුණී ප්රේජාවක් ඉදිරි පැවිදිකිරීම්වල දී 
6වැනි ගරුධ්යර්මයට අනුව භික්ෂූන් සමග සහයයෝගීව 
කටයුතු කිරීයම් හැකියාව ඇතිව තිබුණි. නමුත් පැහැ-
දිලිවම ය ේරවාද විනය වාර්තා කරනුයේ යමය යනොයද.  

ඒ යවනුවට, පැවිදි කිරීම සඳහා භික්ෂූන් 
යමයහයීමක් බුදුන්වහන්යසේ සිදුකරන බව වාර්තා යද. 
ය ේරවාද විනය වකත්තාන්නය කියයවනුයේ බුදුන්-
වහන්යසේ වඩාත් වබවස ්ාගත කිරීම සඳහා සාධ්යක සකස් 
කරන අතර එය භාවිත කරමින් භික්ෂූන් විසින් පමණක් 
භික්ෂුණීහු පැවැත්යම් නැති අවස් ාවක දී පැවිදි කරීම 
ක  යුතු යැයි නීතිය පනවන බව යි. යමම කියීයම් දී 
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චුල්ලවග්ගයයහි පැහැදිලි යකොට ඇති සාධ්යක හා 
දත්තයන් අර් වත් තැනකට යගොනුයවයි.  

යම් කාරණාව යවනුවට භික්ෂූන්ට පැවරීයමන් 
අදහස් කය ේ අතීතයේ එම අවස් ායදදී පැවති 
වාතාවරණය සංසිඳුීම පමණක් යැයි යයමක් අනුමාන 
කය ේ නම්, ය ේරවාද විනය බුදුන්වහන්යසේ අසංගතව 
කටයුතු කරන බව යපන්වන්යන් යැයි යහෝ උන්-
වහන්යසේ කරන යද් පිළිබඳව අපරීක්ෂාකාරීව බලන්යන් 
යැයි යයමකුට සිතන්නට ඉඩ ඇත. චුල්ල-වග්ගයේ 6 
වැනි ගරුධ්යර්මය දැන් වාර්තා කරන පරිදි එය උන්-
වහන්යසේ විසින් පැනීම අරුත්ගැන්යවන්යන් උන්-
වහන්යසේ උභය සංඝයා විසින් කාන්තාවන් පැවිදිකිරීම 
යන මූලික සංඥාව ඔස්යසේම අමතර වබවස් ාගත 
කිරීමක් සඳහා අවස් ාව ගන්නා බව යි.  

පිළියවලින් එබඳු අවස ්ාවක් නිර්මාණය කිරීම යන්න 
තුළින් සැබෑ අදහසක් මතුවන්යන් එයින් එක් අව-
ස් ාවකට පමණක් ගැ යපන උපායක් යවනුවට 
සාමානබ නීතියකට පසුබිම සැකයසන්යන් නම් පමණි. 
එබඳු අතියර්ක වබවස් ා සැකසීම ඉන්පසු අදාල වන්යන් 
යමම සිදුීමට පමණක් යනොයද, අනාගතයේ එම පැන-
ීමට පසුබිම් ූ යහේතුසාධ්යක මතුයවද්දී, එනම්, යේතවන් 
සයායඩෝ විසින්  දැනටමත් 1949 පාලියයන් ප  ූ 
උන්වහන්යසේයග් මිලින්දපඤ්හ අටුවායවහි (යබෝධි 2010: 

138) සඳහන් කර ඇති පරිදි, භික්ෂුණී සාසනය යනො-
පවතින විට යි.  

සාකච්ඡාවට භාජනය වියයුතු චුල්ලවග්ග X 2.2 හි 
සඳහන් වකත්තාන්තායහි අනිත් පැතිකඩ නම් මහාප්රේ-
ජාපතී යගෝතමිය මනාව පැවිදි ී නැතැයි ඇයග් 
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අනුගාමිකාවන්යග් යචෝදනාව යි. බුදුන්වහන්යසේයග් 
පිළිතුර යනොවරදවා ම පැහැදිලි කරනුයේ මහාප්රේජාපතී 
යගෝතමිය සැබවින් ම උපසම්පදාව ලබා තිබූ බව යි. 

මහාප්රේජාපතී යගෝතමියයග් භික්ෂුණීභාවය භික්ඛු 
පාචිත්තිය 23න් ද දැකගත හැකි ය. භික්ෂුවක් භික්-
ෂුණියකයග් වාසස ්ානයට යගොස් අනුශාසනා දීම යමම 
නීතිය මගින් මැඩපවත්වනු ලැයේ. මහාප්රේජාපතී 
යගෝතමිය සම්බන්ධ්යයයන් යමම නීතියට බුදුන්වහන්යසේ 
වියශේෂ සංයශෝධ්යනයක් ක  බව විනය වාර්තා කරයි.  

එක් අවස ්ාවකදී ඇය අසනීපව සිට ඇත. ඇයග් 
සුවදුක් බැලීමට වැඩම ක  ඇතැම් භික්ෂූන්, යමම නීතිය 
පවත්වාගැනීම සඳහා, ඇයට අනුශාසනා දුන්යන් නැත. 
බුදුන්වහන්යසේම ඇයයග් සුවදුක් විමසීමට වැඩමක  
විට, භික්ෂූන්යගන් කලින් ලැබූ අනුශාසනාවල ප්රේයබෝධ්යය 
ඇයට නිතර මතක්වන බව ඇය විසින් පවසා ඇත.  
යමයින් ඇයට ධ්යර්ම යද්ශනයක් කිරීමට බුදුන්වහන්යසේ 
යප ඹුණි, ඒ සමගම භික්ෂුණියකයග් වාසස ්ානයේදී 
එම භික්ෂුණිය අසනීපව ඇත්නම් භික්ෂුවක් විසින් ඇයට 
අනුශාසනා ලබාදිය හැකි පරිදි අදාල නීතියට සං-
යශෝධ්යනයක් ද සිදු යකරිණ (විනය IV 57).  මහාප්රේජාපතී 
යගෝතමිය භික්ෂුණියක් යලස අදාල යවමින් ඇයට සහ 
අයනකුත් භික්ෂුණීන්ට ඔවුන් අසනීප ූ විට භික්ෂූන් 
වැඩමවා සුවදුක් බැලීමත් ඔවුන් ප්රේයබෝධ්යමත් කිරීමත් 
යන්න මත යමම යරගුලාසිය සැකසී ඇත.  

භික්ෂුණියක්  යලස ඇග් තත්ත්වය මතුවන්යන් 
අංගුත්තර නිකායේ අගතනතුරු දැරූ භික්ෂුණී ශ්රංාවිකාවන් 
යප ගැස්ීම තුළින් ද මතු යද. එහිදී මහාප්රේජාපතී 
යගෝතමිය චිරරාත්රරඥ භික්ෂුණීන් අතරින් අගතනතුර 
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පිළිගැන්යද. (අ.නි. I 25). සමස්තයක් වශයයන්, විනයට 
අනුව සහ සූත්රරවලට අනුව මහාප්රේජාපතී යගෝතමිය 
භික්ෂුණියකැයි යන්න පිළිබඳව සැකයක් තිබිය 
යනොහැකි ය.  

ඇයග් අනුගාමිකාවන් උපසම්පදාව ලබා ඇතැයි 
යන හිමිකාරීත්වය පැවසීම සම්බන්ධ්යයයන් 
බුදුන්වහන්යසේ විරුද්ධ්ය යනොීම තුළින් ද එයම සනා  
යද. ඒ යවනුවට, ආනන්ද යතරුන් විසින් ඔවුන් කී යද් 
ගැන දැනුම් යදද්දී, බුදුන්වහන්යසේ විරුද්ධ්ය වන්යන් මහා 
ප්රේජාපතීයගෝතමිය උපසම්පදා ී නැතැයි යනුයවන් 
ඔවුන්යග් අනුමානයට යි, එය වරදවා වටහාගැනීමක් බව 
යි. සංක්යෂේප වශයයන්, මහාප්රේජාපතී යගෝතමිය සහ 
ඇයග් අනුගාමිකාවන් භික්ෂුණීහු ූහ.  

භික්ෂුණියක් ීම යන්යනන් කුමක් අදහස් යදදැයි 
විනයයහි භික්ෂුණීන්ට අදා ව යනොයයක් නීති සඳහන් 
යද. ප මු පාරාජිකා නීතිය සම්බන්ධ්ය වචනානුසාරී 
පැහැදිලි කිරීමට අදා  යමම අර් ක නය, පහත පරිදි 
කියයද (විනය IV 214): 

‘භික්ෂුණියක්’ [යනු]: ‘ඇය සිඟන නිසා භික්ෂුණියක් 
යලස [ආමන්ත්රරණය ීමයි]’, ‘ඇය සිඟීමට කැමැත්ත 
ප යකොට ඇති නිසා භික්ෂුණියක් [යද]’, ‘ඇය අණ්ඩ 
දමන ලද සිවුරු යපරවන බැවින් භික්ෂුණියක් [යද]’, 
අනබයන් එයසේ ආමන්ත්රරණය කරන බැවින් භි-
ක්ෂුණියක් [යද]’, ‘තමා එයසේ යැයි පිළිගන්නා බැවින් 
භික්ෂුණියක් [යද]’, ‘එව භික්ෂුණිය’, [යමයසේ ඇම-
තීයමන් පැවිදි බව ලැබූ බැවින්] භික්ෂුණියක් [යද]’, 
තිසරණය සරණ යෑයමන් උපසපන් බව ලැබූ යහයින් 
භික්ෂුණියක් [යද]’,  මංගල භාවයේ [මූලාශ්රංය බැවින්]  
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භික්ෂුණියක් [යද]’, හරය අතින් ගත්ක  [ඇය එයසේ 
වන බැවින්] භික්ෂුණියක් [යද]’, පුහුණවන බැවින් 
භික්ෂුණියක් [යද]’, පුහුණුව ඉක්මවා ගිය බැවින් ඇය 
භික්ෂුණියක් [යද]’, ඇය අභියයෝග ක  යනොහැකි 
පරිදි සහ පූර්ණ උභය සංඝයා ඉදිරියයහි සම්මුතියයන් 
එක් ගමන් ඇතිව සහ ත්රිඝවිධ්ය ප්රේකාශ ඇතිව  උපසපන් 
ී ඇති බැවින්  භික්ෂුණියක් [යද]’, 

යමහිදී භික්ෂුණියක් අභියයෝග ක  යනොහැකි පරිදි 
සහ පූර්ණ උභය සංඝයා ඉදිරියයහි සම්මුතියයන් එක් 
ගමන් ඇතිව සහ ත්රිඝවිධ්ය ප්රේකාශ ඇතිව  උපසපන් ී 
ඇති නිසා ‘භික්ෂුණිය’ යනුයවන් අදහස් යකයර්.   

භික්ඛුනී යන වචනයට ඇති යමම අර් ක නයයහි ප්රේධ්යා-
නතම කරුණ නම් විනය නීති අදා  වනුයේ මනාව 
පැවිදි ූ අයට වන බවයි, ඒවා භික්ෂුණී යනුයවන් 
යවනත් යහේතුවකට භාවිත කරන්නියකට අදා  යනොයද. 
භික්ෂූන්ට අදා  ප මු පාරාජිකායවහි වචන අර් -
ක නයයහි භික්ෂූන් සම්බන්ධ්යයයන් ද යම් හා සමාන 
අර් ක නයක් ඇත. යමම අර් ක නය එක් ගමන් 
ඇතිව සහ ත්රිඝවිධ්ය ප්රේකාශ ඇතිව  පැවිදි ී ඇති භික්ෂුවක් 
හා සිඟීම ආදිය කරන බැවින් භික්ඛු යනුයවන් කියයවන 
අයයකු සමග ප්රේතිවියරෝධ්ය යද. (විනය III 24): 

‘භික්ෂුවක්' [යනු]: ‘ඔහු සිඟන නිසා භික්ෂුවක්' යලස 
[ආමන්ත්රරණය ීමයි]’, ‘ඔහු සිඟීමට කැමැත්ත ප -
යකොට ඇති නිසා භික්ෂුවක්' [යද]’, ‘ඔහු අණ්ඩ දමන 
ලද සිවුරු යපරවන බැවින් භික්ෂුවක්' [යද]’, 
අනබයන් එයසේ ආමන්ත්රරණය කරන බැවින් භික්ෂුවක්' 
[යද]’, ‘තමා එයසේ යැයි පිළිගන්නා බැවින් භික්ෂුවක්' 
[යද]’, ‘එව භික්ෂුව’, [යමයසේ ඇමතීයමන් පැවිදි බව 
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ලැබූ බැවින්] භික්ෂුවක්' [යද]’, තිසරණය සරණ 
යෑයමන් උපසපන් බව ලැබූ යහයින් භික්ෂුවක්' [යද]’,  
මංගල භාවයේ [මූලාශ්රංය බැවින්]  භික්ෂුවක්' [යද]’, 
හරය අතින් ගත්ක  [ඔහු එයසේ වන බැවින්] 
භික්ෂුවක්' [යද]’, පුහුණවන බැවින් භික්ෂුවක්' [යද]’, 
පුහුණුව ඉක්මවා ගිය බැවින් ඔහු භික්ෂුවක්' [යද]’, 
ඔහු අභියයෝග ක  යනොහැකි පරිදි සහ පූර්ණ උභය 
සංඝයා ඉදිරියයහි සම්මුතියයන් එක් ගමන් ඇතිව සහ 
ත්රිඝවිධ්ය ප්රේකාශ ඇතිව  උපසපන් ී ඇති බැවින්  භික්-
ෂුවක්' [යද]’, 

යමහිදී භික්ෂුවක් අභියයෝග ක  යනොහැකි පරිදි සහ 
පූර්ණ උභය සංඝයා ඉදිරියයහි සම්මුතියයන් එක් 
ගමන් ඇතිව සහ ත්රිඝවිධ්ය ප්රේකාශ ඇතිව  උපසපන් ී 
ඇති නිසා ‘භික්ෂුව’ යනුයවන් අදහස් යකයර්.   

විනයයහි ඉතිරි යකොටස්වල සඳහන් භික්ඛු යනුයවන් ස-
ඳහන් තැන්වලට යමම අර් ක නය ගැලපීයම්දී 
ප්රේයදශම් විය යුතු ය. චුල්ලවග්ග XI 1.7 ට අනුව මහා 
කාශබප යතරුන් ප මු සංගායනායවහි විනය සේ-
ඣායනයේ දී මූලාසනය යහබූයේ යැයි යමහිදී ඉඩ 
සකස්කරගත යුතු ය (විනය II 286). නිසැකවම යමයින් 
අදහස්වන්යන් උන්වහන්යසේ එවකට ජීවමානව වැඩසිටි 
බවත් එයසේම ඒ වන විට භික්ෂුවක්ව සිටි බව යි.  

මහා කාශබප යතරුන් බුදුන්වහන්යසේ ප මු වරට 
මුණගැසීම සඳහන් සංයුත්ත නිකායයහි වාර්තායවහි 
බුදුන්වහන්යසේ මහා කාශබප යතරුන්ට දුන් උපයදස ්
තුනක් පිළිබඳව සඳහන් යද (ස.නි. II 220), අටුවාවට 
අනුව යම් උපයදස් තුනින් උන්වහන්යසේයග් උපසම්පදාව 
සකස් යකරිණ (සාර්ත් ේපකාසිනී II 198). භික්ෂූන්ට 
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අදා  ප මු පාරාජිකායවහි අටුවායවහි වචන අර් -
ක නයට අනුව භික්ෂුවක් යන්යනන් පැහැදිලිවම අදහස ්
කරනුයේ මහා කාශබප යතරුන්යග් පැවිදිීම 
“උපයද්ශයක් පිළිගැනීයමන්”, ඕවාදපටිග්ගහණ-
උපසම්පදා යලස සිදු ූ සුවියශේෂී පැවිදිීමක් යලසයි 
(සමන්තපාසාදිකා I 241).   යමබඳු පැවිදිීමක් පිළිබඳව 
විනයයහි භික්ඛු යන අර් ක නයයහි නිශච්ිතව සඳහන්ව 
නැත.  

යමම උදාහරණයයන් පැහැදිලිවන්යන් භික්ඛු යන 
වචනයයහි අර් ක නවලදී ප්රේයදශම් වියයුත්යත් මන්ද 
යන්නයි. යමහිදී භික්ෂුවක් “අභියයෝග ක  යනොහැකි 
පරිදි සහ පැවැත්මට සුදුසු” එක් ගමන් ඇතිව සහ ත්රිඝවිධ්ය 
ප්රේකාශ ඇතිව  උපසපන් ී ඇති නිසා ‘භික්ෂුව’ යනුයවන් 
අදහස් යකයර් යැයි අනුමාන කිරීම සුදුසුම යැයි යමයින් 
යපනී යන අතර එය “අභියයෝග ක  යනොහැකි පරිදි සහ 
පැවැත්මට සුදුසු” පැවිද්දක් යලස ගතහැකි එකම 
විකල්පය යනොයද.  

සම්මුතියයන් එක් ගමන් ඇතිව සහ ත්රිඝවිධ්ය ප්රේකාශ 
ඇතිව  පැවිදි ූ අය පමණක් නනතිකව පිළිගතහැකි 
භික්ෂූන් යලස යයමකු අනුමාන කය ේ නම්, යවනත් 
කිසියවකු එයසේ යනොයදය කියාත්, ඒ අනුව, සාක-
ලබයයන්ම කිවයතොත්, මහා කාශබප යතරුන් භික්ඛු 
ගණයයහි ලා යනොසැලයකනු ඇත. එබඳු සමා-
යලෝචනයක් ලත් තැනම යලොේවනසුළු (self-defeating) 
විය හැකි ය, ඊට යහේතුව නම් ප මු සංගීතියයහි පැවිදි 
විනය ප්රේතිපදාව සම්පාදනය භික්ෂු යනොවන අයයකුයග් 
ඉල්ලීයමන් සහ නායකත්වයයන් සිදුූ සේඣා-
යනයකැයි පිළිගැනීමට සිදුීම යි.  
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විනය සම්පාදනයයහි ප්රේධ්යානියා උන්වහන්යසේයග් 
නනතික අධිකාරියයන් ඉවත් කරනවා යවනුවට, 
විනයයහි සඳහන් භික්ඛු යන අර් ක නයට අදා  
සම්මුතියයන් එක් ගමන් ඇතිව සහ ත්රිඝවිධ්ය ප්රේකාශ ඇතිව  
පැවිදි ූ අයට අමතරව උපසම්පදාවන්යග් පිළිගතහැකි 
බව පිළිබඳව විවකත අර් ක නයක් අනුගමනය කිරීමට 
ඉඩ තැබීම යයෝගබ බවත් යමම සියු  සව්රූපයන් සමව 
“අභියයෝග ක  යනොහැකි පරිදි සහ පැවැත්මට සුදුසු” 
වන බව ත් යමයින් හැඟී යයි. මහා කාශබපයන් සම්-
බන්ධ්යයයන් සිදුවන්යන් යමය යි.  

යමකී සන්දර්භය තු  දී ම, භික්ඛුණියක් යන්යනහි 
අර් ක නය විචාරීයම්දී මහා ප්රේජාපතී යගෝතමියයග් 
අෂ්ට ගරුධ්යර්ම පිළිගැනීයමන් ලත් උපසම්පදාවට හා 
ඇයග් අනුගාමිකාවන් භික්ෂූන් විසින් පමණක් පැවි-
දිකිරිමට ඉඩසැ සීමට යයමකුට සිදුවනු ඇත. මහා 
කාශබපයන්යග් පැවිද්ද භික්ඛු යන අර් ක නයයහි 
සඳහන් යනොී තියබනා යසේ භික්ඛුනී යන අර් -
ක නයයහි යමකී උභය පැවිදි ක්රයමයදදයන් 
සුවියශේෂයයන් සඳහන්ව නැත.  

සමස ්යක් වශයයන් ගත් කල, එවිට, භික්ෂුවක් 
යන්නට සහ භික්ෂුණියක් යන්නට අදාල විනය 
අර් ක නයන්ට අනුව, යයෝගබ පැවිදිීම් කවයර්දැයි 
පරිපූර්ණ වශයයන් (exhaustive) ස කාබැලීම යවනුවට, 
ඒක පාර්ශීය යහෝ උභය පූර්ණ සංඝයා ඉදිරියයහි 
උපසපන් ූ යකනා, “අභියයෝග ක  යනොහැකි පරිදි සහ 
පැවැත්මට සුදුසු” වශයයන් පැවිදිබව ලැබීයැයි සැ කිය 
හැකි ඉතා සුදුසුවන විශිෂ්ට උදාහරණයකි.   
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එයහත් මහා කාශබපයන් සහ මහාප්රේජාපතී 
යගෝතමිය විසින් ලත් උපසම්පදාවන් බුදුන්වහන්යසේ 
විසින්ම අනුදැන වදා  ස්වරූපයන් බැවින් ඒවා 
අනබයන් විසින් ලබාදිය හැකි උපසම්පදාවන් යනොවන 
අතර මහාප්රේජාපතී යගෝතමියයග් අනුගාමිකාවන්ට ලබා-
දුන් උපසම්පදාව, එනම් භික්ෂූන් විසින් ලබාදුන් 
උපසම්පදාව යමම ප්රේසත්ුතය තු  යවනස් යද.    

ඉහත යයෝජනාක  සමායලෝචනයන් සිහියේ 
තබායගන, යම් තැනැත්තියක් භික්ෂුණියක් වන්යන් 
යකයසේදැයි යන්නට අදා  අර් ක නය, යම් පැවිදි 
ස්වරූපයක් නනතිකව පිළිගතහැකි අවස් ාවක 
සිදුවන්යන් නම් භික්ෂූන් විසින් තමන්වහන්යසේයග් 
අභිමතය පරිදි පැවිද්ද ලබාදීමට විවකතභාවය සලසනු 
ඇත. යවනත් වචනවලින් කිවයතොත්, යමය සිදුවන්යන් 
භික්ෂුණී පැවිද්ද විසින් එබඳු පැවිද්දක් පැවැත්යම් ඇති 
කල සහයයෝගය ලබාදීම ක  යනොහැකිවිටක දී යමය 
සිදුවන්යන් නම්  ය. එබඳු අවස් ාවක දී, භික්ෂු සංඝයා 
විසින් පමණක් උපසම්පදාව ලබාදීම “අභියයෝග ක  
යනොහැකි පරිදි සහ පැවැත්මට සුදුසු” උපසම්පදාවක් වනු 
ඇත, එයසේම යම් ආකාරයට පැවිදි ූ අය භික්ඛුනී යන 
නනතික අර් ක නයට අදා  විෂයප ය තු  
අන්තර්ගත වනු ඇත.   

 

3) උභය සංඝයා විසින් පැවිද්ද ලබාදීම 

පරිවර්තනය (විනය II 271) 

චු.ව. X 17.1 
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එකල උපසම්පදා ූ තැනැත්තියන් අතර ස්ත්රී) නිමිත්ත 
නැත්තා ූ ද, අසම්පූර්ණ සත්්රී) නිම්ත්ත ඇත්තා ූ ද, 
ඔසේ ීම් නැත්තා ූ ද, නිතර ඔසේ ීම් ඇත්තා ූ ද, 
නිතර සනීපාරක්ෂක තුවා භාවිත කිරීමට සිදු ූ ද, 
සල්ලාල ූ ද, ගර්භාෂ ප්රේපතනය ූ ද, සත්්රී) පණ්ඬක ූ 
ද, විකකත පුරුෂ ස්වභාව ඇත්තා ූ ද, මිශ්රං ූ වසමග 
සහ පසමග ඇත්තා ූ ද, උභභයතෝබබඤජ්නක ූ ද 
අයවු න් සිටියාහ. ඔවුහු භාගබවතුන් වහන්යසේට 
යමය කීහ, [එවිට භාගබවතුන් වහන්යසේ යමයසේ කී 
යසේක]: 

“මහයණනි, කාන්තා අයේක්ෂිකාවකට උපසම්පදාව 
ලබායදන්නා ූ ඇත්තා විසින් පහත අවහිරතා විසි 
හතර සම්බන්ධ්යයයන් ප්රේශ්න කිරීමට මා විසින් 
අනුමැතිය ලබා යදමි. මහයණනි, යම් ආකාරයට 
ඇයව ප්රේශ්න ක  යුතුය: 

‘ඔබ සත්්රී) නිමිත්ත රහිත යනොවන්නී යද ද? ඔබ 
අසම්පූර්ණ සත්්රී)  නිමිතිවලින් යුතු යනොවන්නී යද ද? 
ඔබ ඔසේීම් රහිත යනොවන්නී යද ද? ඔබ නිතර 
ඔසේීම් සහිත යනොවන්නී යද ද? ඔබ නිතර 
සනීපාරක්ෂක තුවා භාවිත කිරීමට සිදුවන්නියක් 
යනොයද යද ද? ඔබ සල්ලාල යනොවන්නී යද ද? ඔබ 
ගර්භාෂ ප්රේපතනය යනො ූයේ යද ද? ඔබ සත්්රී) පණ්ඬක 
යනොවන්නී යද ද? ඔබ විකකත පුරුෂ ස්වභාව යනොම 
ඇත්තී යද ද?  ඔබ මිශ්රං ූ වසමග සහ පසමග යනොම 
ඇත්තී යද ද? ඔබ උභභයතෝබබඤජ්නක යනොවන්නී 
යද ද? ඔබ ලාදුරු යරෝගය, යගිද, දද, කාසය, 
අපස්මාරය යන යරෝගවලින් යතොර වන්නී යද ද? ඔබ 
මනුෂබ ජීී වන්නී ද?, ඔබ සත්්රී) වන්නී ද?, ඔබ නිදහස් 
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සත්්රිඝයක් වන්නී ද?, ඔබ ණය නැත්තියක් වන්නී ද?, 
ඔබ රාජබ යසේවයේ නියුතු වන්නී ද?, ඔබට ඔයේ 
යදමදපියන්යග් සහ සව්ාමිපුරුෂයායග් සහ අවසරය 
තියේ ද?, ඔබ විසිවයස් සපුරා ඇත් ද?,  ඔයේ පාසිවුරු 
සම්පූර්ණ කර ඇති ද?,  ඔයේ නම කුමක් ද?, ඔයේ 
උපාධ්යබායවරියයග්  (පවත්තිනී) නම කුමක්ද?’” 

චු.ව. X 17.2 

එකල භික්ෂූහු භික්ෂුණීන්යගන් අවහිරතා 
සම්බන්ධ්යයයන් ප්රේශ්න ක හ. උපසම්පදාව අයේක්ෂා 
ක  අයහු ලැේජාවට පත් ූහ, ඔවුහු අපහසුතාවට පත් 
ූ අතර පිළිතුරු දීමට යනොහැකිභාවයට පත් ූහ. 
ඔවුහු භාගබවතුන් වහන්යසේට යමයසේ කීහ 
[භාගබවතුන් වහන්යසේ යමයසේ කීහ]: 

“මහයණනි, භික්ෂුණී සංඝයා විසින් විචාරා අනුමත 
කරන ලද තැනැත්තියන්ට උපසම්පදාව ලබා දීමට 
භික්ෂු සංඝයාට අනුදැන වදාරමි.” 

එකල උපසම්පදාව අවැසි ූ සහ [යමබඳු විචාරීම්] 
සම්බන්ධ්යයයන් උපයදස් යනොලැබුණු සහ උප-
සම්පදාව අයේක්ෂා ක  භික්ෂුණීහු අවහිරතා සම්බ-
න්ධ්යයයන් ප්රේශ්න කය ෝ ය. උපසම්පදාව අවැසි ූ 
තැනැත්තියයෝ ලැේජාවට පත් ූහ, අපහසුතාවට පත් 
ූ අතර පිළිතුරු දීමට යනොහැකි ූහ. ඔවුහු භාගබ-
වතුන් වහන්යසේට යමයසේ කීහ [භාගබවතුන් වහන්යසේ 
යමයසේ කීහ]:  

 “මහයණනි, ඇයට ප මුව උපයදස ් ලබාදිය යුතුය, 
ඉන්පසුව අවහිරතා සම්බන්ධ්යයයන් ප්රේශ්නක  යුතුය.” 
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ඔවුහු එතැනදීම සංඝයා ඉදිරියේ උපයදස ් දුන්හ. 
උපසම්පදාව අවැසි ූ තැනැත්තියයෝ තව දුරටත් 
ලැේජාවට පත් ූහ, අපහසුතාවට පත් ූහ, 
පිළිතුරුදීමට යනොහැකි ූහ. ඔවුහු භාගබවතුන් 
වහන්යසේට යමයසේ කීහ [භාගබවතුන් වහන්යසේ 
යමයසේ කීහ]:  

“මහයණනි, ඇය පයසකට කැඳවා උපයදස් ලබා දී 
අවහිරතා ගැන උභය සංඝයා මධ්යබයයහි ප්රේශ්න කිරීමට 
අනුදැන වදාරමි. මහයණනි, ඇයට යමයසේ උපයදස් 
ලබාදිය යුතුය: “ප මුව ඇයට [කාන්තා] උපා-
ධ්යබායිකාවක් පත් ක  යුතුය (උපේඣා). උපා-
ධ්යබායිකාවක් ලැබ, පාසිවුරු ඇයට යපන්වා දිය යුතු ය: 
‘යම් ඔයේ පාත්රරය යි, යම් ඔයේ බාහිර සිවුරයි, යම් 
ඔයේ අඳනයයි, යම් ඔයේ අංශකඩයයි, යම් ඔයේ 
නානකඩයයි. [දැන්] යගොස් අසුවල් තැන සිටගන්න.’” 

අධලයනය 

ඉහත යකොන්යද්සිය ඊට අදාල සිදුීම සහිතව තියබන 
අතර කාන්තා අයේක්ෂිකාවන්යග් ලැේජාව වැ ැක්ීයම් 
අවශබතාවය පිළිබිඹු කරයි. මහාප්රේජාපතී යගෝතමිය සහ 
ඇයග් ශාකබ වංශික අනුගාමිකාවන් පැවිදි ීයමන් පසු 
කාලය පිළිබඳව සවිසත්ර හැඟීමක් විනයයහි සඳහන් 
යනොයද.  

හයවැනි ගරුධ්යර්මය ය ේරවාද විනයයහි සඳහන් 
ආකාරයට බුදුන්වහන්යසේ පැහැදිලිවම දක්වා ඇත්යත් 
ප්රේතිපත්තිමය වශයයන් කාන්තා අයේක්ෂිකාවන් සික්ඛා-
මාන පුහුණු කාලයක් ගතයකොට ඉන් පසුව උභය සංඝයා 
ඉදිරියයහි උපසම්පදාව ලබා ගැනීමයි, යමම ක්රිියා-
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පිළියවල භාවිතයට පැමිණියේ යැයි අනුමාන ක  
හැක්යක් චුල්ලවග්ග X 2.1 හි සඳහන් භික්ෂුණී 
ශාසනයක් ආරම්භ කිරීයම් අරමුණ සාධ්යනය ීයමන් 
පසුවයි. ඒ අතරමැද කාලය තු  කුමක් සිදුවුවත්, ඉහත 
පරිවර්තනය කරන ලද විනය වකත්තාන්තයට අනුව 
ගරුධ්යර්ම 6හි සඳහන් මූලික ක්රිියාපිළියවයලහි සං-
යශෝධ්යනයක් ූ බව යපන්වුම් කරයි.  උපසම්පදාව එක්ව 
ලබා යදනවා යවනුවට, දැන් අනුගමනය ක යුතු 
පිළියවල නම් භික්ෂුණී සංඝයා ප මුව පැවිද්ද ලබා දී 
අනතුරුව භික්ෂු සංඝයා විසින් පැවිදිකරීමයි.  

4) දූතයයකු මගින් සිදුකරනුලබන පැවිද්ද 

පරිවර්තනය (විනය II 277)  

චු.ව. X 22.1 

එසමයයහි [යපර] නවශබාවක්ව සිටි අඪකාකාසි 
නමැත්තිය භික්ෂුණීහු අතර පැවිද්ද ලබා සිටියා ය. 
ඇයට සැවැත්නුවරට යාමට අවශබ ූවා ය, ඕ යමයසේ 
[සිතුවාය]: “මා භාගබවතුන් වහන්යසේ අභිමුඛයයහි 
උපසම්පදාව ලබන්යනමි”යි යනුයවනි. ධූර්තයයෝ එය 
අසා: “[යපර] නවශබාවක්ව සිටි අඪකාකාසී නමැ-
ත්තිය සැවැත්නුවරට යාමට කැමැත්යතන් සිටී” යැයි 
මාර්ගය පාලනයට නතුකර ගත්හ. 

[යපර] නවශබාවක්ව සිටි අඪකාකාසී නමැත්තිය යමය 
අසා: “ධූර්තයයෝ මාර්ගය පාලනයට නතුයකොටයගන 
ඇතිබවක් යපයන්.” ඇය ධූතයයකු භාගබවතුන් 
වහන්යසේයග් අභිමුඛයට, [යමයසේ කියා යැදවාය]: “මා 
සහතිකයයන්ම උපසම්පදාව අයේක්ෂා කරමි, මා 
යකයසේ ක  යුතු ද?”  
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එවිට භාගබවතුන් වහන්යසේ ්, යමම කාරණයට අදා ව 
ධ්යර්ම යද්ශනයක් පවත්වා, භික්ෂූන් වහන්යසේ ඇමූතහ: 
“මහයණනි, ධූතයයකු විසින් උපසම්පදාව කිරීම ද මා 
විසින් අනුදැන වදාරමි.” 

චු.ව. X 22.2 

භික්ෂුවක් ධූතයයකු වශයයන් තබායගන ඔවුහු 
උපසම්පදාව ලබා දුන්හ. ඔවුහු යමය භාගබවතුන් 
වහන්යසේට දැනුම් දුන්හ, [උන්වහන්යසේ යමයසේ කීහ]: 
“මහ යණනි, භික්ෂුවක් ධූතයයකු යලස තබායගන 
උපසම්පදාව ලබා යනොදිය යුතුය. [යම් ආකාරයයන්] 
උපසම්පදාව ලබායදන්යනකුට දුකුලා ඇවැත් යද.”  

ඔවුහු සික්ඛාමානවිකාවක් ධූත වශයයන් තබා 
උපසම්පදාව ලබා දුන්හ … ඔවුහු සාමයණ්ර නමක් 
ධූතයයකු වශයයන් තබා උපසම්පදාව ලබා දුන්හ  … 
ඔවුහු සාමයණ්රියක් ධූත වශයයන් තබා උපසම්පදාව 
ලබා දුන්හ … ඔවුහු යමෝඩ අත්දැකීම් රහිත ධූතයයක් 
හරහා උපසම්පදාව ලබා දුන්හ.  

[ඔවුහු භාගබවතුන් වහන්යසේට යමය සැ  ක හ, 
භාගබවතුන් වහන්යසේ යමයසේ කී යසේක]: “මහයණනි, 
යමෝඩ අත්දැකීම් රහිත ධූතයයක් හරහා …  
උපසම්පදාව ලබා යනොදිය යුතුය. [යම් ආකාරයයන්] 
උපසම්පදාව ලබායදන අයට දුකුලා ඇවතක් යද. 
මහයණනි, අත්දැකීම් සහිත වබක්ත භික්ෂුණියක් ධූත 
තනතුයර් තබා උපසම්පදාව ලබා දීමට මම අනුමැතිය 
ලබා යදමි.” 
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අධ්යබයනය 

ඉහත නීති සම්පාදනය භික්ෂුණියක් ධූර්තයන්යගන් 
දූෂණය ීයමන් ව ක්වා ගැනීයම් තාර්කිකත්වය පිළිබිඹු 
කරයි. එබඳු යදයක් සිදුීම වැ ැක්ීමට, වාර්තාවන පරිදි 
බුදුන්වහන්යසේ  කාන්තා අයේක්ෂිකාවක් පුද්ගලිකව 
භික්ෂූන් මුණගැසීම සිදු යනොවන පරිදි සුවියශේෂී අවසරයක් 
ලබා යදයි. ඒ යවනුවට, එම අයේක්ෂිකාව යවනුයවන්, 
අත්දැකීම් සහිත වබක්ත යවනත් භික්ෂුණියක් ධූත 
තනතුයර් තබා උපසම්පදාව ලබා දීමට පුළුවන.. 

විනයයහි යවනත් පරිච්යේද හරහා විනිශ්චය 
කිරීයම් දී, දූෂණයට නතුීයම් අවදානම යපර ගණි-
කාවක්ව සිටි අයේක්ෂිකාවන්ට පමණක් යනොව, යපො-
දුයද භික්ෂුණීන්ට මුහුණදීමට සිදු ූ ගැටළුවකි. තනිවම 
ගඟකින් එයතරීමට ගිය භික්ෂුණීන් දූෂණය ූ අතර 
සමූහයක් සමග සංචාරයේ දී විඩාව නිවාගැනීමට 
කණ්ඩායයමන් මෑත්ව ගිය භික්ෂුණියක් ද දූෂණය විය. 
(විනය IV 228f). සංචාරයේදී යහෝ ගඟකින් එයතර ීයම්දී 
මුළු භික්ෂුණී කණ්ඩායම් සමූහ දූෂණයට ලක් ූහ (විනය 
IV 63 සහ 65; එයසේම විනය I 89 සංසන්දනය කර 
බලන්න).  

යම් පිළිබඳව දැනුම් දුන්විට, වාර්තාවන පරිදි 
බුදුන්වහන්යසේ සංයශෝධිත භික්ඛු පාචිත්තිය 27 සහ 28 
පණවන බවත්, එයට අනුව යම් සංචාරයක් අනතු-
රුදායක යැයි හැයඟන්න් නම් යහෝ ගඟක් තරණය 
ක යුතු විට භික්ෂූහු සංචාරයේදී භික්ෂුණීන් සමග යායුතු 
බවත් සඳහන් යද.  
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දූෂණයීම සංචාරක යයදී සිටීමට ම සීමා ූයේ 
නැත. තමායග් කුටිය තු  සිටන විට පවා ආරක්ෂිත 
මට්ටමක් තිබී නැත. භික්ෂූන්ට අදා  ප මු පාරාජිකාවට 
පසුව එන වකත්තාන්ත යකොටසට අනුව, උේපලවණ්ණා 
රහත් භික්ෂුණිය පිණ්ඩපාතයේ යගොස් පැමිණි විට ඇයග් 
කුටියේ සැඟී සිට ඇයට අඩම්යත්ට්ටම් ක  
පුද්ගලයයකු අතින් දූෂණය විය (විනය III 35).  

යමම වාතාවරණය නිරීක්ෂණය කිරීයම් දී යම් 
සම්බන්ධ්යයයන් භික්ෂුණීන්ට මුහුණදීමට සිදුවියහැකි 
තත්ත්වයන් පිළිබඳව සැ කිළිමත් ීම අර් වත් වනු 
ඇති අතර ඊට සරිලන පරිදි කාන්තා අයේක්ෂිකාවකට 
සිදුවියහැකි අනතුරක් ව ක්වාගැනීයම් අදහසින් පැවිදි-
කිරීයම් පටිපාටිය සැකසීම ක  හැකිය.  

දැනට බුදුන්වහන්යසේ විසින් භික්ෂුණී පැවිද්දට 
අදා ව පණවා ඇති නීති ය ේරවාද විනයට අනුව සමස-්
තයක් වශයයන් පැණීම් හතරකට සඵල යද: 

1) “වසර යදකක් තිස්යසේ ප්රේතිපත්ති හයක පුහුණු ූ 
තැනැත්තියක් උභය සංඝයා ඉදිරියයහි උපසම්පදාව 
අයේක්ෂා ක  යුතු ේ .” (චු.ව. X 1.4). 

2) “භික්ෂූන් විසින් භික්ෂුණීන්ට උපසම්පදාව ලබාදීම 
මම අනුමත කරමි” (චු.ව. X 2.1). 

3) “එක් අතකින් භික්ෂුණී සංඝයා අතර උපසම්පදා ී 
පිරිසිදු වුණ තැනැත්තියකට භික්ෂු සංඝයා අතර 
උපසම්පදාව ලබාදීම මම අනුමත කරමි.” (චු.ව. X 
17.2). 
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4) “අත්දැකීම් සහිත වබක්ත භික්ෂුණියක් දූතායකු යලස 
තබායගන උපසම්පදාව ලබාදීම අනුමත කරමි.” (චු.ව. 
X 22.2). 

ය ේරවාද විනයයහි සඳහන් ඉදිරිපත්කිරීම්වලට අනුව, 
චුල්ලවග්ග X 1.4 යනු කාන්තා අයේක්ෂිකාවන්ට උපස-
ම්පදාව ලබාදීම බුදුන්වහන්යසේ යකයසේ අයේක්ෂා 
කය ේදැයි සලකුණු යකයරන ප මු සහ පදනම් 
සම්පාදනයවන වාර්තාවයි. එහි මූලික ස්වරූපය අනුව, 
තදනන්තරව සිදුවන සංයශෝධ්යනයන්යගන් එය ප්රේතිස-්
 ාපනය ී ඇති නිසා යමය තවදුරටත් අදා  යනොයද. 
යමම තදනන්තරව සිදු ූ සංයශෝධ්යන චුල්ල-වග්ග X 2.1, 
චුල්ලවග්ග X 17.2, සහ චුල්ලවග්ග X 22.2 හි එන නීතීන් 
යද.  

යමම තුයනහි, අන්තිමට සඳහන් ූ යද් පමණක් 
පිළිගතයුතුයැයි යන්න පැහැදිලිවම වලංගු යනොයද. 
ධූතයයකු හරහා උපසම්පදාව ලබාදීම ය ේරවාද විනයයහි 
භික්ෂුණී පැවිද්ද ලබාදීම සම්බන්ධ්යයයන් අවසාන 
වශයයන් බුදුන්වහන්යසේ විසින් අනුදැන වදා  කාරණය 
වුවත්, එහි නනතික සුවියශේෂත්වය ඊට යපර ූ සන්ද-
ර්භය විභාග කිරීයමන් අවයබෝධ්ය කරගැනීමට අවශබය 
යද. යමයින් යපන්වුම් කරන්යන් ධූතයයකු හරහා 
උපසම්පදාව ලබාදීයමහි ප මු ස්වරූපය (චු.ව. X 22.1) 
කියයවන්යන් “මම ධූතයයකු හරහා ද උපසම්පදාව 
ලබාදීම අනුමත කරමි” යන්නයි. “ද” යන්යනහි භාවිතය, 
“පි”, යන්යනන් පැහැදිලි යකයරන්යන් උභය සංඝයා 
විසින් ලබායදන උපසම්පදාවට අදාල නීතිය අවලංගු 
කිරීමක් අදහස් යනොවන බවයි (චු.ව. X 17.2).  
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නීතීන් යදකම භික්ෂුණීහු පැවැත්යම් සිටින 
අවස් ාවක් සම්බන්ධ්යව එකම මූලික වාතාවරණයක් 
සමග උපයයෝගවන බැවින් එබඳු සුපැහැදිලි ස කුණු 
කිරීමක් අවශබය යද. යම් පසුබිම තු  මූලිකව යවනස ්
අවස් ාවන් යදකක් සම්බන්ධ්යව අවධ්යානය යයොමුකරන 
බැවින් යමම නීතීන් යදක භික්ෂූන් විසින් පමණක් (චු.ව. 
X 2.1) පැවිදිකිරීම සම්බන්ධ්යයයන් යවනස් යද. භික්ෂුණී 
පැවිද්දක් පැවැත්යම් ඇති එකම වාතාවරණය තු  
පදනම්ීයම් කාරණය මත, ධූතයයකු හරහා 
උපසම්පදාීම (චු.ව. X 22.2),  උභය සංඝයා විසින් 
පැවිදිකිරීයම් නීතිය අවලංගු කරන්යන් නැත,  (චු.ව. X 
17.2), එනම් එම අවස් ායද පටන් ධූතයයකු හරහා 
පමණක් උපසම්පදාව ක යුතුයැයි යන්න පමණක් ක  
හැකිය යන්න එයින් ගමබමාන යනොයද. 

උභය සංඝයා විසින් පැවිදිකිරීම (චු.ව. X 17.2) 
ධූතයයකු හරහා උපසම්පදා කිරීම පැණීයමන් අවලංගු 
භාවයට පත් යනොවුණා යසේ (චු.ව. X 22.2), එයසේම 
භික්ෂූන් විසින් පමණක් පැවිදි කිරීම (චු.ව. X 2.1) උභය 
සංඝයා විසින් පැවිදිකිරීයම් නීතිය පැණීයමන් අවලංගු 
යනොයකරිණ (චු.ව. X 17.2). ඒ යවනුවට, ක්රිියාපටිපාටීන් 
තුනම සමව වලංගුවන අතර එකියනකා සමග යනො-
ගැයට්, ඒවා පහත වියහැකි අවස ්ාවන් ආමන්ත්රරණය 
කරන නිසායවනි: 

 චු.ව. X 2.1: භික්ඛුනී පැවිද්ද පැවැත්යම් නැති විට,  

 චු.ව. X 17.2: භික්ඛුනී පැවිද්දක් පැවැත්යම් ඇතිවිට සහ 
අයේක්ෂිකාවට ආරක්ෂිතව භික්ෂූන් යවත  ඟාවිය 
හැකි විට, 
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 චු.ව. X 22.2: භික්ඛුනී පැවිද්දක් පැවැත්යම් ඇතිවිට, 
නමුත්  අයේක්ෂිකාවට ආරක්ෂිතව භික්ෂූන් යවත 
 ඟාවිය යනොහැකි විට යනුයවනි. 

යම් ආකාරයට, භික්ඛුනී සංඝයා පැවැත්යම් ඇතිවිට 
යකයසේ  ක්රිියාක  යුතුදැයි එක් නීති පැණීමක් කරයි. 
තවත් නීතියක් භික්ඛුනී සංඝයා පැවැත්යම් ඇතිවිට සහ 
අයේක්ෂිකාවට ආරක්ෂිතව භික්ෂූන් යවත  ඟාවිය හැකි 
විට උපසම්පදාව යකයසේ ක යුතුදැයි පැණීමක් කරයි. 
තවද අනබ නීතියක් පණවනුයේ භික්ඛුනී පැවිද්ද 
පැවැත්යම් ඇතිවිට සහ කාන්තා අයේක්ෂිකාවක් උපස-
ම්පදාව අයේක්ෂායවන් භික්ෂූන් යවත  ඟාීයම් දී ඇය 
අනතුරකට භාජනය ීමක් ඇති අවස් ාවකට අදා ව ය. 

යමයින් දැන් මතුකරන ගැටළුව නම්, විනය සමීපව 
පරීක්ෂා කර බැලීයම් දී භික්ෂූන් විසින් පමණක් පැවිදි 
කිරීම භික්ඛුනී පැවිද්ද පැවැත්යම් නැතිවිට වලංගුවන 
එකම සව්රූපය වන්යන් ඇයි ද යන්නයි, යමම අවස් ාව 
අතීතයේ වඩාත් පුළුල්ව හඳුනායගන යනොමැත. යමය 
අගය කිරීමට, පහතින් මා භික්ඛුනී පැවිද්ද ශ්රීත ලංකායද 
ආරම්භ ීම් සඳහන් දීපවංස වාර්තාවලට යයොමුයවමි. 

5) ලංකාවට සංක්රිමණය වීම 

දීපවංශයට අනුව, ශ්රීත ලංකායද එකල යනොයබෝදිනකදී 
බුදුදහම වැ ඳගත් රජතුමා අනුලා යද්වියට සහ ඇයග් 
අනුගාමිකාවන්ට පැවිද්ද  ප්රේදානය කරන්නැයි අයසෝක 
රජුයග් පුත්, භික්ඛු මහින්ද යතරුන්යගන් ඉල්ලා සිටියහ. 
මීට අදා  පරිච්යේදය පහත පරිදි යද: 
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පරිවර්තනය 

දීප. 15.74–80 

ක්ෂත්රිඝය වංශයක (ඛත්තියා) කාන්තාවක් වන 
අනුලා යන නම් ඇති  
බුදුන්, දහම්, සඟුන් යකයරහි අචල ශ්රංද්ධ්යාවක් තිබුණි,  
ඇය සකජු දකෂ්ටියයන් යුක්ත වන්නී  
භවයයහි ආශාව පහයකොට තිබුණා ය. 

රැජිණයග් වචන අසා 
[ඇය පැවිදිීමට කැමති යැයි] 
රජු යමය [මහින්ද] යතරුන්වහන්යසේට දැනුම් 
දුන්යන්ය: 

“ඇයට බුදුන්, දහම්, සඟුන් යකයරහි අචල ශ්රංද්ධ්යාවක් 
ඇත, 
ඇය  සකජු දකෂ්ටියයන් යුක්ත වන්නීය 
සහ ඇය භවයයහි ආශාව පහයකොට තිබුණා ය;  
අනුලාවට පැවිද්ද ප්රේදානය කරන්න!” 

[මහින්ද යතරුන් පිළිතුරු යදමින්]: 
“මහ රජතුමනි, භික්ෂුවකට  
කාන්තාවක් විෂයයහි පැවිද්ද ලබාදීම යයෝගබ නැත.  

“මයග් යසොයහොයුරිය සංඝමිත්තාව 
යමහි පැමියණනු ඇත, රජතුමනි; 
අනුලාවයග් පැවිද්ද ප්රේදානය යකොට, 
ඇය සියු  බන්ධ්යනයන්යගන් මුදවනු ඇත. 

“මහා ප්රේඥායවන් යුත් සංඝමිත්තාව, 
දැනුම් යත්රුම් ඇති උත්තරාව [සමග], 
යහේමා සහ මාසගල්ලා,  



භික්ෂුණී පැවිද්ද පිළිබඳව චුල්ලවග්ගය 

69 

පමණ දැන ක ා කරන අග්ගමිතාව ද, 
තේපා සහ පේබතඡින්නා ද, 
මල්ලා සහ ධ්යම්මදාසියා ද [පැමියණනු ඇත]. 

“යම් භික්ඛුනීහු 
සමාධියයන් යුක්ත යද, රාගය පහයකොට ඇත, 
ඔවුන්යග් මයනෝ සිතුවිලි පිරිසිදු යද 
එයසේම ඔවුන් සතබ ධ්යර්මයේ සහ විනයයයහි තුටු යද. 

“ක්යල්ෂයන් දුරු යකොට ඔවුන් [ස්වයං]-සංවරභාවයට 
පත්ව ඇත, 
ත්රිඝවිධ්ය ඥානයයන් [යුතුවන ඔවුන්] අධි චිත්ත වික්රය-
මයන්යග් දක්ෂ යද. 
ඉහ ම තත්ත්වයන් තු  මනාව වබාේතව, 
ඔවුහු යමහි පැමියණනවා ද ඇත.” 

අධලයනය 

දීපවංශය අනුලා යද්වියග් සහ ඇයග් අනුගාමිකාවන්යග් 
පැවිද්ද සංඝමිත්තා සහ උත්කකෂ්ට භික්ෂුණී සමූහ-
යායගන් ලැබීම ඉදිරියට වාර්තාකරමින් ගලායගන යයි. 
(Dīp 16.37f). ය ේරවාද විනයයහි දැක්මට අනුව, යමය 
සැබවින්ම නිවැරදි ක්රයමයදදය විය. මහින්ද යතරුන් සහ 
උන්වහන්යසේ සමග සිටි භික්ෂූන්ට ඉන්දියායද භික්ඛුනී 
පැවිද්ද පැවතුණු යහයින් යද්වියයග් සහ අනුගා-
මිකාවන්යග් පැවිද්ද ප්රේදානය කිරීම ක  යනොහැකි වුණි. 
යද්වියට මහින්ද යතරුන්යග් යසොයහොයුරිය සංඝමිත්තාව 
සහ ඇයග් කණ්ඩායම පැමියණන තුරු සිටීමට සිදු ූයේ 
එම නිසා ය.  

ඓතිහාසික දකෂ්ටියකෝණයට අනුව, ශ්රීත ලාංකික 
භික්ඛුනීන්යග් පැවිද්ද 11 වැනි ශතවර්ශයේ මුල 
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භාගයේදී යුධ්ය සහ යද්ශපාලන ආරවුල් තියබනවිට 
භික්ෂූන් පීිදතව වියද්ශගතීමට සිදුූ  අවස් ාවකදී,  
තුරන්ව ඇති බවක් යපයන්. සාමය ස ්ාපිතව භික්ෂූන් 
වියද්ශයන්හි සිට නැවත පැමිණි විට, භික්ඛුනීන් තුරන්ව 
ඇති බව සාකලබයයන්ම අවයබෝධ්ය කරගන්නට ඇත. 
යමම වාතාවරණයට මුහුණ දුන් විට, ලංකායද භික්ඛුනීහු 
මුලින්ම පැවැත්මට ආයේ යකයසේදැයි සව්ාභාවිකවම 
වැටයහන්නට ඇත.  

නමුත් මහාවංශය යමම කාරණය සම්බන්ධ්යයයන් 
තරමක් යකටියයන් විස්තර කරන අතර (මහාවං. 18.9–
11), ඉහත පරිවර්තනය කරන ලද දීපවංස යේදයයහි 
සවිස්තරාර්  යසොයාගත හැකි ය. දීපවංශයේ විස්තරය, 
පැවිද්ද ලබාදීමට පැමිණි පරිණත භික්ෂුණීන්යග් වියශේෂ 
සටහන් සහිතව, ශ්රීත ලංකායද පැවිද්ද නැවත ස් ාපනයට 
බලපාන්නට ඇත. අප දන්නා තරමට 11 වන සියවස 
වනවිට ය ේරවාද භික්ඛුනී පැවිද්ද ශ්රීත ලංකායවන් පිටත  
යනො පැවතුණු නිසා, යමය ක  යනොහැක්කක් වන්නට 
ඇත. 

“භික්ෂුවකට කාන්තාවක් විෂයයහි පැවිද්ද ලබාදීම 
යයෝගබ නැතැ”යි මහින්ද යතරුන් විසින් ක  ප්රේකාශයට 
අනුව, මීට අදාල විනය වාර්තාවන් ද සැ කිල්ලට යගන 
එබඳු අවස් ාවක දී මහින්ද යතරුන්යග් වචනයට සීමා 
වන්නට ඇතැයි සිතීම විමතියට කරුණක් යනොයද. 
සම්ප්රේදායට අනුව ශ්රීත ලංකාවට බුදු දහම රැයගන ආ 
කීර්තිමත් රහතන් වහන්යසේයග් වචන සව්ාභාවිකවම 
විශාල බරක් උසුලන්නට ඇත.  

මහින්ද යතරුන්යග් බලපවත්නා ප්රේකාශයයන් 
ආභාශය ලැබීම විනය නීතීන්යග් වකත්තාන්තමය පසු-
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බියමහි සුවියශේෂත්වය පිරික්සා බලනු විනා පහසුයවන්ම 
විනය නීති යකයරහි පමණක් අවධ්යානය යයොමුකිරීමට 
බලපාන්නට ඇත. පසුකාලීන නීතීන්වලින් භික්ෂූන්ට 
භික්ෂුණීන් විෂයයයහි උපසම්පදාව ප්රේදානය කිරීම 
අයයෝගබ යැයි සමායලෝචනය කිරීමට යමයින් 
යප යඹන්නට ඇත.  

එබඳු සංකල්පයක් මතුව ඇති විට සහ පසුකාලීන 
පරම්පරාවන්ට වබාේත වුණ විට, වබාේතව තිබුණු 
සම්ප්රේදායයහි බර සහ යයමකුයග් ගුරුවරයා යකයරහි 
තිබුණු යගෞරවය යමම කාරණාවන් සමීපව විමසා බැලීම 
යකයරහි බාධ්යා වශයයන් තියබන්නට ඇත. යම් 
ආකාරයට භික්ඛුනී පැවිද්ද තුරන්ව ගිය පසු එය ප්රේතිෂ-්
ඨාපනය ක  යනොහැකිය යන අද දක්වාම පවත්නා මතය 
ය ේරවාද පැවිද්දන් අතර මුල්බැසගන්නට ඇතැයි 
පහසුයවන් වටහාගත හැකි ය.  

සමසත්යක් වශයයන්, ශ්රීත ලංකායද භික්ඛුනී පැවිද්ද 
ස් ාපනය ූ ආකාරය හා තුරන් ී ගිය ආකාරය පරීක්ෂා 
කර බැලීයම් දී ඓතිහාසික සාධ්යකවලට අනුව, භික්ෂූන් 
විසින් එබඳු පැවිද්දක් අු තින් ස ්ාපනය කිරීම ක  
හැකිව තිබුයණ් යැයි වටහා යනොගන්නට යහේතු සාධ්යක 
තිබුණි යැයි සිතීම විමතියට කරුණක් යනොයද. තවද 
විනය එහි වචන ඔස්යසේ සමීපව පරීක්ෂා කර බැලීයම් දී, 
යබොයහෝ කාලයක් පැවතුණු සම්ප්රේදායක අදහස් උද-
හසව්ලට බලපැවැත්ීමට ඉඩ යනොදී, යමය වියහැකියැයි 
නනතිකව වලංගු අවස් ාවක්ව තිබූ බව යපයන්.  
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සමායලෝචනය 

චුල්ලවග්ගයයහි භික්ඛුනී පැවිද්ද ආරම්භ ූ ආකාරය 
වාර්තා ී ඇති ආකාරය සමීපව විමසා බැලීයම් දී 
පැහැදිලිව යපනී යන්යන් ය ේරවාද භික්ඛුනී පැවිද්ද ප්රේති-
ෂ්ඨාපනය කිරීම ක  හැකි බවයි.  

මට දැකිය හැකි දුරට අනුව, ය ේරවාද විනයයහි 
වාර් ාවන විවිධ්ය යතොරතුරු සහ සාධ්යක මුළුමනින්ම 
පැහැදිලි වන අර් ක නය  වනුයේ බුදුන්වහන්යසේ භික්-
ඛුනී පැවිද්ද තුරන්ව ගිය පසු ප්රේතිෂ්ඨාපනය කිරීමට 
අවස් ාවක් නිර්මාණය ක  යසේක. යමම අවයබෝධ්යයට 
අනුව, විනයයහි වාර් ා වන පරිදි නියයෝග පිළිපැදීමට 
කැමති ය ේරවාද භික්ෂූන් පිටක මූලාශ්රංයන්හි සඳහන් 
යමකට විරුද්ධ්ය ීමක් යැයි යනොසිතා, ය ේරවාද 
සම්ප්රේදායයහි මූලික ප්රේතිපත්තියක් ඛණ්ානය කරන්යන් 
යැයි මතයයන් බැහැරව භික්ඛුනී පැවිද්ද ප්රේතිෂ්ඨාපනය 
සඳහා සම්පූර්ණ සහයයෝගය ලබා දිය යුතුය. යේතවන් 
සයායඩෝ විසින් ප්රේකාෂ යකොට ඇති වචනවලට අනුව:  

“භික්ඛු සංඝයා … පහත පරිදි අධිෂඨ්ානශීලී උත්-
සාහයක් දැරිය යුතුය: ‘දැන් භික්ඛුනී සංඝයා තුරන් ී 
ඇත, අපි භික්ඛුනී සංස ්ාව ප්රේතිෂඨ්ාපනය කරමු! බුදු-
න්වහන්යසේයග් හදවයත් තිබුණු ප්රේාර් නාව අපි 
යත්රුම් ගනිමු. අපි බුදුන්වහනයසේයග් මුහුණ 
පුන්සඳක් යසේ දිදු න අයුරු දකිමු” (Bodhi 2010: 142). 
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යකටි යයදුම්/Abbreviations 
 
අ.නි. අංගුත්තර-නිකාය 
චු.ව. චුල්ලවග්ග 
දීපව.  දීපවංශය 
මහාව. මහාවංශය 
ම.නි. මේඣිම-නිකාය 
ස.නි.  සංයුත්ත-නිකාය 
සමන්තපාසාදිකා (එම නම් ඇති අටුවාව) 
සාරත් ේපකාසිනී (එම නම් ඇති අටුවාව) 
විනය  විනය පිටක 
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บทน า 
 
บทความนีศ้ึกษาวิวฒันาการการอปุสมบทภิกษุณีตามที่มีบนัทึกไว้ในจุลวรรค
ของพระวินัยปิฎกของนิกายเถรวาท  ตามด้วยการศึกษาการสืบทอดการ
อปุสมบทภิกษุณีไปสูศ่รีลงักาดงัที่ปรากฏในคมัภีร์ทีปวงศ์ และการคาดคะเนวา่ 
มีการตีความในอดีตเก่ียวกบัระเบียบการอปุสมบทภิกษุณีตามที่มีบนัทึกไว้ใน
จลุวรรคของพระวินยัปิฎกอยา่งไรบ้าง โดยประเด็นที่จะกลา่วถึงในบทความนีม้ี
ดงัตอ่ไปนีค้ือ 
 
๑. การอปุสมบทด้วยการรับครุธรรม ๘ 
๒. การอปุสมบทด้วยภิกษุสงฆ์เพียงฝ่ายเดยีว 
๓. การอปุสมบทด้วยสงฆ์สองฝ่าย 
๔. การอปุสมบทด้วยทตู 
๕. การสบืทอดการอปุสมบทสูศ่รีลงักา 
 
ความตัง้ใจของอาตมาคือการศึกษาบทบรรยายในพระวินยัปิฎกอย่างใกล้ชิด
เพื่อค้นหาความเป็นมาของกระบวนการทัง้สี่ข้างต้นตามที่ปรากฏในพระวินยั  
อาตมาไม่ได้พยายามฟื้นหาข้อเท็จจริงทางประวัติศาสตร์ ความสนใจของ
อาตมาอยู่ที่นัยทางพระวินัยเท่านัน้  นัยใดๆ ที่อาตมาน าเสนอเก่ียวกับการ
กระท าหรือเจตนาของพระพุทธเจ้าจึงไม่ใช่เป็นส่วนหนึ่งของการพยายามฟืน้
ข้อเท็จจริงทางประวตัิศาสตร์ ทวา่ เป็นสว่นหนึง่ของการสานกรณีศกึษาตา่งๆ ที่
ยกขึน้มาบรรยายประกอบในการบัญญัติพระวินัยแต่ละข้อให้เป็นไปอย่าง
ปะติดปะต่อสอดคล้องตามข้อบ่งชีท้ี่พบในพระวินยัปิฎกของนิกายเถรวาท ซึ่ง
เป็นพืน้ฐานการอ่านเอกสารอย่างถกูต้องของพระวินยัประเด็นนี ้รวมถึงผลที่มี
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ต่อธรรมเนียมปฏิบตัิฝ่ายเถรวาทที่ด าเนินอยู่ในปัจจุบนั และเพื่อวตัถปุระสงค์
ทางพระวินยัที่มีผลตอ่สงฆ์ในนิกายเถรวาทในปัจจุบนัอาตมาจึงศกึษาพระวินยั
ปิฎกฉบบับาลใีนรูปแบบที่ได้รับการถ่ายทอดมาเป็นกรอบอ้างอิงหลกั 

 

๑. การอุปสมบทด้วยการรับครุธรรม ๘ 
 
อาตมาเร่ิมต้นด้วยการแปลกรณีศกึษาตา่งๆ ที่ยกขึน้มาบรรยายประกอบในการ
บัญญัติพระวินัยที่บันทึกในจุลวรรคเก่ียวกับการที่พระนางปชาบดีโคตมี
อปุสมบทเป็นภิกษุณีด้วยการยอมรับครุธรรม ๘  ในการนีแ้ละในเนือ้หาตอ่ๆ ไป 
อาตมาจะสลับการน าเสนอบทแปลของเร่ืองเล่าความเป็นมาพระวินัยที่
เ ก่ียวข้องกับการพยายามวินิจฉัยบทความดังกล่าวเท่าที่อาตมาสามารถ
ตรวจสอบให้แนใ่จได้   
 
ค าแปล  
(Vin II 255) 

 
[พระอานนท์ได้กราบทูลพระผู้มีพระภาคว่า] “ขอประทานวโรกาส ขอสตรี
พึงได้การออกจากเรือน บวชเป็นบรรพชิตในพระธรรมวินยัที่พระตถาคต
ประกาศแล้ว พระพทุธเจ้าข้า” 
 
[CV X 1.4] 

[พระผู้ มีพระภาคตรัสว่า] “ดูกรอานนท์ ถ้าพระนางมหาปชาบดีโคตมี 
ยอมรับครุธรรม ๘ ประการ  ข้อนัน้แหละจงเป็นอปุสมัปทาของพระนาง 
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๑. ภิกษุณีอุปสมบทแล้ว ๑๐๐ ปี ต้องกราบไหว้ ลุกรับ ท าอัญชลีกรรม 
สามีจิกรรม แก่ภิกษุที่อุปสมบทในวนันัน้  ธรรมแม้นี ้ภิกษุณีต้องสกัการะ 
เคารพ นบัถือ บชูา ไมล่ะเมิดตลอดชีวิต 
 
๒. ภิกษุณีไม่พึงอยู่จ าพรรษาในอาวาสที่ไม่มีภิกษุ  ธรรมแม้นี ้ภิกษุณีต้อง
สกัการะ เคารพ นบัถือ บชูา ไมล่ะเมิดตลอดชีวิต 
 
๓. ภิกษุณีต้องหวงัธรรม ๒ ประการ คือ ถามวนัอโุบสถ ๑ เข้าไปฟังค าสัง่
สอน ๑ จากภิกษุสงฆ์ทกุกึ่งเดือน   ธรรมแม้นี ้ภิกษุณีต้องสกัการะ เคารพ 
นบัถือ บชูา ไมล่ะเมิดตลอดชีวิต 
 
๔. ภิกษุณีอยู่จ าพรรษาแล้ว ต้องปวารณาในสงฆ์สองฝ่ายโดยสถานทัง้ ๓ 
คือ โดยได้เห็น โดยได้ยิน หรือโดยรังเกียจ  ธรรมแม้นี ้ภิกษุณีต้องสกัการะ 
เคารพ นบัถือ บชูา ไมล่ะเมิดตลอดชีวิต 
 
๕. ภิกษุณีต้องธรรมที่หนักแล้ว ต้องประพฤติปักขมานัตในสงฆ์ ๒ ฝ่าย  
ธรรมแม้นี ้ภิกษุณีต้องสกัการะ เคารพ นบัถือ บชูา ไมล่ะเมิดตลอดชีวิต 
 
๖. ภิกษุณีต้องแสวงหาอปุสมัปทาในสงฆ์ ๒ ฝ่าย เพื่อสิกขมานาผู้มีสิกขา
อันศึกษาแล้วในธรรม ๖ ประการครบ ๒ ปีแล้ว  ธรรมแม้นี ้ภิกษุณีต้อง
สกัการะ เคารพ นบัถือ บชูา ไม่ละเมิดตลอดชีวิต 
 
๗. ภิกษุณีไม่พึงด่า บริภาษภิกษุ โดยปริยายอย่างใดอยา่งหนึ่ง  ธรรมแม้นี ้
ภิกษุณีต้องสกัการะ เคารพ นบัถือ บชูา ไมล่ะเมิดตลอดชีวิต 
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๘. ตัง้แต่วนันีเ้ป็นต้นไป ปิดทางไมใ่ห้ภิกษุณีทัง้หลายสอนภิกษุ เปิดทางให้
ภิกษุทัง้หลายสอนภิกษุณี  ธรรมแม้นี ้ภิกษุณีต้องสกัการะ เคารพ นบัถือ 
บชูา ไมล่ะเมิดตลอดชีวิต 
 
“ดกูรอานนท์ ก็ถ้าพระนางมหาปชาบดีโคตมี ยอมรับครุธรรม ๘ ประการนี ้ 
ข้อนัน้แหละจงเป็นอปุสมัปทาของพระนางฯ” 
 
[CV X 1.5] 

ครัง้นัน้ พระอานนท์เรียนครุธรรม ๘ ประการในส านกัพระผู้มีพระภาค แล้ว
เข้าไปหาพระนางมหาปชาบดีโคตมี ชีแ้จงวา่  
 
“พระนางโคตมี ถ้าพระนางยอมรับครุธรรม ๘ ประการ  ข้อนัน้แหละจกัเป็น
อปุสมัปทาของพระนางคือ 
 
“ภิกษุณีอุปสมบทแล้ว ๑๐๐ ปี... เปิดทางให้ภิกษุทัง้หลายสอนภิกษุณี  
ธรรมแม้นี ้ภิกษุณีต้องสกัการะ เคารพ นบัถือ บชูา ไมล่ะเมิดตลอดชีวิต 
 
“พระนางโคตมี ถ้าพระนางยอมรับครุธรรม ๘ ประการนี ้ ข้อนัน้แหละจัก
เป็นอปุสมัปทาของพระนาง” 
 
[พระนางมหาปชาบดีโคตมีกลา่วว่า]  “ข้าแต่ท่านพระอานนท์ ดิฉนัยอมรับ
ครุธรรม ๘ ประการนีไ้ม่ละเมิดตลอดชีวิต เปรียบเหมือนหญิงสาวหรือชาย
หนุ่มที่ชอบแต่งกาย อาบน า้สระเกล้าแล้ว ได้พวงอุบล พวงมะลิ หรือพวง
ล าดวนแล้ว พงึประคองรับด้วยมือทัง้สอง ตัง้ไว้เหนือเศียรเกล้าฉะนัน้ฯ” 
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[CVX 1.6] 

ครัง้นัน้ พระอานนท์เข้าไปเฝ้าพระผู้มีพระภาค ถวายบงัคมนัง่ ณ ที่ควรสว่น
ข้างหนึง่ แล้วได้กราบทลูวา่  
 
“พระพทุธเจ้าข้า พระนางมหาปชาบดีโคตม ียอมรับครุธรรม ๘ ประการแล้ว  
พระมาตจุฉาของพระผู้มีพระภาคอปุสมบทแล้ว” 
 

ข้อศึกษา 
 
ตามเร่ืองเลา่ข้างต้น อนัเนื่องจากพระอานนท์ร้องขอตอ่พระผู้มีพระภาคขอทรง
อนุญาตให้สตรีออกบวช พระพุทธองค์จึงทรงประกาศครุธรรม ๘  โดยระบวุ่า 
หากพระนางมหาปชาบดีโคตมียอมรับครุธรรม ๘ ประการ ข้อนัน้แหละจกัเป็น
อปุสมัปทาของพระนางฯ  เนื่องจากพระพทุธองค์ทรงประกาศครุธรรม ๘ เป็น
ค าตอบต่อค าร้องขอให้สตรีทัว่ไปสามารถออกบวชเป็นภิกษุณี จึงดเูหมือนว่า 
พระองค์ทรงตดัสนิพระทยัก่อตัง้คณะภิกษุณีสงฆ์  ด้วยพระองค์มิได้อนญุาตแค่
พระวิมาดาเป็นพิเศษพระองค์เดียวเท่านัน้  กล่าวอีกนัยหนึ่งคือ ถึงแม้
กระบวนการอุปสมบทโดยผ่านการยอมรับครุธรรม ๘ ประการจะเป็นเพียง
ระเบียบส าหรับพระนางมหาปชาบดีโคตมีพระองค์เดียว กระนัน้ การอปุสมบท
ของพระนางก็ถือว่าเป็นก้าวแรกในพฒันาการอนัมีเป้าหมายเพื่อ “ช่วยให้สตรี
ได้สละเรือนและบวชเป็นบรรพชิตในพระธรรมวินยัที่พระตถาคตประกาศแล้ว” 
 
ข้อเท็จจริงนีเ้ห็นได้ชดัจากการบญัญัติครุธรรม ๘ ด้วยเช่นกนั  ข้อก าหนดสว่น
ใหญ่ในครุธรรม ๘ ประการนีเ้ก่ียวข้องกับสถานการณ์อนัจะเกิดขึน้เมื่อคณะ
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ภิกษุณีสงฆ์ได้ประดิษฐานขึน้แล้ว มิใช่ส าหรับสถานการณ์ที่มีพระนางมหา-
ปชาบดีโคตมีเป็นภิกษุณีเพียงรูปเดียว   

 
ครุธรรม ๘ ประการไม่ใช่กฎระเบียบส าหรับภิกษุ  อย่างไรก็ตาม ข้อปฏิบัติ
เหล่านีร้ะบุถึงสิ่งที่พระพุทธองค์มีพระประสงค์ให้ภิกษุให้ความร่วมมือกับ
ภิกษุณีเมื่อคณะภิกษุณีสงฆ์ประดิษฐานขึน้แล้ว  ครุธรรมทัง้ ๘ ประการนีม้ี
กลา่วในพระวินยัว่าด้วยปาจิตตีย์สิกขาบทข้อที่ ๒๑ ส าหรับภิกษุซึ่งก าหนดให้
ครุธรรม ๘ เป็นสว่นหนึ่งของโอวาทที่ภิกษุให้กับภิกษุณี  (Vin IV 52)  ดงันัน้ จึง
ไมม่ีข้อสงสยัวา่ ภิกษุมีความตระหนกัดีถึงครุธรรม ๘    
 
เมื่อภิกษุรับทราบถึงครุธรรม ๘ ประการ โดยสนันิษฐานว่า เมื่อได้รับแจ้งจาก
พระอานนท์วา่มีอะไรเกิดขึน้  ภิกษุทัง้หลายยอ่มทราบวา่ ตนต้องปฏิบตัิตามข้อ 
ก าหนดตอ่ไปนีเ้มื่อมีคณะภิกษุณีสงฆ์ด ารงอยู ่ 

 

 พงึแจ้งภิกษุณีถงึวนัอโุบสถ (ครุธรรมข้อ ๓) 

 พงึแสดงโอวาทแก่ภิกษุณี (ครุธรรมข้อ ๓) 

 พงึรับปวารณา (ครุธรรมข้อ ๔) 

 พงึให้มานตัแก่ภิกษุณี (ครุธรรมข้อ ๕) 

 พงึร่วมพิธีอปุสมบท (ครุธรรมข้อ ๖) 
 
ครุธรรม ๘ มีความเก่ียวข้องกับภิกษุอย่างชดัเจนโดยเห็นได้จากข้อปฏิบตัิข้อ
แรกในรายการข้อปฏิบตัิข้างต้น ซึ่งก าหนดวา่ ภิกษุพึงแจ้งภิกษุณีถึงวนัอโุบสถ  
อนึ่ง วันอุโบสถนีจ้ะก าหนดโดยพิจารณาว่าจะเป็นวันที่ ๑๔ หรือวันที่ ๑๕ 
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หลงัจากวนัอุโบสถครัง้ก่อน  ในวันที่ก าหนดให้เป็นวนัอุโบสถ ภิกษุพึงแสดง
โอวาทแก่ภิกษุณี   
 
อยา่งไรก็ดี ประเด็นเก่ียวกบัการให้โอวาทยงัมีก าหนดในพระวินยัที่อื่นอีก เทา่ที่
อาตมาสามารถตรวจสอบได้ วนัอุโบสถมีกล่าวถึงในครุธรรมข้อที่ ๓ และใน
ปาจิตตีย์สิกขาบทข้อที่ ๕๙ ของภิกษุณี  ในพระวินยัปิฎก เร่ืองเลา่เหตกุารณ์ที่
น าไปสูก่ารบญัญัติปาจิตตีย์สิกขาบทข้อที่ ๕๙ ของภิกษุณีมีดงัตอ่ไปนี ้ (Vin IV 

315)  
 

โดยสมยันัน้ พระผู้มีพระภาคเจ้าประทบัอยู ่ณ พระเชตวนั อารามของอนาถ
บิณฑิกคหบดี เขตพระนครสาวตัถี  ครัง้นัน้ ภิกษุณีทัง้หลายไม่ถามอโุบสถ
ก็มี ไม่ขอโอวาทก็มี  ภิกษุทัง้หลายพากันเพ่งโทษ ติเตียน โพนทะนาว่า 
“ไฉนภิกษุณีทัง้หลายจึงได้ไมถ่ามอโุบสถและไมข่อโอวาทเลา่” 
 

กรณีนีเ้ป็นเหตุให้พระพุทธองค์ทรงก าหนดให้ภิกษุณีต้องอาบตัิปาจิตตีย์  ถ้า
ภิกษุณีไม่ถามอโุบสถและไม่ขอโอวาท  พระวินยัข้างต้นแสดงให้เห็นว่า ภิกษุ
ทราบอยา่งชดัเจนถึงความจ าเป็นของภิกษุณีตามที่ก าหนดในครุธรรมข้อ ๓ อนั
บัญญัติให้ภิกษุณีต้องสอบถามภิกษุเก่ียวกับวนัอุโบสถ เนื่องจากเหล่าภิกษุ
กลา่วต าหนิทนัทีที่ภิกษุณีไมไ่ด้ท า  เหตกุารณ์นีจ้ึงเป็นการยืนยนัความเข้าใจวา่ 
ตามพระวินยัสายเถรวาท ภิกษุตระหนกัชัดเจนถึงบทบาทของครุธรรม ๘ ว่า
เป็นข้อก ากบัความสมัพนัธ์ระหวา่งภิกษุและภิกษุณี 
 
จากความบรรยายในจุลวรรคที่แปลข้างต้น พระพุทธองค์ทรงบญัญัติครุธรรม
ข้อ ๖ พร้อมทัง้ข้ออื่นๆ ให้ปฏิบตัิเป็นการตอบซึ่งค าร้องขอของพระอานนท์ให้
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สร้างโอกาสส าหรับสตรีได้บวชเป็นบรรพชิตในพระธรรมวินยัของพระพทุธองค์  
โดยลกัษณะนี ้จึงเป็นวา่ พระวินยัปิฎกฝ่ายเถรวาทบนัทกึวา่ พระพทุธเจ้าทรงมี
พระ-ประสงค์ให้พระนางมหาปชาบดีโคตมียอมรับข้อบญัญัติที่พระนางจะไม่
สามารถปฏิบตัิตามได้  แม้ว่าพระนางมหาปชาบดีโคตรมีจะบวชเป็นภิกษุณี
โดยการยอมรับครุธรรมทัง้ ๘ ประการ พระนางก็ไม่สามารถที่จะจัดตัง้คณะ
ภิกษุณีสงฆ์เพื่อด าเนินการอปุสมบทแก่สตรีศากยะที่อยากบวชได้  ฉะนัน้ นบั
แต่แรก ก็เห็นได้ชดัเจนว่า พระนางจะไม่สามารถปฏิบตัิตามข้อก าหนดในครุ-
ธรรมข้อที่ ๖ ได้  

 
เมื่อพิจารณาบทสาธยายถึงพระพทุธองค์ในที่อื่นๆ ในพระปิฎก จึงดเูหมือนวา่ 
แทบจะเป็นไปไม่ได้เลยที่จะสนันิษฐานว่า พระวินยัปิฎกจะน าเสนอพระพุทธ-
องค์ในลกัษณะที่ทรงหลงลมืข้อเท็จจริงวา่ ทรงบญัญตัิข้อก าหนดที่เป็นไปไม่ได้
ที่จะปฏิบตัิตาม  อนัท่ีจริง อาตมาไมเ่คยอา่นพบวา่ มีกรณีใดในพระวินยัที่พระ-
พุทธองค์ทรงบญัญัติข้อก าหนดที่ปฏิบตัิไม่ได้ในทันทีที่ทรงประกาศ  ในพระ
วินยัปิฎก มีบนัทกึหลายเหตกุารณ์ที่พระพทุธองค์ทรงเห็นความจ าเป็นท่ีจะต้อง
แก้ไขกฎเดิม แต่ลกัษณะดงักลา่วมกัจะเกิดขึน้เพราะมีปัญหาตามมาภายหลงั 
ไมใ่ช่เพราะกฎระเบียบนัน้ไมส่ามารถปฏิบตัิตามได้เลยในทนัที  
 
ดงันัน้ การวินิจฉยัความที่นา่เช่ือถือเก่ียวกบัเหตกุารณ์ดงักลา่วนา่จะอนมุานได้
ว่า พระพทุธองค์ทรงมีเจตนาในการบญัญัติเช่นนัน้  การวินิจฉยัความดงักลา่ว
นีส้นับสนุนด้วยข้อเท็จจริงที่ว่า พระพุทธองค์ทรงไม่ได้ไร้ซึ่งหนทางเลือกอื่น  
เช่น ทรงสามารถบัญญัติครุธรรมข้อ ๖ ในลกัษณะอื่นได้  พระพุทธองค์ทรง
สามารถบญัญัติว่า สตรีจะอุปสมบทเป็นภิกษุณีได้โดยรับการอุปสมบทจาก
ภิกษุ โดยไม่จ าต้องเอ่ยถึงความจ าเป็นต้องมีภิกษุณีร่วมด้วยเลย และไม่
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จ าเป็นต้องให้มีการฝึกก่อนอปุสมบทด้วย  การบญัญตัิลกัษณะดงักลา่วยอ่มไม่
สร้างปัญหาใดๆ ด้วยสตรีที่ติดตามพระนางมหาปชาบดีโคตรมีจะสามารถรับ
การอุปสมบทได้โดยตรงจากภิกษุ และจะไม่มีความจ าเป็นใดๆ ที่พระนาง
มหาปชาบดีโคตมีจะต้องกลบัมากราบทูลถามพระพุทธองค์เก่ียวกับวิธีการ
ด าเนินการกับสตรีศากยวงศ์เหล่านัน้อีก  ทว่า พระวินยัปิฎกในนิกายเถรวาท
ไมไ่ด้บนัทกึไว้เช่นนัน้   

 
พระวินยัปิฎกในนิกายเถรวาทบนัทกึเหตกุารณ์ในลกัษณะที่เป็นนยัราววา่ พระ-
พุทธองค์ทรงตัง้พระทยัสร้างสถานการณ์ที่พระนางมหาปชาบดีโคตมีจะต้อง
กลบัมากราบทลูถามพระองค์เพิ่มเติม ซึ่งจะเป็นการเปิดโอกาสให้พระองค์ทรง
ก าหนดบทบญัญตัิวา่ ควรด าเนินการอยา่งไรในสถานการณ์เช่นนัน้ และนัน่คือ
สิง่ที่เกิดขึน้ตอ่ไปในพระวินยั 

 

๒. การอุปสมบทด้วยภกิษุสงฆ์เพียงฝ่ายเดียว 
 
บทแปล 
(Vin II 256) 
พระวินัยปิฎก เล่มที่ ๗ 
จุลวรรค ภาค ๒ 

 
CV X 2.1 

ครัง้นัน้ พระมหาปชาบดีโคตมีเข้าไปเฝ้าพระผู้มีพระภาค ถวายบงัคม ได้ยืน 
ณ ที่ควรสว่นข้างหนึง่ แล้วกราบทลูวา่ “พระพทุธเจ้าข้า หมอ่มฉนัจะปฏิบตัิ
ในนางสากิยานี (สตรีศากยวงศ์) พวกนีอ้ยา่งไร” 
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ล าดบันัน้ พระผู้มีพระภาคทรงชีแ้จงให้พระนางมหาปชาบดีโคตมีเห็นแจ้ง 
สมาทาน อาจหาญ ร่าเริงด้วยธรรมีกถาแล้วทีนัน้ พระนางมหาปชาบดี- 
โคตมีผู้ซึง่พระผู้มีพระภาคได้ทรงชีแ้จงให้เห็นแจ้ง สมาทาน อาจหาญ ร่าเริง 
ด้วยธรรมีกถาแล้ว จึงถวายบงัคมพระผู้มีพระภาค ท าประทกัษิณกลบัไป 
 
ล าดบันัน้ พระผู้มีพระภาคทรงท าธรรมีกถาในเพราะเหตเุป็นเค้ามลูนัน้  ใน
เพราะเหตแุรกเกิดนัน้ แล้วรับสัง่กะภิกษุทัง้หลายวา่ “ดกูรภิกษุทัง้หลาย เรา
อนญุาตให้ภิกษุทัง้หลายอปุสมบทภิกษุณีฯ” 
 
CV X 2.2 

ครัง้นัน้ ภิกษุณีเหลา่นัน้ได้กลา่วกะพระมหาปชาบดีโคตมีวา่ “พระแมเ่จ้ายงั
ไม่ได้อุปสมบทแต่พวกดิฉันอุปสมบทแล้ว เพราะพระผู้ มีพระภาคทรง
บญัญตัิไว้อยา่งนีว้า่ ภิกษุทัง้หลายพงึให้อปุสมบทภิกษุณี”  
 
ล าดบันัน้ พระมหาปชาบดีโคตมีเข้าไปหาพระอานนท์ อภิวาทแล้วได้ยืน ณ 
ที่ควรส่วนข้างหนึ่ง แล้วกล่าวว่า “ท่านพระอานนท์ ภิกษุณีเหลา่นัน้พดูกะ
ดิฉันอย่างนีว้่า ‘พระแม่เจ้ายงัไม่ได้อุปสมบท แต่พวกดิฉันอุปสมบทแล้ว 
เพราะพระผู้ มีพระภาคทรงบัญญัติไว้อย่างนีว้่า ภิกษุทัง้หลายพึงให้
อปุสมบทภิกษุณี’” 
 
ครัง้นัน้ พระอานนท์เข้าไปเฝ้าพระผู้มีพระภาค ถวายบงัคมนัง่ ณ ที่ควรสว่น
ข้างหนึ่ง แล้วกราบทูลว่า “พระพุทธเจ้าข้า พระมหาปชาบดีโคตมีกล่าว
อยา่งนีว้า่ ‘ทา่นพระอานนท์ ภิกษุณีพวกนีพ้ดูกะดิฉนัอยา่งนีว้า่ ‘พระแมเ่จ้า
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ยงัไม่ ได้อุปสมบท แต่พวกดิฉันอุปสมบทแล้ว เพราะพระผู้มีพระภาคทรง
บญัญตัิไว้อยา่งนีว้า่ ภิกษุทัง้หลายพงึให้อปุสมบทภิกษุณี’” 
 
[พระผู้มีพระภาคตรัสวา่] “ดกูรอานนท์ พระมหาปชาบดีโคตมีรับครุธรรม ๘ 
ประการแล้วในกาลใด พระนางช่ือวา่อปุสมบทแล้วในกาลนัน้ทีเดียวฯ” 
 

ข้อศึกษา 
 
จากบทแปลที่คดัมาข้างต้น พระพทุธองค์ทรงอนญุาตให้ภิกษุอปุสมบทภิกษุณี
ได้เองในสงฆ์ฝ่ายเดียวในสถานการณ์ที่ไม่มีคณะภิกษุณีสงฆ์  ซึ่งมีลกัษณะ
สองประการของข้อบัญญัติดังกล่าวที่ควรแก่การวินิจฉัย ได้แก่ ข้อก าหนด
อนุญาตให้ภิกษุอปุสมบทภิกษุณีได้เองในสงฆ์ฝ่ายเดียว และสถานภาพตาม
พระวินยัของพระนางมหาปชาบดีโคตมีและเหลา่สตรีที่ติดตามพระนาง 
 
อาตมาหวงัวา่ ข้อศึกษาในบทท่ี ๑ จะแสดงไว้ชดัเจนวา่ ค าอธิบายที่สมเหตผุล
ที่สดุส าหรับการบญัญัติครุธรรมข้อ ๖ ตามที่บนัทึกในพระวินยัปิฎกของนิกาย
เถรวาทคือ เพื่อสร้างโอกาสให้บญัญตัิข้อปฏิบตัิเพิ่มเติม  นี่คือสิง่ที่เกิดขึน้ตามที่
คาด  ดงัปรากฏในพระวินยัปิฎก เล่มที่ ๗ จุลวรรค ภาค ๒ เมื่อพระนางมหา-
ปชาบดีโคตมีกลบัมากราบทูลถามพระพุทธองค์ว่า ควรปฏิบตัิเช่นไร ในเมื่อ
พระนางได้ยอมรับครุธรรมข้อ ๖ แตไ่มส่ามารถปฏิบตัิได้  
 
ในสถานการณ์นี ้เพื่อแก้ปัญหาให้แก่เหลา่สตรีที่ติดตามพระนางมหาปชาบดี-
โคตมี พระพุทธองค์ทรงสามารถอุปสมบทสตรีเหลา่นัน้ด้วยพระองค์เอง  การ
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อุปสมบทโดยพระองค์เองก็จะเพียงพอแล้วและเป็นการแก้ปัญหาอย่างง่ายๆ 
ลกัษณะเดียวกบัท่ีพระองค์ทรงอปุสมบทภิกษุโดยพระองค์เอง 
 
การแก้ปัญหาที่ง่ายๆ อีกวิธีคือ ก าหนดให้การยอมรับครุธรรม ๘ เป็นการ
อปุสมบทของเหลา่สตรีที่ติดตามพระนางมหาปชาบดีโคตมี การก าหนดให้การ
ยอมรับครุธรรม ๘ เป็นการอปุสมบทจะเป็นวิธีที่ง่ายๆ ไม่ซบัซ้อนและไม่ต้องมี
กระบวนการอะไรให้ด าเนินการตอ่อีก  คณะภิกษุณีสงฆ์ที่ก่อตัง้ขึน้ในลกัษณะนี ้
จะสามารถด าเนินการร่วมกับภิกษุในการให้อุปสมบทต่อไปในอนาคตตามที่
ระบุไว้ในครุธรรมข้อ ๖ ทว่า นี่ไม่ใช่สิ่งที่บนัทึกในพระวินยัปิฎกของนิกายเถร-
วาท 
 
ตามบนัทกึในพระวินยัปิฎกของนิกายเถรวาท พระพทุธองค์กลบัทรงมอบหมาย
หน้าที่การอปุสมบทให้เป็นของภิกษุ จึงดเูหมือนวา่ พระพทุธองค์ทรงตัง้พระทยั
สร้างเง่ือนไขเพื่อต้องบญัญตัิวินยัเพิ่ม โดยใช้เง่ือนไขนีก้ าหนดให้ภิกษุอปุสมบท
ภิกษุณีได้เองในสงฆ์ฝ่ายเดียว  เจตนาของพระวินยัข้อนีจ้ึงชดัแจ้งว่า ก าหนด
ขึน้เพื่อแก้ปัญหาในสถานการณ์ที่ไม่มีคณะภิกษุณีสงฆ์ร่วมด าเนินการ
อปุสมบทกบัภิกษุ 

 
เมื่อพิจารณาเร่ืองเลา่ที่บรรยายตอ่ไป ค าอธิบายที่สมเหตสุมผลที่สดุก็คือ ตาม
ค าบนัทกึในพระวินยัปิฎกของนิกายเถรวาทนัน้ พระพทุธองค์ทรงมีพระประสงค์
ที่จะสร้างแบบอย่างการด าเนินการส าหรับอนาคต  เมื่อเราวินิจฉัยว่า มี
เจตนารมณ์เบือ้งหลงัเหตุการณ์ตามที่บนัทึกในจุลววรคข้างต้น  สถานการณ์
และรายละเอียดตา่งๆ ท่ีบรรยายประกอบก็ฟังมีเหตมุีผลทีเดียว  
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หากเราวินิจฉัยว่า การมอบอ านาจอุปสมบทให้ภิกษุมีวตัถุประสงค์เพียงเพื่อ
แก้ไขสถานการณ์นัน้ๆ เท่านัน้ เราก็ต้องวินิจฉยัวา่ ตามบนัทึกในพระวินยัปิฎก
ของนิกายเถรวาท พระพทุธองค์ทรงกระท าสิ่งต่างๆ อย่างไม่คงเส้นคงวา หรือ
ทรงมองข้ามผลของสิ่งที่พระองค์ทรงก าลงักระท าอยู่    การที่พระองค์บญัญัติ
ครุธรรมข้อที่ ๖ ในรูปแบบท่ีบนัทกึไว้ในจลุวรรคจะฟังสมเหตสุมผลเพียงเมื่อเรา
วินิจฉยัว่า พระองค์ทรงมีพระประสงค์สร้างโอกาสให้มีการก าหนดบทบญัญัติ
เพิ่มเติมในขณะเดียวกันก็แสดงถึงพระประสงค์พืน้ฐานที่ให้การอุปสมบท
ภิกษุณีควรด าเนินการโดยสงฆ์สองฝ่าย 
 
การสร้างโอกาสลกัษณะดงักล่าวจึงสมเหตุสมผลหากโอกาสนัน้ๆ น าไปสู่บท 
บัญญัติทั่วไป มิใช่เป็นการแก้ปัญหาเฉพาะเหตุการณ์หนึ่งเหตุการณ์เดียว
เทา่นัน้  ฉะนัน้ บทบญัญตัิที่เพิ่มเติมมานัน้มิเพียงจะเก่ียวเนื่องกบัเหตกุารณ์ ณ 
ขณะนัน้ๆ แต่ยงัเพื่อน าไปปฏิบตัิในอนาคตเมื่อใดก็ตามที่สถานการณ์ลกัษณะ
คล้ายกันนีเ้กิดขึน้ด้วย  นัน่คือ เมื่อใดที่ไม่มีคณะภิกษุณีสงฆ์ด ารงอยู่ ตามที่
พระอาจารย์เชตะวนั สยาดอ อธิบายในอรรถกถาของมิลินทปัญหา ซึ่งตีพิมพ์
เมื่อปี พ.ศ. ๒๔๙๒ เป็นภาษาบาล ี(ภิกข ุโพธิ 2010: 138) 
 
อีกแง่มมุหนึง่ของพระวินยัปิฎกเลม่ที่ ๗ จลุวรรคภาค ๒ ที่จะน ามาพิจารณาคือ 
ข้อกลา่วหาของสตรีศากยวงศ์ที่ติดตามพระนางมหาปชาบดีโคตมีวา่ พระนาง
ไมไ่ด้รับการอปุสมบทอยา่งถกูต้อง     ค าตอบของพระพทุธองค์แสดงชดัวา่ พระ
นางมหาปชาบดีโคตมีทรงได้รับการอปุสมบทแล้ว 
 
เราจะเห็นสถานภาพภิกษุณีของพระนางมหาปชาบดีโคตมีได้อยา่งชดัเจนจาก
ปาจิตตีย์สิกขาบทข้อที่ ๒๓ ของภิกษุที่ก าหนดห้ามภิกษุไปสู่ที่พกัของภิกษุณี
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เพื่อแสดงโอวาท  พระวินยับนัทกึไว้วา่ พระพทุธองค์ทรงแก้บทบญัญตัิข้อนีเ้ป็น
พิเศษด้วยมีเหตเุก่ียวเนื่องกบัพระนางมหาปชาบดีโคตมี 

 
สมยัหนึ่ง พระนางทรงเจ็บไข้ มีภิกษุบางรูปไปเยี่ยมพระนางเพื่อสอบถามถึง
อาการอาพาธแตม่ิได้ให้โอวาทเพื่อรักษาพระวินยัข้อนีไ้ว้  เมื่อพระพทุธองค์ทรง
เสด็จไปเยี่ยมด้วยพระองค์เอง พระนางได้กราบทลูวา่ พระนางมิได้รับโอกาสอนั
ท าให้จิตเบิกบานจากโอวาทของภิกษุอยา่งที่เคยได้รับ การนีท้ าให้พระพทุธองค์
ทรงแสดงธรรมแก่พระนางเอง  จากนัน้ ทรงแก้ไขบทบัญญัติข้อนีว้่า ภิกษุ
สามารถให้โอวาทแก่ภิกษุณีในส านกัของภิกษุณีได้หากภิกษุณีเจ็บไข้ (Vin IV 

57)  พระวินยัข้อนีม้ีที่มาจากเหตกุารณ์อนัเก่ียวเนื่องกบัพระนางมหาปชาบดี -
โคตมีในฐานะภิกษุณี และมีวตัถปุระสงค์เพื่อให้พระนางรวมทัง้ภิกษุณีรูปอื่นๆ 
สามารถรับรองภิกษุและฟังโอวาทจากภิกษุได้เมื่อภิกษุณีป่วย 
 
สถานภาพภิกษุณีของพระนางมหาปชาบดีโคตมียงัพบได้จากรายช่ือภิกษุณี
สาวกที่เป็นเอตทคัคะตามที่มบีนัทกึไว้ในองัคตุตรนิกาย  ซึง่ตามรายช่ือนี ้   พระ
นางมหาปชาบดีโคตรมีทรงเป็นผู้ที่เลิศกว่าผู้อื่นในทางรัตตญัญ ู(คือผู้มีรู้ราตรี
นาน) (องัคุตตรนิกายสตูรที่ ๑)  กล่าวคือ เป็นที่ชัดแจ้งอย่างไม่มีข้อสงสยัว่า  
พระนางมหาปชาบดีโคตมีทรงมีสถานภาพเป็นท่ีนบัถือวา่เป็นภิกษุณี  
 
สถานภาพภิกษุณีของเหล่าสตรีที่ติดตามพระนางมหาปชาบดีโคตมีก็เช่นกนั 
สามารถวินิจฉยัได้จากที่พระพทุธองค์มิได้ทรงปฏิเสธค ากลา่วของพวกนางว่า 
ได้รับอปุสมบทเป็นภิกษุณี  ในทางตรงข้าม เมื่อพระอานนท์รายงานให้พระองค์
ทรงทราบถึงสิ่งที่เหลา่สตรีนัน้กลา่วอ้าง พระพทุธองค์ทรงคดัแย้งแต่ข้ออ้างวา่ 
พระนางมหาปชาบดีโคตมยีงัมิได้รับการอปุสมบท โดยทรงอธิบายวา่ เป็นความ
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เข้าใจผิด  กลา่วสรุปคือ  พระนางมหาปชาบดีโคตมีและเหลา่สตรีที่ติดตามพระ
นางล้วนเป็นภิกษุณี 
 
บทบญัญตัิส าหรับภิกษุณีหลายข้อในพระวินยักลา่วถึง นิยามของค าวา่ ภิกษุณี  
นิยามนีพ้บได้ทันทีในค าอธิบายของปาราชิกสิกขาบทที่ ๑ ส าหรับภิกษุณี 
ดงัตอ่ไปนี ้(Vin IV 214) 

 
บทว่า ภิกษุณี ความว่า ที่ ช่ือว่า ภิกษุณี เพราะอรรถว่าเป็นผู้ ขอ  ช่ือว่า 
ภิกษุณี  เพราะอรรถวา่ ประพฤติภิกขาจริยวตัร  ช่ือว่า ภิกษุณี เพราะอรรถ
ว่าทรงผืนผ้าที่ถูกท าลายแล้ว  ช่ือว่า ภิกษุณี โดยสมญา ช่ือ ภิกษุณี โดย
ปฏิญญา  ช่ือว่า ภิกษุณี เพราะอรรถว่าเป็นเอหิภิกษุณี  ช่ือ ภิกษุณี เพราะ
อรรถว่าเป็นผู้อปุสมบทแล้วด้วยไตรสรณคมน์  ช่ือว่า ภิกษุณี  เพราะอรรถ
ว่าเป็นผู้ เจริญ  ช่ือว่า ภิกษุณี เพราะอรรถว่ามีสารธรรม  ช่ือว่า ภิกษุณี 
เพราะอรรถว่าเป็นพระเสขะ  ช่ือว่า ภิกษุณี เพราะอรรถว่าเป็นพระอเสขะ  
ช่ือวา่ภิกษุณี เพราะอรรถวา่เป็นผู้อนัสงฆ์สองฝ่ายพร้อมเพรียงกนัอปุสมบท
ให้ด้วยญตัติจตถุกรรม อนัไมก่ าเริบ (ไมม่ีเหตใุห้ท าใหม)่ ควรแก่ฐานะ   
 
บรรดาภิกษุณีเหลา่นัน้ ภิกษุณีอนัสงฆ์สองฝ่ายพร้อมเพรียงกนัอปุสมบทให้
ด้วยญัตติจตุตถกรรม อันไม่ก าเริบ ควรแก่ฐานะ นีช่ื้อว่า ภิกษุณี ที่ทรง
ประสงค์ในอรรถนี ้  
 

จุดประสงค์หลกัของการให้นิยามของค าว่า ภิกษุณี ก็เพื่อแสดงให้ชัดแจ้งว่า 
สิกขาบทในพระวินัยนีม้ีเพื่อผู้ที่ได้รับการอุปสมบทอย่างถูกต้องเท่านัน้ มิได้
ส าหรับผู้ที่ช่ือว่า ภิกษุณี เพราะเหตอุื่น  เราพบนิยามที่คล้ายๆ กนันีส้ าหรับค า
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วา่ ภิกษุ ในปาราชิกสกิขาบทที่ ๑ ส าหรับภิกษุ  นิยามนีย้งัแสดงความแตกตา่ง
ระหว่างภิกษุที่สงฆ์พร้อมเพรียงกนัให้อปุสมบทด้วยญัตติจตตุถกรรมกบัผู้ที่ช่ือ
วา่ ภิกษุเพราะเป็นผู้ขอ (Vin III 24): 
 

บทว่า ภิกษุ ความว่า ท่ีช่ือว่า ภิกษุ เพราะอรรถว่าเป็นผู้ ขอ  ช่ือว่า ภิกษุ 
เพราะอรรถวา่ประพฤติภิกขาจริยวตัร  ช่ือวา่ ภิกษุ เพราะอรรถวา่ทรงผืนผ้า
ที่ถกูท าลายแล้ว  ช่ือว่า ภิกษุ โดยสมญา ช่ือว่า ภิกษุ โดยปฏิญญา  ช่ือวา่ 
ภิกษุ เพราะอรรถว่าเป็นเอหิภิกษุ   ช่ือว่า ภิกษุ เพราะอรรถว่า เป็นผู้
อุปสมบทแล้ว ด้วยไตรสรณคมน์  ช่ือว่า ภิกษุ เพราะอรรถว่าเป็นผู้ เจริญ  
ช่ือวา่ ภิกษุ เพราะอรรถวา่มีสาระธรรม ช่ือวา่ ภิกษุ เพราะอรรถวา่ เป็นพระ
เสขะ  ช่ือว่า ภิกษุ เพราะอรรถว่า เป็นพระอเสขะ  ช่ือว่า ภิกษุ เพราะว่า 
อรรถว่า เป็นผู้ อันสงฆ์พร้อมเพรียงกันให้อุปสมบทแล้วด้วยญัตติจตุตถ-
กรรม อนัไมก่ าเริบ ควรแก่ฐานะ   
 
บรรดาผู้ที่ช่ือวา่ภิกษุเหลา่นัน้ ภิกษุนีใ้ด ทัง้สงฆ์พร้อมเพรียงกนัให้อปุสมบท
แล้วด้วยญัตติจตุตถกรรม อนัไม่ก าเริบ ควรแก่ฐานะ ภิกษุนี ้พระผู้มีพระ-
ภาคทรงประสงค์วา่ ภิกษุ ในอรรถนี ้
 

เราควรต้องมีความระมดัระวงัรอบคอบเมื่อกลา่วถึงนิยามนีซ้ึง่ได้กลายเป็นสว่น
หนึ่งของพระวินยัปิฎกไปแล้ว  Cullavagga XI 1.7 ระบุว่า พระมหากัสสปะเป็น
ประธานการสงัคายนาครัง้ที่ ๑ (Vin II 286)  อนัเป็นการแน่นอนว่า ณ ขณะนัน้ 
พระมหากสัสปะยงัมีชีวิตอยูแ่ละยงัเป็นภิกษุอยู่ 
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ในสงัยตุตนิกาย มีบนัทึกเหตกุารณ์ที่พระมหากสัสปะพบพระพทุธองค์ครัง้แรก 
และพระองค์ทรงมอบโอวาทสามประการแก่พระมหากสัสปะ (กัสสปสงัยตุต์) 
โดยอรรถกถาท่านระบุว่า โอวาทสามประการนีค้ือการอุปสมบทของพระ
มหากสัสปะ (Spk II 198)  อรรถกถาที่ระบถุึงนิยามของค าวา่ ภิกษุ ในสว่นอรรถ-
กถาค าศพัท์ส าหรับปาราชิกสิกขาบทที่ ๑ นัน้ หมายถึงกรณีการอปุสมบทของ
พระมหากสัสปะวา่เป็นรูปแบบการอปุสมบทโดย “การรับโอวาท” หรือ โอวาท-
ปฏิคคหณปูสมัปทา  การอปุสมบทแบบนีม้ิได้มีกลา่วไว้อย่างชดัแจ้งในนิยาม
ของค าวา่ ภิกษุในพระวินยั 
 
นี่คือตวัอย่างว่า เหตใุดเราจึงควรรอบคอบเมื่อพิจารณานิยามของค าว่า ภิกษุ  
แนวทางที่ดีที่สุดน่าจะเป็นการสันนิษฐานว่า นิยามนีห้มายระบุว่า การ
อุปสมบทแล้วด้วยญัตติจตุตถกรรมเป็นตัวอย่างหนึ่งของการอุปสมบทที่ไม่
ก าเริบ ควรแก่ฐานะ แต่มิได้หมายว่า เป็นการอุปสมบทเพียงวิธีเดียวเท่านัน้ที่
ไมก่ าเริบ ควรแก่ฐานะ  
 
หากจะยืนยนัว่า ผู้ที่ได้รับการอุปสมบทแล้วด้วยญัตติจตตุถกรรมเท่านัน้เป็น
ภิกษุที่ถูกต้องตามพระวินัย ผู้ อื่นมิใช่ภิกษุแท้ ฉะนัน้ พระมหากัสสปะก็ไม่
สามารถถือว่าเป็นพระภิกษุได้  และจ าต้องสรุปว่า พระวินยัของนิกายเถรวาท
ไมย่อมรับวา่ ผู้ด าเนินการจดัสงัคายนาครัง้แรกเป็นภิกษุ  การสรุปดงักลา่วยอ่ม
สง่ผลเสยีตอ่การพยายามวินิจฉยัพระปิฎกเอง ด้วยจะหมายความวา่ การจดัท า
ประมวลพระวินยัในสงัคายนาครัง้แรกเป็นผลมาจากการท่องพระวินยัตามค า
ร้องขอและภายใต้การก ากบัดแูลของผู้ที่ไมใ่ช่ภิกษุ 
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แทนที่เราจะถอดถอนสถานภาพทางพระวินยัของผู้มีบทบาทส าคญัยิ่งต่อการ
จดัท าประมวลพระวินยัในสงัคายนาครัง้แรก  น่าจะเป็นประโยชน์มากวา่ หาก
เราใช้วิธีวินิจฉัยตีความที่เปิดกว้างที่รวมรูปแบบการอุปสมบทอย่างอื่นว่า
ถูกต้องตามพระวินยับอกเหนือจากการอปุสมบทแล้วด้วยญัตติจตุตถกรรมที่
เอย่ถึงในพระวินยัของภิกษุ ตราบเทา่ที่รูปแบบการอปุสมบทนัน้ๆ ไมก่ าเริบ ควร
แก่ฐานะเช่นกนั  ด้วยนี่คือ กรณีของพระมหากสัสปะอยา่งชดัแจ้ง 
 
ในลกัษณะเดียวกนั เมื่อเราวินิจฉยันิยามของค าว่า ภิกษุณี  เราควรยอมรับทัง้
การอุปสมบทของพระนางมหาปชาบดีโคตมีด้วยการรับครุธรรม ๘ และการ
อปุสมบทของสตรีผู้ติดตามพระนางซึ่งอปุสมบทด้วยภิกษุสงฆ์ฝ่ายเดียว  การ
อปุสมบททัง้สองแบบมิได้ระบชุดัแจ้งในสว่นที่กล่าวถึงนิยามของค าวา่ ภิกษุณี 
ซึง่เหมือนกบักรณีการอปุสมบทของพระมหากสัสปะ ซึง่มิได้มีการระบไุว้เช่นกนั
ในสว่นท่ีกลา่วถึงนิยามของค าวา่ ภิกษุ  
 
ฉะนัน้ สรุปคือ พระวินยัระบนุิยามของค าวา่ ภิกษุ ซึ่งรวมถึงค าวา่ ภิกษุณี ด้วย 
ว่า ผู้ ที่ได้รับการอุปสมบทอย่างโดยคณะสงฆ์ที่สมบูรณ์ทัง้สองฝ่ายนัน้เป็น
ตวัอย่างอนัส าคญัของการอปุสมบทที่ไม่ก าเริบ ควรแก่ฐานะ แทนที่จะระบทุกุ
รูปแบบของการอปุสมบทซึง่มีหลากหลายมาก 
 
แม้วา่รูปแบบการอปุสมบทของพระมหากสัสปะและพระนางมหาปชาบดีโคตมี
จะด าเนินการโดยพระพทุธองค์เอง จึงมิใช่รูปแบบการอปุสมบทที่จะด าเนินการ
โดยผู้อื่นได้  ทวา่ รูปแบบการอปุสมบททัง้สองนัน้ตา่งจากรูปแบบการอปุสมบท
ของเหล่าสตรีผู้ติดตามพระนางมหาปชาบดีโคตมี ด้วยรูปแบบการอุปสมบท
ของเหลา่สตรีผู้ติดตามพระนางฯ เป็นการอปุสมบทที่จะด าเนินการโดยภิกษุได้   
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ฉะนัน้ เมื่อเราระลกึถึงข้อสรุปที่กลา่วแนะข้างต้นข้อนี ้นิยามของค าว่า ภิกษุณี 
จึงอาจเป็นไปได้ว่ารวมถึงภิกษุณีที่ได้รับการอปุสมบทด้วยภิกษุสงฆ์ฝ่ายเดียว
เมื่อการอปุสมบทด าเนินขึน้ในสถานการณ์ที่รูปแบบดงักลา่วถือวา่ ถกูต้องตาม
พระวินยั หรือกลา่วอีกนยัหนึง่ก็คือ หากการอปุสมบทด าเนินขึน้ในสถานการณ์
ที่ไม่มีคณะภิกษุณีสงฆ์ร่วมให้การอปุสมบทด้วย  ในกรณีเช่นนี ้การอปุสมบท
ด้วยภิกษุสงฆ์ฝ่ายเดียวจะเป็นการอุปสมบทที่ไม่ก าเริบ ควรแก่ฐานะ และ
บุคคลที่ได้ รับการอุปสมบทในรูปแบบนีจ้ะถือว่าอยู่ในกรอบนิยามของค าว่า 
ภิกษุณี ท่ีถกูต้องตามพระวินยั 
 

๓. การอุปสมบทด้วยสงฆ์สองฝ่าย 
บทแปล  
(Vin II 271) 
พระวินัยปิฎก เล่มที่ ๗ 
จุลวรรค ภาค ๒ 
อันตรายกิธรรมของภกิษุณี 
 

CV X 17.1 

สมยันัน้ ภิกษุณีทัง้หลายที่อปุสมบทแล้วปรากฏวา่ไมม่ีนิมิตบ้าง มีสกัแตว่า่
นิมิตบ้าง ไม่มีโลหิตบ้าง มีโลหิตเสมอบ้าง มีผ้าซบัในเสมอบ้าง มีน า้มูตร
กะปริบกะปรอยบ้าง มีเดือยบ้าง เป็นหญิงบณัเฑาะก์บ้าง เป็นหญิงคล้าย
ชายบ้าง เป็นหญิงมีมรรคระคนกันบ้าง เป็นหญิง ๒ เพศบ้าง...  ภิกษุ
ทัง้หลายกราบทลูเร่ืองนัน้แด่พระผู้มีพระภาค พระผู้มีพระภาคตรัสวา่ “ดกูร
ภิกษุทัง้หลาย เราอนญุาตให้ถามอนัตรายิกธรรม ๒๔ ประการแก่ภิกษุณีผู้
จะอปุสมบท” 
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“ดกูรภิกษุทัง้หลาย ก็แล พงึถามอยา่งนี:้- 
             ‘เธอมิใช่ผู้ ไมม่ีนิมิต หรือ 
             มิใช่ผู้มีสกัแตว่า่นิมิต หรือ 
             มิใช่ผู้ ไมม่ีโลหิต หรือ 
             มิใช่ผู้มีโลหิตเสมอ หรือ 
             มิใช่ผู้มีผ้าซบัในเสมอ หรือ 
             มิใช่ผู้มีน า้มตูรกะปริบกะปรอย หรือ 
             มิใช่ผู้มีเดือย หรือ 
             มิใช่เป็นหญิงบณัเฑาะก์ หรือ 
             มิใช่เป็นหญิงคล้ายชาย หรือ 
             มิใช่ผู้ เป็นหญิงมีมรรคระคนกนั หรือ 
             มิใช่เป็นหญิง ๒ เพศ หรือ 
             อาพาธเหมือนอยา่งนีข้องเธอมีหรือ คือ โรคเรือ้น ฝี โรคกลาก  

วณัโรค โรคลมบ้าหม ู
             เธอเป็นมนษุย์ หรือ  
             เป็นหญิง หรือ 
             เป็นไท หรือ 
             ไมม่ีหนีส้นิ หรือ 
             ไมเ่ป็นราชภฏั หรือ 
             มารดาบิดา สามี อนญุาตแล้ว หรือ 
             มีอายคุรบ ๒๐ ปีแล้ว หรือ 
             บาตร จีวรของเธอครบแล้ว หรือ 
             เธอ ช่ืออะไร 
             ปวตัตินีของเธอ ช่ืออะไร ฯ’” 
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CV X 17.2 

สมยันัน้ ภิกษุถามอนัตรายิกธรรมของภิกษุณี หญิงผู้อปุสมัปทาเปกขะย่อม
กระดาก เก้อเขิน ไม่อาจตอบได้ ภิกษุทัง้หลายกราบทลูเร่ืองนัน้แดพ่ระผู้มี-
พระภาค [พระผู้มีพระภาคตรัสวา่] 
 
“ดูกรภิกษุทัง้หลาย เราอนุญาตให้นางอปุสมัปทาเปกขะอปุสมบทในสงฆ์
ฝ่ายเดียว บริสทุธ์ิในภิกษุณีสงฆ์ แล้วอปุสมบทในภิกษุสงฆ์ฯ” 
  
สมยันัน้ ภิกษุณีทัง้หลายถามอนัตรายิกธรรมกะนางอปุสมัปทาเปกขะผู้ยงั
ไม่ได้สอนซ้อม  นางอปุสมัปทาเปกขะย่อมกระดาก เก้อเขิน ไม่อาจตอบได้  
ภิกษุทัง้หลายกราบทลูเร่ืองนัน้แดพ่ระผู้มีพระภาค [พระผู้มีพระภาคตรัสวา่]  
 
“ดูกรภิกษุทัง้หลาย เราอนุญาตให้สอนซ้อมก่อน แล้วถามอันตรายิกธรรม
ต่อภายหลัง ภิกษุณีทัง้หลายสอนซ้อมในท่ามกลางสงฆ์นั่นเอง นาง
อปุสมัปทาเปกขะยงักระดากเก้อเขิน ไม่อาจตอบได้เหมือนอย่างนัน้ ภิกษุ
ทัง้หลายกราบทลูเร่ืองนัน้แดพ่ระผู้มีพระภาค [พระผู้มีพระภาคตรัสวา่] 
 
“ดกูรภิกษุทัง้หลาย เราอนญุาตให้สอนซ้อมก่อน แล้วถามอนัตรายิกธรรม” 
 
ภิกษุณีทัง้หลายสอนซ้อมในท่ามกลางสงฆ์นัน่เอง  นางอุปสมัปทาเปกขะ
ยงักระดาก เก้อเขิน ไม่อาจตอบได้เหมือนอยา่งนัน้  ภิกษุทัง้หลายกราบทลู
เร่ืองนัน้แดพ่ระผู้มีพระภาค  [พระผู้มีพระภาคตรัสวา่] 
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“ดูกรภิกษุทัง้หลาย เราอนุญาตให้สอนซ้อม ณ สถานที่ควรส่วนข้างหนึ่ง 
แล้วถามอนัตรายิกธรรมในท่ามกลางสงฆ์  ภิกษุทัง้หลายก็แล พึงสอนซ้อม
อยา่งนี”้ 
 
“ดูกรภิกษุทัง้หลาย พึงสอนซ้อมอย่างนี ้ก่อนอื่น พึงให้ถืออุปัชฌายะก่อน 
ครัน้แล้ว พงึชีบ้าตรจีวร [แก่เธอ] และบอกวา่ 
             ‘นี ้บาตรของเธอ 
             นี ้ผ้าสงัฆาฏิ 
             นี ้ผ้าอตุราสงค์ 
             นี ้ผ้าอนัตรวาสก 
             นี ้ผ้ารัดอก 
             นี ้ผ้าอาบน า้ 
             [บดันี]้ เธอจงไปยืนอยู ่ณ โอกาสโน้น’” 

 
ข้อศึกษา 
 
กฎระเบียบข้างต้นก าหนดตามที่มาของเหตุการณ์ที่บรรยายไว้มาจากความ
จ าเป็นเพื่อหลีกเลี่ยงความเขินอายของหญิงผู้อปุสมัปทาเปกขะ (สตรีผู้ เตรียม
บวช)   พระวินยัมิได้แจงชัดเจนว่า มีด าเนินการอย่างไรในช่วงเวลาหลงัการ
อปุสมบทของพระนางมหาปชาบดีโคตมีและเหล่าสตรีศากยวงศ์ที่ติดตามพระ
นางจนถึงเหตกุารณ์ข้างต้น 
 
เมื่อพิจารณาว่า พระวินัยของนิกายเถรวาทมีการก าหนดครุธรรมข้อที่ ๖ ใน
ลกัษณะทีพ่ระพทุธองค์ทรงบง่ชีช้ดัเจนวา่ โดยหลกัการแล้ว พระพทุธองค์ทรงมี
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พระประสงค์ให้สตรีผู้ เตรียมบวชต้องผ่านการฝึกอบรมมาระยะหนึ่งก่อนจะ
ได้รับการอปุสมบทด้วยสงฆ์สองฝ่าย  กระบวนการนีส้ามารถเร่ิมด าเนินการเมือ่
ข้อก าหนดใน Cullavagga X 2.1 นีไ้ด้บรรลวุตัถปุระสงค์ในการก่อตัง้คณะภิกษุณี
สงฆ์  ไม่ว่าจะมีการด าเนินการอย่างไรในช่วงเวลาหลงัการอุปสมบทของพระ
นางมหาปชาบดีโคตมีและเหลา่สตรีศากยวงศ์ที่ติดตามพระนางจนถึงเหตกุารณ์
ข้างต้นนัน้  เหตุการณ์ตามความบรรยายในพระวินัยที่แปลข้างต้นแสดงการ
แก้ไขกระบวนการพืน้ฐานที่บรรยายในครุธรรม ๖  กล่าวคือ แทนที่ภิกษุและ
ภิกษุณีจะให้การอุปสมบทภิกษุณีด้วยกัน ขัน้ตอนที่สามารถน าไปปฏิบตัิได้
ขณะนีค้ือ ภิกษุณีจะให้การอุปสมบทก่อน แล้วจึงตามด้วยการอุปสมบทโดย
ฝ่ายภิกษุ 

 

๔.  การอุปสมบทด้วยทตู 
 
บทแปล  
(Vin II 277) 
พระวินัยปิฎก เล่มที่ ๗ 
จุลวรรค ภาค ๒ 
เร่ืองหญิงแพศยาชื่ออัฑฒกาสี 

 
CV X 22.1 

โดยสมยันัน้แล [อดีต] หญิงแพศยาช่ือ อฑัฒกาสี บวชในส านกัภิกษุณี  ก็
นางปรารถนาจะไปเมืองสาวตัถีด้วยตัง้ใจวา่ จกัอปุสมบทในส านกัพระผู้มี-
พระภาค  พวกนกัเลงได้ทราบข่าวว่า หญิงแพศยาช่ือ อฑัฒกาสี ปรารถนา
จะไปเมืองสาวตัถี จึงแอบซุม่อยู ่ใกล้หนทาง  
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นางได้ทราบข่าววา่ พวกนกัเลงแอบซุ่มอยูใ่กล้หนทาง จึงสง่ทตูไปในส านกั
พระผู้มีพระภาค [กราบทลู] วา่ “หมอ่มฉนัปรารถนาจะอปุสมบท หมอ่มฉนั
จะพงึปฏิบตัิอยา่งไร” 
  
ครัง้นัน้ พระผู้มีพระภาคทรงท าธรรมีกถา ในเพราะเหตุเป็นเค้ามูลนัน้ ใน
เพราะเหตแุรกเกิดนัน้ แล้วรับสัง่กะภิกษุทัง้หลายวา่ “ดกูรภิกษุทัง้หลาย เรา
อนญุาตให้ภิกษุณีอปุสมบท แม้โดยทตู”  
 
CV X 22.2 

ภิกษุทัง้หลายให้ภิกษุณีอปุสมบทโดยภิกษุเป็นทตู  ภิกษุทัง้หลายกราบทลู
เร่ืองนัน้แด่พระผู้มีพระภาค [พระผู้มีพระภาคตรัสว่า] “ดูกรภิกษุทัง้หลาย 
ภิกษุไม่พึงให้ภิกษุณีอุปสมบทโดยภิกษุเป็นทูต  รูปใดให้อุปสมบท [ใน
ลกัษณะดงักลา่ว] ต้องอาบตัิทกุกฎ” 
 
ภิกษุทัง้หลายให้ภิกษุณีอปุสมบทโดยสกิขมานาเป็นทตู... 
ภิกษุทัง้หลายให้ภิกษุณีอปุสมบทโดยสามเณรเป็นทตู... 
ภิกษุทัง้หลายให้ภิกษุณีอปุสมบทโดยสามเณรีเป็นทตู... 
ภิกษุทัง้หลายให้ภิกษุณีอปุสมบทโดยภิกษุณีผู้ เขลา ไมฉ่ลาด เป็นทตู 
 
[ภิกษุทัง้หลายกราบทลูเร่ืองนัน้แดพ่ระผู้มีพระภาค พระผู้มีพระภาคตรัสวา่] 
“ดกูรภิกษุทัง้หลาย ภิกษุไม่พึงให้ภิกษุณีอปุสมบทโดย...ภิกษุณีผู้ เขลา ไม่
ฉลาด เป็นทูต รูปใดให้อุปสมบท [ในลกัษณะดงักล่าว] ต้องอาบตัิทุกกฎ  
ดูกรภิกษุทัง้หลาย เราอนุญาตให้ภิกษุณีอุปสมบทโดยภิกษุณีผู้ ฉลาด ผู้
สามารถ เป็นทตู” 
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ข้อศึกษา 
 
หลักการและเหตุผลของกฎระเบียบข้อนีค้ือ พระพุทธประสงค์คุ้ มครองผู้
ปรารถนาจะอุปสมบทเป็นภิกษุณีจากอันตรายจากการถูกกระท าช าเราโดย
อนัธพาล  เพื่อป้องกนัมิให้เกิดเหตเุช่นนัน้ พระพทุธองค์ทรงบญัญัติอย่างเป็น
ทางการให้อนญุาตพิเศษส าหรับผู้ที่ไม่สามารถเดินทางมายงัฝ่ายภิกษุด้วยตน 
เอง  ทรงอนญุาตให้ภิกษุณีผู้ฉลาดและมีความสามารถเป็นทตูตวัแทนสตรีผู้นัน้
ได้ 

  
เมื่อพิจารณาบทอื่นๆ ในพระวินยั อนัตรายจากการถกูกระท าช าเราไม่กระทบ
เพียงผู้ เคยเป็นหญิงงามเมืองเท่านัน้ แต่เป็นปัญหากับภิกษุณีโดยรวมด้วย  
ภิกษุณีที่เดินทางตามล าพงัข้ามแม่น า้ถกูกระท าช าเราและภิกษุณีที่แวะปลด
ทุกข์ และอยู่ล้าหลงัผู้อื่นในกลุ่มที่เดินทางมาด้วยกนัก็ถกูกระท าช าเรา (Vin IV 

228f)  ยงัมีภิกษุณีทัง้กลุม่ถกูกระท าช าเราเมื่อเดินทางหรือเมื่อข้ามแม่น า้ (Vin 
IV 63 และ 65; cf. และ Vin I 89)  
 
เมื่อทรงได้รับทราบความ พระพุทธองค์ทรงบญัญัติแก้ไขปาจิตตีย์สิกขาบทที่ 
๒๗ และ ๒๘ ส าหรับภิกษุ โดยอนญุาตให้ภิกษุเป็นเพื่อนร่วมเดินทางแกภิ่กษุณี
ได้หากหนทางดอูาจมีความเสีย่งหรือหากภิกษุณีต้องข้ามแมน่ า้ 
 
อนัตรายจากการถูกกระท าช าเรามิใช่มีเพียงระหว่างการเดินทางเท่านัน้ แม้  
กระทัง่ในกุฏิของตนเองก็อาจไม่ปลอดภยั  จากเร่ืองเลา่ที่ตามมาหลงัปาราชิก
สิกขาบทที่ ๑ ส าหรับภิกษุ พระอบุลวรรณาเถรีภิกษุณีผู้ เป็นอรหนัต์ถกูกระท า
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ช าเราโดยโจรที่ซ่อนตวัในกุฏิของท่าน และเข้าท าร้ายท่านเมื่อท่านกลบัจาก
บิณฑบาต (Vin III 35) 
 
จากสถานการณ์นี ้จะเห็นว่าเป็นข้อควรพิจารณาที่ส าคญัถึงความเสี่ยงตกอยู่
ในภยนัตรายของภิกษุณีในลกัษณะนี ้และควรปรับกระบวนการอุปสมบทให้
หลกีเลีย่งไมท่ าให้สตรีผู้ เตรียมอปุสมบทต้องตกอยูใ่นอนัตราย  
 
ฉะนัน้ กฎระเบียบว่าด้วยการอุปสมบทภิกษุณีที่พระพุทธองค์ทรงก าหนดไว้
ตามพระวินยัปิฎกของนิกายเถรวาทจึงสรุปได้สีรู่ปแบบ 
 

๑) “สกิขมานาผู้มีสกิขาอนัศกึษาแล้วในธรรม ๖ ประการครบ ๒ ปีแล้ว 
ต้องแสวงหาอปุสมัปทาในสงฆ์ ๒ ฝ่าย” (CV X 1.4) 

๒) “เราอนญุาตให้ภิกษุทัง้หลายอปุสมบทภิกษุณี” (CV X 2.1) 
๓) “เราอนญุาตให้นางอปุสมัปทาเปกขะอปุสมบทในสงฆ์ฝ่ายเดียว 

บริสทุธ์ิในภิกษุณีสงฆ์ แล้วอปุสมบทในภิกษุสงฆ์ฯ”  (CV X 17.2) 
๔) “เราอนุญาตให้ภิกษุณีอุปสมบทโดยภิกษุณีผู้ฉลาด ผู้สามารถ เป็น

ทตู”  (CV X 22.2) 
  
จากข้อความที่บันทึกในจุลวรรค พระวินัยปิฎกของนิกายเถรวาท  (CV X 1.4) 
เป็นเคร่ืองบ่งชีข้้อแรกและเป็นพืน้ฐานว่า พระพุทธองค์ทรงมีพระประสงค์ว่า 
ภิกษุณีควรได้รับการอุปสมบทอย่างไร  รูปแบบดัง้เดิมไม่เก่ียวข้องอีกต่อไป 
เนื่องจากมีการแก้ไขเพิ่มเติม   โดยบทแก้ไขเพิ่มเติมนีค้ือ พระวินยัที่บนัทกึไว้ใน
จลุวรรค Cullavagga X 2.1, Cullavagga X 17.2 และ X 22.2  
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ทว่า ประเด็นของสามกรณีเหล่านี ้เห็นได้ชัดเจนว่า นีม้ิใช่เป็นการระบุว่าข้อ
ปฏิบตัิที่ก าหนดหลงัสดุเป็นข้อที่มีผลปฏิบตัิเพียงข้อเดียว  แม้ว่าในพระวินยั
ปิฎกของนิกายเถรวาท ข้อสดุท้ายของการอปุสมบทภิกษุณีที่พระพทุธองค์ทรง
บญัญตัิคือ อนญุาตให้ภิกษุณีอปุสมบทโดยภิกษุณีเป็นทตูได้  ความส าคญัทาง
พระวินยัของข้อบญัญัตินีจ้ะแน่นอนชดัเจนได้ด้วยการวินิจฉยัเร่ืองเลา่บรรยาย
ที่มาของพระวินยัข้อนีก้่อน  พระวินยับนัทึกถึงรูปแบบแรกของกฎระเบียบว่า
ด้วยการอุปสมบทโดยภิกษุณีเป็นทูตว่า “เราอนุญาตให้ภิกษุณีอุปสมบท แม้
โดยภิกษุณีผู้ฉลาด ผู้สามารถ เป็นทตูได้เช่นกนั”  การใช้ค าว่า แม้ (ได้เช่นกนั) 
หรือ ปิ (pi) นีแ้สดงให้ชัดเจนว่า กฎข้อนีม้ิได้มีเพื่อท าให้กฎข้อที่ว่าด้วย
อปุสมัปทาในสงฆ์ ๒ ฝ่ายกลายเป็นโมฆะ (CV X 17.2) 

 
ข้อบ่งชีท้ี่ชดัเจนเช่นนีจ้ าเป็นยิ่ง ด้วยกฎทัง้สองข้อนีเ้ก่ียวเนื่องกบัสถานการณ์
เดียวกนัเมื่อขณะนัน้มีคณะภิกษุณีสงฆ์ด ารงอยู ่ ในลกัษณะเช่นนี ้กฎสองข้อนี ้
ตา่งจากกฎที่อนญุาตภิกษุณีอปุสมบทในภิกษุสงฆ์ฝ่ายเดียว (CV X 2.1) ซึง่โดย
พืน้ฐานแล้วเก่ียวข้องกบัสถานการณ์ที่โดยพืน้ฐานตา่งกนั  ถึงแม้วา่กฎระเบียบ
ว่าด้วยการอุปสมบทโดยภิกษุณีเป็นทตูจะเก่ียวเนื่องกบัสถานการณ์เดียวกนั
เมื่อขณะนัน้มีคณะภิกษุณีสงฆ์ด ารงอยู่  แต่ก็มิได้ ท าให้กฎข้อที่ว่าด้วย
อุปสมัปทาในสงฆ์ ๒ ฝ่ายกลายเป็นโมฆะ (CV X 17.2)  นีม้ิได้หมายความว่า 
ตอ่ไปนี ้มีแตก่ารอปุสมบทโดยภิกษุณีเป็นทตูเทา่นัน้ที่สามารถปฏิบตัิได้ 
 
โดยนยัเดียวกนักบัที่กฎข้อที่ว่าด้วยอปุสมัปทาในสงฆ์ ๒ ฝ่าย (CV X 17.2) มิได้
กลายเป็นโมฆะด้วยการบญัญัติกฎระเบียบว่าด้วยการอุปสมบทโดยภิกษุณี
เป็นทตู (CV X 22.2)  กฎท่ีอนญุาตภิกษุณีอปุสมบทในภิกษุสงฆ์ฝ่ายเดียว (CV X 

2.1) ก็มิได้กลายเป็นโมฆะด้วยการบญัญัติกฎข้อที่ว่าด้วยอปุสมัปทาในสงฆ์ ๒ 
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ฝ่าย  อนัที่จริง กระบวนการอปุสมบททัง้สามรูปแบบมีผลใช้ปฏิบตัิได้ตามพระ
วินยัเท่าเทียมกันและมิได้ขดัแย้งกันแต่อย่างใด  ด้วยทัง้สามกระบวนการนัน้
จดัการกบัสถานการณ์ตา่งกนัดงัตอ่ไปนี ้

 
o CV X 2.1: เมื่อไมม่ีคณะภิกษุณีสงฆ์ด ารงอยู ่   
o CV X 17.2: เมื่อมคีณะภิกษุณีสงฆ์ด ารงอยูแ่ละนางอปุสมัปทาเปกขะ

สามารถไปขออปุสมบทกบัฝ่ายภิกษุได้อยา่งปลอดภยั 
o CV X 22.2: เมื่อมคีณะภิกษุณีสงฆ์ด ารงอยู ่แตน่างอปุสมัปทาเปกขะ

ไมส่ามารถไปขออปุสมบทกบัฝ่ายภิกษุได้อยา่งปลอดภยั  
 
ในลกัษณะที่ชีแ้จงข้างต้นนี ้กฎข้อหนึง่ก าหนดการด าเนินการในห้วงเวลาที่ไม่มี
คณะภิกษุณีสงฆ์ด ารงอยู่  กฎอีกข้อหนึ่งก าหนดการด าเนินการอปุสมบทนาง
อปุสมัปทาเปกขะในห้วงเวลาที่มีคณะภิกษุณีสงฆ์ด ารงอยูแ่ละนางอปุสมัปทา-
เปกขะสามารถไปขออุปสมบทกับฝ่ายภิกษุได้อย่างปลอดภยั  ส่วนกฎอีกข้อ
หนึง่ก าหนดการด าเนินการอปุสมบทนางอปุสมัปทาเปกขะในห้วงเวลาที่มีคณะ
ภิกษุณีสงฆ์ด ารงอยู่ แต่นางอุปสมัปทาเปกขะอาจตกอยู่ในห้วงอนัตรายหาก
พยายามไปขออปุสมบทกบัฝ่ายภิกษุ  
 
เมื่อการวินิจฉยัพระวินยัอย่างละเอียดได้แสดงให้เห็นว่า การอปุสมบทภิกษุณี
ในภิกษุสงฆ์ฝ่ายเดียวเป็นรูปแบบท่ีมีผลบงัคบัใช้ถกูต้องในการฟืน้คณะภิกษุณี
สงฆ์ที่ขาดสญูไป จึงเกิดค าถามขึน้ว่า แล้วเหตใุดทางเลือกนีจ้ึงไม่มีการน ามา
ด าเนินการหรือแม้แต่เป็นที่รับทราบแพร่หลายกว่านีใ้นอดีตที่ผ่านมา  เพื่อให้
เข้าใจถึงสิ่งที่อาตมาอธิบายไว้ได้ชดัเจนขึน้ อาตมาจะกล่าวถึงจุดเร่ิมต้นของ
คณะภิกษุณีสงฆ์ในศรีลงักาตามบนัทกึในคมัภีร์ทีปวงศ์  
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๕)  การสืบทอดการอุปสมบทสู่ศรีลังกา 
 
คมัภีร์ทีปวงศ์บนัทกึวา่ พระเจ้าแผน่ดินของศรีลงักาที่เพิ่งทรงศรัทธาเลือ่มใสใน
พระพทุธศาสนาได้ร้องขอให้พระมหินทระภิกษุ โอรสของพระเจ้าอโศกมหาราช 
ให้ช่วยด าเนินการอปุสมบทพระนางอนฬุาเทวีมเหสแีละสตรีบริวารของพระนาง 
ดงัมีความตอ่ไปนี ้
 
บทแปล 
คัมภร์ีทีปวงศ์ 15.74–80 

 
ขตัติยะนารีนามวา่ อนฬุา  
ทรงมีศรัทธามัน่ในพระพทุธ พระธรรม พระสงฆ์ 
พระนางมีสมัมาทิฏฐิ 
หมดซึง่ความอยากมีอยากเป็น   
เมื่อพระราชาทรงสดบัทราบค าของพระราชิน ี
[แสดงความปรารถนาออกผนวช] 
จึงทรงกลา่วกบัพระเถระ [พระมหินทระภิกษุ] ความวา่ 
“พระนางทรงมีศรัทธามัน่ในพระพทุธ พระธรรม พระสงฆ์ 
พระนางมีสมัมาทิฏฐิ 
หมดซึง่ความอยากมีอยากเป็น   
กรุณาอปุสมบทให้พระนางอนฬุาด้วย” 
[พระมหินทระภิกษุตอบวา่] 
“ข้าแตพ่ระราชาผู้ยิ่งใหญ่ เป็นการไมเ่หมาะควรท่ีภิกษุ 
จะอปุสมบทให้สตรี 
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พระขนิษฐาของข้าพระองค์นาม พระนางสงัฆมิตตาเถรี 
จะเสดจ็มา 
เพื่ออปุสมบทพระนางอนฬุา 
ให้พระนางได้ค้นพบซึง่การหลดุพ้นจากบว่งทัง้มวล” 
“พระนางสงัฆมิตตาเถรีผู้ เป่ียมด้วยปัญญาญาณ [จกัเสด็จมา] 
[พร้อมด้วย] ภิกษุณีอตุตรา ผู้ เหน็แจ้ง   
ภิกษุณีเหมา และภิกษุณีมาสคลัลา   
ภิกษุณีอคัคมิิตตา ผู้ส ารวมวาจา   
ภิกษุณีทพัพา และภิกษุณีปัพพตาชินนา   
ภิกษุณีมลัลา และภิกษุณีธมัมทาสยิา”   
“ภิกษุณีทัง้หลายเหลา่นี ้
มีสมาธิและสละแล้วซึง่กิเลสทัง้หลาย 
มีจิตบริสทุธ์ิ 
และมีความยินดีในพระธรรมวินยั” 
“ทา่นได้ท าลายแล้วซึง่อนสุยัและบรรลซุึง่การควบคมุจิตตน   
[ทา่นพร่ังพร้อมด้วย] วิชชาสามและอภิญญา  
เป็นพระอรหนัต์ 
ทา่นเหลา่นัน้จกัมาที่น่ี” 
  

ข้อศึกษา 
 
คมัภีร์ทีปวงศ์ยงับนัทึกต่อว่า พระนางอนุฬาเทวีมเหสีและสตรีบริวารของพระ
นางได้รับการอุปสมบทจากพระนางสงัฆมิตตาเถรีและคณะภิกษุณีที่เลิศยิ่ง
ของพระนาง (คมัภีร์ทีปวงศ์ 16.37f)  ในแง่ของพระวินยั น่ีเป็นกระบวนการที่
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เหมาะสม  พระมหินทระเถระและพระภิกษุในคณะของท่านไม่สามารถให้การ
อปุสมบทแก่พระนางอนฬุาเทวีมเหสแีละสตรีบริวารของพระนางได้เนื่องจากใน
อินเดียขณะนัน้ ยงัมีคณะภิกษุณีสงฆ์ตัง้มัน่อยู่  นี่คือเหตผุลว่า ท าไมพระนาง
อนุฬาเทวีมเหสีและสตรีบริวารของพระนางต้องรอจนกว่าพระนางสงัฆมิตตา
เถรีซึ่งเป็นพระขนิษฐาของพระมหินทระเถระพร้อมด้วยคณะภิกษุณีของพระ
นางจะเดินทางมายงัศรีลงักา    
 
คณะภิกษุณีสงฆ์ในศรีลงักาซึง่ได้ประดิษฐานในลกัษณะดงักลา่วนีด้เูหมือนจะ
ขาดสายไปในช่วงเวลาหนึง่ในต้นคริสต์ศตวรรษที่ ๑๑  ในระหว่างเกิดสงคราม
และความวุ่นวายทางการเมือง แม้ภิกษุก็ถูกแรงกดดนัจนต้องหลบหนีไปต่าง 
ประเทศ  เมื่อศรีลงักากลบัสู่ความสงบและภิกษุเดินทางกลบัประเทศ ก็ย่อม
เห็นวา่ ภิกษุณีสงฆ์ในศรีลงักาได้สิน้สดุลงแล้ว  เมื่อเผชิญกบัสถานการณ์เช่นนี ้
จึงย่อมไปพิจารณาถึงวิธีการประดิษฐานแรกเร่ิมของคณะภิกษุณีสงฆ์ในศรี
ลงักา 

 
ในขณะที่คมัภีร์มหาวงศ์จะไม่ค่อยมีบนัทึกกล่าวถึงประเด็นนีม้ากนกั (คมัภีร์
มหาวงศ์ 18.9-11)  เราสามารถอา่นรายละเอียดได้จากคมัภีร์ทีปวงศ์ตามที่แปล
ข้างต้น  ค าบรรยายในคมัภีร์ทีปวงศ์ซึง่เน้นถึงภิกษุณีที่บรรลธุรรมผู้ซึง่มาให้การ
อุปสมบทแสดงให้เห็นชัดว่า จะเป็นการดียิ่งหากเชิญภิกษุณีมาก่อตัง้คณะ
ภิกษุณีสงฆ์ในศรีลงักาอีกครัง้  เนื่องจากตามประวตัิศาสตร์เท่าที่เราทราบนัน้ 
ในคริสต์ศตวรรษที่ ๑๑ ไม่มีคณะภิกษุณีสงฆ์เถรวาทตัง้มัน่อยู่นอกประเทศศรี
ลงักา แนวคิดดงักลา่วจึงมิสามารถกระท าได้ 
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เมื่อพิจารณาถึงค ากล่าวของพระมหินทระเถระที่ว่า “เป็นการไม่เหมาะควรที่
ภิกษุจะอุปสมบทให้สตรี”  จึงไม่ใช่เร่ืองน่าประหลาดใจแต่อย่างใด หากใน
สถานการณ์เช่นนัน้ ภิกษุในศรีลงักาจะได้รับอิทธิพลความคิดจากค ากล่าว
ข้างต้น  เมื่อศึกษาข้อวินยัที่เก่ียวข้องในการอปุสมบทภิกษุณี ค ากลา่วของพระ
อรหนัต์ที่มีช่ือเสียงซึง่ตามต านานระบวุา่เป็นผู้น าพระพทุธศาสนามาสูศ่รีลงักา
ยอ่มมีความส าคญัอยา่งยิ่งในความรู้สกึนกึคิดของคนทัว่ไป 

 
เมื่อได้รับอิทธิพลความคิดจากค ากลา่วของพระมหินทระเถระข้างต้น ย่อมเป็น
การง่ายที่จะศึกษาพระวินัยโดยมิได้พิจารณาถึงความส าคัญของบริบทที่
บรรยายถึงที่มาของข้อวินยั จึงอาจน าไปสูก่ารสรุปว่า กฎระเบียบที่อนญุาตให้
ภิกษุให้การอุปสมบทแก่ ภิกษุณีได้นัน้กลายเป็นโมฆะด้วยกฎที่บัญญัติ
ภายหลงั 

 
เมื่อเกิดมโนทศัน์เช่นนัน้ และแนวคิดนัน้ได้ตกทอดไปสูช่นรุ่นหลงั น า้หนกัของ
ธรรมเนียมประเพณีตลอดจนความเคารพในครูบาอาจารย์ของตนย่อมท าให้
ขาดการวิเคราะห์สอบหาข้อมูลอย่างใกล้ชิด  ด้วยเหตุนี ้จึงเป็นที่เข้าใจได้
โดยง่ายว่า เหตใุดนกับวชนิกายเถรวาทจึงมีความเช่ือที่ฝังลกึอยา่งแน่นเหนียว
วา่ เป็นไปไมไ่ด้ที่จะรือ้ฟืน้ภิกษุณีสงฆ์ขึน้มาอีกหลงัจากที่ได้ขาดสายไป 

 
กล่าวโดยสรุป เมื่อพิจารณาถึงสภาพแวดล้อมทางประวัติศาสตร์ของการ
ถ่ายทอดพทุธศาสนามายงัศรีลงักาและการขาดสญูไปของคณะภิกษุณีสงฆ์ใน
ศรีลงักา จึงมิใช่เร่ืองน่าประหลาดใจหากภิกษุไม่ได้ตระหนกัว่า ภิกษุสามารถ
ฟืน้ภิกษุณีสงฆ์ขึน้มาใหมไ่ด้ด้วยสงฆ์ฝ่ายเดยีว   ในทางตรงข้าม การศกึษาพระ
วินัยอย่างละเอียดตามบริบทของข้อวินัยนัน้ๆ โดยไม่น าความคิดเห็นหรือ
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ทศันคติส่วนตนที่ฝังแน่นด้วยธรรมเนียมปฏิบตัิมานานเข้าไปปะปนมีอิทธิพล
ต่อข้อวินิจฉัยพระวินยั จะแสดงให้เห็นถึงความเป็นไปได้ว่า การฟืน้ฟูภิกษุณี
สงฆ์ขึน้มาใหม่ด้วยภิกษุสงฆ์ฝ่ายเดียวนัน้เป็นทางเลือกที่น ามาปฏิบัติใช้ได้
อยา่งถกูต้องตามพระวินยั 
  
บทสรุป 
 

จากการศกึษาวิวฒันาการการอปุสมบทภิกษุณีอย่างละเอียดตามที่มีบนัทกึใน
จลุวรรค จะเห็นได้ชดัเจนวา่ การฟืน้ภิกษุณีสงฆ์ที่ขาดสญูไปนัน้เป็นไปได้   
 

เท่าที่อาตมาศึกษา  การวินิจฉัยที่สมเหตุสมผลของรายละเอียดและ
สถานการณ์แวดล้อมตา่งๆ ที่บนัทกึในพระวินยัของนิกายเถรวาทนัน้ควรจะเป็น
วา่ พระพทุธองค์ทรงตัง้พระทยัสร้างโอกาสเพื่อบญัญตัิกฎที่จะสามารถน ามาใช้
เพื่อฟืน้ภิกษุณีสงฆ์ที่ขาดสญูได้ในอนาคต  เมื่อเข้าใจดงันี ้ภิกษุเถรวาทท่ีฝักใฝ่
ปฏิบตัิตามค าสัง่ของพระพุทธองค์ตามที่บนัทึกในพระวินยัของนิกายเถรวาท
ควรให้การสนับสนุนร่วมมือในความพยายามฟื้นฟูภิกษุณีสงฆ์แทนที่จะ
ขัดขวาง อันเป็นสิ่งที่ตรงข้ามกับจารึกในพระไตรปิฎกและเป็นการละเมิด
หลกัการพืน้ฐานของนิกายเถรวาทด้วย  อาตมาขอสรุปข้อศึกษาครัง้นีด้้วยค า
กลา่วของพระอาจารย์เชตะวนั สยาดอ  
 

“ภิกษุทัง้หลาย...ควรพยายามอยา่งยิ่งยวดดงัตอ่ไปนี ้ เนื่องจากสายภิกษุณี
สงฆ์ได้หมดลง เราจะต้องฟืน้ฟูสถาบนัภิกษุณีสงฆ์ขึน้มาใหม่  เราจะเข้าใจ
พระประสงค์แหง่พระหทยัของพระผู้มีพระภาคผู้สงูสง่  เราจะเห็นพระพกัตร์
ของพระผู้มีพระภาคผู้สงูสง่เปลง่ประกายงามดจุจนัทร์วนัเพ็ญ” (ภิกข ุโพธิ 
2010: 142)     
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